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Christianity’s Essential Image 


wards symbolical representations, which can express timeless 

truth more adequately than any concepts categories the 
intellect can possibly do. When his conceptual understanding the 
good came dead end, Plato told tale, giving birth “myth.” 
Jesus showed his revolt against the arid scholasticism the Pharisees 
speaking parables about God and his Kingdom. 

significant, and may epoch-making, that world Protestant 
body, the Alliance Reformed and Presbyterian Churches, should 
have chosen image, the Biblical image the Servant, the theme 
inspire and guide its thinking the forthcoming meeting the 
Alliance Sao Paulo, Brazil. The precise formulation the Coun- 
cil theme Servant Lord and His Servant 
image the servant will presented the essential image the 
Christian religion, both the Old Testament and the New, and its 
relevance will discussed relation major issues the thought 
and life our time, not only the Christian Church, but also 
secular society. 

particular significance ecumenical circles today the servant 
image. When serious consideration being given integrating 
the International Missionary Council with the World Council 
Churches, the body which has represented historically the mission 
the Church with the body which came into being promote the 


thought our generation groping towards images, to- 
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unity the Church, this basic question implicitly raised: What 
did Jesus Christ her Lord? 

one thing there isno doubt. This the image that most truly 
describes the eternal purpose God and the historical mission 
man, the inmost heart Deity and the true nature humanity. 
also the image which most adequately expresses the genius the 
Reformed faith and the same time its most authentic contribu- 
tion the fullness Christ and his Church universal. 
image, moreover, which has become degraded our time and stands 
need restoration. painful fact that contemporary 
civilization servant one who regarded being subject some 
way other external, unwelcome coercion, which deprives him 
freedom and spontaneity. The time has come infuse new 
meaning into the current concept Christian thought 
and the Christian Church are loyal Christ and truly relevant 
the deepest needs our generation. Speaking with all reverence, 
the “form servant,” has been enshrined The Servant Lord 
and His Servant People, the image which the mission God and 
the mission man are most perfectly blended together. 

one whose thought and life the “servant” image has brought 
inspiration for over decade, let offer some simple and basic 
comments upon what venture call the quadrilateral,” 
the four facets the main theme which will engage discussion next 
July and August the World Assembly the Alliance Reformed 
Churches. 


important, first and foremost, that Christian theology take the 
“form servant.” All too often the history the Church, 
theology has been arrogantly assumed end itself. Systems 
doctrine have frequently become idols. They have sometimes 
been given more significance than Holy Scripture itself. Loyalty 
ideas about God has often taken the place personal devotion 
him. 

Let not forgotten that Christian doctrine fulfills its highest 
function when, taking divine revelation seriously, sheds light upon 
the reality God and man and the nature their relationship one 
another. Doctrines are the best sense instruments, like lenses 
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telescope microscope, clarify the realities upon which they are 
focused. their use the Christian soul and the Christian Church 
whole may attain both mature understanding and spiritual 
strength and inspired Christian obedience. For theology must 
not only confess the faith; must also inspire action life. 
system Christian doctrine can never fulfill its destiny when 
ceremonially relegated sacred museum, venerable ecclesias- 
tical archives from which brought forth from time time 
formula subscription which Christian preachers and professors are 
required No, Christian theology must living, luminous, 
instrumental reality, which fulfills its highest function when leads 
Christians into life obedience and paths service, and not 
merely when gives them good and regular ecclesiastical standing. 

The recognition this basic truth regarding the status system 
doctrine deeply enshrined the Reformed tradition. this 
heritage faith theology has been regarded standing constant 
need reformation. must ever brought into more perfect 
harmony with the Word God and made more relevant the 
needs human thought and life. the truest sense, theology, 
would fully free, must become God’s captive. hand- 
maiden, can help Christians fulfill God’s redemptive purpose and 
meet the diverse needs mankind. 

For that reason Christian Church cannot say, “We have the 
truth,” does not the truth. For Christian truth truth that 
must obeyed. truth that men cannot merely have 
possession, must rather possess them its instruments, its servants. 
Church, therefore, may call itself orthodox, but far allegiance 
God and likeness God are concerned, may utterly pagan. 

less true that Christian theology should provide insight for 
the Church’s guidance relation given human situation. 
should help Christians “discern” the times which they live and 
contemplate the entire life man the light God. Nothing 
more needed our time than that true theological insight should 
guide action the spheres religion, culture, and politics. 


So, too, with man. Man, who the ultimate and most important 
unit God’s creation, fulfills his true nature and destiny when, with 
joyous abandon, makes himself the “servant” God. Man 
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truly man when becomes God’s possible for him 
through personal relationship Jesus Christ, the God-man, 
who himself took the servant” that might redeem men. 
The new humanity which came into being Jesus Christ hu- 
manity made people like Paul, each one whom un- 
ashamedly willing call himself “servant Christ.” 
Christ’s servant the highest designation and vocation which any 
human being can have. 

the Reformed tradition the true finality human life classic- 
ally set forth the Westminster Shorter Catechism. The question 
asked, the chief end The answer comes, 
chief end glorify God and enjoy him 
say, man truly man when his personality medium whereby 
the splendor the Divine nature unveiled, when servant 
fits into God’s great scheme things, and when doing enjoys 
life’s road the intimate friendship his Maker and Redeemer. 

This question about man supremely relevant the thought 
our day. What man? When man truly man? What are the 
marks man? This the main issue contemporary culture. 
The Christian answer is: Man can never end himself. 
cannot truly human when engages mere self-expression, 
gives himself over self-indulgence, any way pursues self- 
realization. can man only when finds the Man and be- 
comes His disciple the road life. Christian man, moved 
deep sense relationship God son, and infinite grati- 
tude Jesus Christ, his Saviour and Friend, exults the privilege 
calling Jesus Lord, and obeys him every circumstance and 
sphere life. the man who bears the yoke Christ, whose 
thought illumined the light Christ, and whose action deter- 
mined the demands Christ, who most truly relevant the 
problems his generation. Christ’s friends are not convivial cronies 
but road companions the Father’s service. 


The same true the Christian Church. The Church most 
truly the Church when the fellowship those for whom Jesus 
Christ Lord. One the great insights John Calvin into the 
heart the Christian religion lies his view the Church 
“instrument God’s glory.” the loftiest sense the Christian 
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Church fulfills instrumental role. Like ancient Israel ad- 
dressed God “my servant” (Isa. 49: 6). 

The community fellowship which called the Church must, 
course, organized. must have structure. But form 
organization, particular type structure, can ever make the 
Church the Church. The Church can truly the Church only 
when its structural form, its organizational activity, the type clergy 
who make its ministry, the men and women who form its laity, 
become instruments whereby God’s character unveiled men and 
his purpose carried out among men. 

worthwhile bearing mind that the most glorious image 
the Church the New Testament, the has true 
meaning only when considered instrumental terms. The 
truth this. human body fulfills its destiny not when manifests 
perfect health, arouses admiration for its beauty, thrills spec- 
tators its physical strength, the prowess dexterity its 
members. fulfills its function only when responds the 
mandate the head and the impulses the heart, and willing 
even die for something more important than health, beauty, 
strength. 

So, too, with the Christian Church the Body Christ. Christ’s 
Body the organ his redemptive will. the “servant” 
history through which God carries forward his great work. For that 
reason, claim unbroken tradition, trappings splendor, 
liturgy, deification program, can make the Church very truth 
the Church. The ultimate criterion which the reality and work 
the Church must judged whether the claims which makes 
have the truth and the Church are validated the evidence 
that the Church and its professional ministers, through the indwell- 
ing Holy Spirit, the saints for the work 
(Ephesians 12), that is, become “servants Christ.” 


Finally, the secular state and society whole will fulfill their 
destiny the purpose God when government and all social institu- 
tions approximate most fully the pattern behavior which 
enshrined “the Kingdom God and his The 
moment any state absolutizes itself, making national self-interest 
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its own security the goal endeavor and the supreme standard 
behavior, inexorable laws which are the servants “the Lord the 
whole earth” will bring that nation into judgment. 

nation such can never, course, expected accept the 
goal objectives the Church carry its work the spirit 
the Church. the other hand, every state must realize that 
under the judgment should also realize that the sovereign 
God, the Ruler all mankind, can use personalities and govern- 
ments which deny him. They can become the instruments his 
judgment for the chastisement nations which, though they call 
themselves Christian, betray Jesus Christ their national policies. 
nation approaches the true goal its existence the measure 
which willing, whatever cost, trust God, giving its utmost 
loyalty the timeless laws human relationship which has 
established. nation, the other hand, enserfed alien 
forces that nation which refuses grant full freedom thought 
and religion its citizens. 

Let this also never forgotten. While Christians, when they 
occupy posts the life their nation, must loyally serve their 
government, and give full allegiance the orders they receive, they 
must never carry out governmental mandate way that un- 
worthy their ultimate allegiance Jesus Christ.” 


Christianity and Social 


has often been remarked that the New Testament and the 
teachings Jesus particular have little anything say 
regarding what modern times called social ethics. Yet 
interpreters both Christian faith and social problems have insisted 
upon the implication faith for life its social well individual 
aspects. the Social Gospel has undergone change recent years, 
certainly has, not much because has been eclipsed 
that Christian faith has become more self-critical. have come 
see that faith must move through, and not around, doubt and uncer- 
tainty, and that the social situation which live today not just 
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puzzle solved but complexity understood and accepted 
all its ambiguity. 

The clue much contemporary discussion about Christian faith 
and social ethics found the rigorous pursuit self-criticism, 
both the faith itself and also the social complexities our 
able and critical essays some angles the current approach toward 
social issues, especially seen from the perspective Christian faith. 


Under the title “New Assumptions the Cold War,” are re- 
printing the gist the Cleveland Message last November pertain- 
ing the recommendation about China. This section part 
much longer document prepared the World Order Conference, 
department the National Council Churches. The committee’s 
report was, course, not intended binding the member 
Churches the Council, for neither the Conference nor the Council 
has, has ever claimed, any such authority. dominantly 
Protestant body, this ought without saying. ‘The Message was 
attempt speak the Churches, not forthem. Quite apart from 
the recommendation about recognizing the Peoples Republic 
China, which point division opinion inevitable, the sub- 
sequent reaction the report, especially those who delight 
discredit the National Council, shows how difficult even 
broach subject such this. political circles this attitude might 
seeks stifle debate deny advance the need 
bristling and divisive question. 


Dispute over China, for that matter over any single area the 
cold war, only symptomatic wider issue—of the whole world. 
his discerning and devout Problems Christian 
Perspective,’ George Kennan indicates several problems im- 
mediate concern which require not only our political, economic, and 
social attention but also our Christian compassion and intelligence. 
While some issues not lend themselves simple Christian dimen- 
sions, are phases the government’s work which one can 
look for Christian These Mr. Kennan enumerates 
“the methodology our diplomacy,” colonialism, aid underde- 


all 
es. 
ost 
1as 
1ey 
eir 
un- 


150 THEOLOGY TODAY 


veloped countries, the United Nations, the atom and nuclear 
weapons. 

This article the substance address delivered this past winter 
Princeton Theological Seminary under newly created series 
lectures, the Church.” George Kennan the well- 
known expert and interpreter United States foreign policy who 
addition his many distinguished diplomatic assignments also 
author and Professor the School Historical Studies the 
Institute for Advanced Study, Princeton, New former 
U.S. Ambassador the Soviet Union, Mr. Kennan has also been 
stationed Tallinn, Riga, Kovno, Berlin, Vienna, Prague, and 
Lisbon. the author American Diplomacy, 1900-1950 
(1951), Realities American Foreign Policy (1954), Das Ameri- 
Russische (1954), and the Pulitzer Prize volume 
Russia Leaves the War (1956). 


his article “Christian Attitudes toward Technological 
James Gustafson points some the current complexities 
our present technological culture, such as, disenchantment, ra- 
tionalization, depersonalizing, and seeks discover how Christians 
look and evaluate this present-day industrial revolution. 
observes the widest kind disagreement among Christians, all the 
way from radical criticism resulting attempt escape into piety 
another world, simple identification the will God with 
free market technological economy. The neat and necessary bal- 
ance between the relativities the social order and the absolutes 
faith and hope must undertaken carefully and quietly Chris- 
tians who would resist either the above oversimplifications. 

James Gustafson Assistant Professor Social Ethics the 
Yale University Divinity School, New Haven, Connecticut. has 
recently served Assistant Director the research project 
Education which resulted two volumes 
which had major responsibility, The Purpose the Ministry 
(1956) and The Advancement Theological Education (1957). 
This article grows out lecture the general theme 
nology and Ethics” which was the subject the 1959 Riverside Lec- 
tures given this year the Riverside Church, New York. 
press, word has been received that Dr. Gustafson has been awarded 
Guggenheim Fellowship for research project Christology and 
the moral life. 
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The article George Thomas Realism and Christian 
Faith” reminder the shift the pendulum one generation. 
The Social Gospel Rauschenbusch implied promising and almost 
utopian the social order, whereas today such 
phrases realism” the tendency toward pessimism 
skepticism regarding the “morality” political forms. this 
latter alternative which the author examines his article. 
Christian political realism which borders political pessimism,” 
says, dangerous for our generation was the political 
idealism the Social Gospel the beginning the century.” 

George Thomas Professor Religious Thought and Chair- 
man the Department Religion Princeton University. has 
also taught Southern Methodist University, Swarthmore College, 
Dartmouth, and the University North Carolina. edited the 
symposium volume, The Vitality the Christian Tradition (1944) 
and wrote the introductory essay Religious Perspectives College 
Teaching (1952). also the author Poetry, Religion and the 
Spiritual Life (1952) and more recently widely used textbook 
Christian Ethics and Moral Philosophy Dr. Thomas 
member the Editorial Council 


Rauschenbusch identified with Social Gospel which recent 
years has undergone radical revision, Max Weber associated with 
sociological method which has also been attacked but which in- 
cluded insights which are being revitalized for our own 
the thesis Ernest Best his discussion “Max Weber and the 
Christian Criticism Life.” The author interested applying 
Weber’s methodology the study the interaction between Chris- 
tianity and the various cultures which has penetrated. valid, 
this experiment would yield important inferences for the con- 
temporary work the Church its missionary endeavor and 
program. 

Ernest Best Canadian-born missionary Japan 
1955). This present year has been lecturing Theology 
Missions” and “Christianity and the Other World Religions” 
the Department Missions and the History Religion the Drew 
Theological Seminary, Madison, New Jersey. 


“the love money the root all evil,” disregard for the 
symbolic characteristics money contemporary cultures might 
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well affect our platforms and programs for social construction. 
“That Strange Thing Money,” Otto Piper moves from the obvious 
platitudes both Christians and others are apt make about money 
more basic and fundamental observations. These include the inter- 
esting relation between religion and money, the positing objective 
values, the religious qualities various metals used coins, the 
social corporate inference money, the relation between wealth 
and influence, and the Biblical view money. “As long are 
not willing,” writes the author, combat the idolatrous character 
money our own life, our social and political reforms will 
shortlived.” 

Otto Piper Professor New Testament Literature and 
Exegesis Princeton Theological Seminary. has recently con- 
tributed the symposium volume, God and Caesar: Christian Ap- 
proach Social Ethics, edited Warren Quanbeck 
Piper this year delivered the Sprunt Lectures Christ the 
Union Theological Seminary, Richmond, Virginia. 


Our concluding essay this number Pattern 
Waldo Beach. “The doctrine providence,” writes, not 
generally popular contemporary theology and positively dis- 
reputable among general practitioners history, who relegate 
the museum archaic Yet reflect that providence 
was “the grand axiom” the Reformation and especially the 
Puritans, only displaced the modern dogma progress. 
But now progress too under cloud, having given way grudgingly 
mounting nihilism. With this way introduction, Dr. 
Beach seeks reassess the meaning and significance providence, 
first, distinguishing from fate, predestination, eschatology, and 
miracle, and then emphasizing its thrust both judgment and 
grace. article ends with brief but suggestive interpretation 
the Civil War and Lincoln’s views providence. 

Waldo Beach Professor Christian Ethics the Divinity School 
Duke University, Durham, North Carolina. has also served 
Professor Religion and Pastor Antioch College, Ohio. With 
Richard Niebuhr co-author Christian Ethics: Sources 
the Living Tradition (1955), and more recently has published 
book ethics for college students, Conscience Campus (1958). 


NEW ASSUMPTIONS THE 
COLD 


HURCHMEN this country need reassess their attitudes 
with reference relationships with countries having Com- 

munist parties control government. such review 
the Christian proceeds from boundless faith the overwhelming 
power God’s love and the ultimate triumph His righteousness. 
The Marxists hold that communism will inevitably prevail. 

believe that recent events, far from reducing the reality and 
role Christian faith, emphasize both its meaning and its necessity. 
Men and nations are reacting variously, fear and hope, frustration 
and boasting, apathy and frenzy. Christians, our faith 
and the fellowship the Church press see life steadily and 
whole, respond neither with complacency nor panic, but with 
confidence and appropriate action” (Statement Policy adopted 
the General Assembly, National Council Churches, December, 
1957). 

Stronger efforts should made break through the present 
stalemate and find ways living with the communist nations. 
Sometimes this called but are concerned with 
something more than the minimum meaning the word. Our 
relationship with the communist nations should combine competi- 
tion between ways life with cooperation for limited objectives; our 
resistance communist expansion goes with recognition the fact 
that communist nations, nations, have their own legitimate in- 
terests and their own reasonable fears. should avoid the posture 
general hostility them and cease the practice continual moral 
lectures them our leaders. 

the cold war allow ourselves drift into defensive position 
which hesitate admit any imperfections our society, lest 
confirm the communist indictment; thus inhibit the self-criticism 
which essential the health democracy. tend make 

This the title Section the now famous and much discussed statement prepared 
the Fifth World Order Conference which was called the National Council Churches 


and which met Cleveland, Ohio, November 18-21, 1958. The controversial passage re- 
garding recognition the Peoples Republic China—with minor deletions—is reprinted 
ere. 
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Opposition communism the touchstone for policy both domestic 
life and international relations. 

There real hope that new generations within the communist 
countries will less fanatical their ideological convictions and 
that they will more preoccupied with peace, with economic well- 
being, and with tentative experiments cultural freedom than with 
the attempt dominate other nations. not expected 
that they will formally renounce what consider their errors. 
enough for the kind living together described above their 
emphasis and priorities change. The establishment good rela- 
tions will require tireless negotiations with them and imaginative 
programs communication, cultural exchange, and personal con- 
tacts. 

should welcome the fact that the world not divided into two 
solid political blocs. Our own government’s pressure nations, 
forcing them choose between two blocs, has been mistaken 
has been unsuccessful. has demonstrated frightening in- 
sensibility international reality; the frightened and resentful have 
now become friends each other. 

With reference China, Christians should urge reconsideration 
our government its policy regard the Peoples Republic 
China. While the rights the people Taiwan and Korea 
should safeguarded, steps should taken toward the inclusion 
the Peoples Republic China the United Nations and for its 
recognition our government. Such recognition does not imply 
approval. These diplomatic relations should constitute part 
much wider relationship between our peoples. The exclusion 
the effective government the mainland China, currently the 
Peoples Republic China, from the international community is.in 
many ways disadvantage that community. helps preserve 
false image the United States and other nations the minds 
the Chinese people. keeps our people ignorance what 
taking place China. hampers negotiations for disarmament. 
limits the functioning international organizations. have 
strong hope that the resumption relationships between the peoples 
China and the United States may make possible also restora- 
tion relationships between their Churches and ours. 


WORLD PROBLEMS CHRISTIAN 
PERSPECTIVE 


found impossible avoid confrontation with the basic 

issue Church and state. The world problems which 
would have mind possibly having Christian implications seem 
ones which come before primarily matters policy for 
the government that speaks for the affairs the world. 
arise questions for determination government, and for action 
government, the light its particular responsibilities and 
limitations. must begin, therefore, saying few things about 
the relationship government matters Christian ethics—a prob- 
lem which grievous confusion prevails this country today, and 
not least the highest levels state. 


began think about the questions involved this topic, 


are all aware that government institution which human 
beings have found necessary create and cultivate order 
assure order and justice internally and provide for the common 
defense. difficult read into either these needs, into its 
satisfaction, clear Christian content. need for the interven- 
tion government assure order and justice arises out man’s 
congenital imperfections—out the necessity for curbing the ir- 
responsibility and brutality and aggressiveness the individual 
favor the comfort and safety the group. For this the state 
establishes and enforces laws and employs the devices coercion—a 
respectable procedure and necessary one. some extent these 
laws the state serve Christian purposes well secular ones, but 
the connection only casual. The laws secular society never 
entirely coincide with the Ten Commandments; and even the 
areas where they coincide, the reasons for their adoption and the 
purposes they are intended serve are different from the reasons 
and purposes God. 
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The state, moreover, being agent rather than principal and 
collective rather than individual body, cannot take upon itself 
the subjective obligations that are implicit the Christian concept 
justice. Christian justice two-way street, that implies 
obligation charity and humility and sacrifice the dispenser 
justice well its object. The father’s treatment the 
prodigal son was founded Christian recognition the relevance 
this situation not just the son’s delinquency but also the 
father’s own sin and guilt. But our secular father, the state, in- 
capable making any such recognition. always guiltless its 
own eyes. Its justice, accordingly, remains—and must remain—less 
than Christian. 

Now this the nature the internal function governments, 
how can fail the nature their external representation 
the process affairs are, after all, matter 
relations between governments, not peoples. This cannot 
otherwise. Nor there any way avoiding the fact that this 
process external representation, the behavior governments re- 
flects not just those their impulses which happen coincide with 
Christian ones but likewise all those that not. Thus the same 
factor corruption that affects the internal functions govern- 
ments affects the dealings that transpire between them, and would 
utopian suppose that could otherwise. 

Indeed, when comes the external actions governments, the 
situation made worse the theory national sovereignty. This 
institution the sovereign national state, around which much 
political life arranged our epoch and which much reverent 
devotion paid the various gradations patriotism and chau- 
vinism that make national feeling—this institution, whatever its 
secular justification, has foundation Christian principle. No- 
where Christ’s teachings was suggested that mankind ought 
divided into political families this nature, each law unto itself, 
each recognizing higher authority than its own national ego, each 
assuming its interest more worthy service than any other with 
which might come conflict. Surely this whole theory 
absurdity from the Christian standpoint. Before could talk 
about wholly Christian foreign policy, would have overcome 
this unlimited egotism the sovereign national state and find 
higher interest which all could recognize and serve. 
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addition that, must remembered that not every citizen 
this country professes the Christian faith. Nevertheless, Chris- 
tians are bound their non-Christian fellow-citizens, not re- 
ligious bonds and obligations but secular ones. Certainly 
many instances Christians and non-Christians share similar ideals, 
and perhaps Christ himself might inclined smile some 
the differences religious doctrine that separate the one group from 
the other. But the fact remains that the members this portion 
our population, while good Americans, are not believing Christians. 
effort talk with them and work with them the shaping 
American policy, can take appeal certain common ideals 
which think Christ might have approved, but cannot take 
appeal Christian doctrine the strict revelatory sense the 
sense personal moral obligation. And could not ask them 
join making our common state into vehicle exclusively 
Christian purposes, even the nature the political process lent 
itself naturally such development—which does not. 

essential any clarity thought about either religion 
government that there avoided confusion the possibilities and 
obligations the state with the possibilities and obligations the 
Christian individual. the extent that the Kingdom God 
human heart: the struggle the individual against the powers 
darkness within himself, his transcendence instinctive self-will, 
his acquisition self-knowledge, his elevation mind and 
spirit that level detachment and compassionate identification 
with others which known Christian love. not realized 
the workings the state, with its imperfect justice, its pretense 
moral infallibility, its purely external enemies, and its absurd claim 
law and purpose unto itself. 

Now all this said with deepest conviction. seems the 
inescapable conclusion which one impelled any thoughtful 
view Christian doctrine and the nature the political process. 
And yet all this, taken itself, might misunderstood the ex- 
pression total despair with the workings secular society, and 
the advocacy passivity and quietism and irresponsibility the 
face the social and political problems our age—a view which 
foreign own sense Christian obligation and Christian 
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opportunity the present time. will necessary, therefore, 
attempt explanation this seeming contradiction. 


the first place, should not concluded that just because the 
state can never perfect adequate vehicle for the realization 
Christian ideals, its manner functioning and its actions are without 
meaning interest from the Christian standpoint. the con- 
trary, the state can, through the temper its conduct, affect im- 
portant ways the very climate which the Christian struggle must 
proceed. cannot assure the triumph Christian love, but 
can things that affect the possibilities for love’s advancement. 
its internal policies, can create decent human atmosphere, 
which the individual has the maximum possibility for grappling 
hopeful and constructive way with the moral problems personal 
life. the other hand, can, have seen the examples 
Hitler and Stalin and the Chinese Communists, strike out the 
most appalling lines viciousness and cruelty; deliberately fostering 
real sickness the human spirit; inculcating into people, for its 
own purposes, suspicion, terror, callousness, and the habit bru- 
tality; creating conditions dreadfully adverse the success the 
Christian cause. And individual who can affect the political 
government, has the right withhold his effort steer this im- 
mense potentiality government the right direction. 

Every individual is, after all, the beneficiary the protection 
the state both internally and externally, and owes his share 
interest and responsibility. true that when comes foreign 
policy there are times when person might feel that would 
happy dispense with the kind protection the government 
endeavoring provide for him—that would safer without it. 
But this not for him alone judge; the most liberty 
this case oppose governmental policies. What may not 
hold himself without responsibility for them, and regard 
himself morally superior other people virtue this absten- 
tion from any interest the doings the government. his 
passivity and indifference something that affects, its own small 
way, the process question. 
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How, then, the citizen’s responsibility The 
answer depends, course, the status the person 
government servant and has direct part the decisions 
the state, the answer obvious. common citizen, the re- 
sponsibility has exercised partly his capacity voter, but 
this should not exaggerated. general people ought not 
elected the basis individual issues. They ought elected 
for their general qualities judgment and integrity and ability— 
although, occasions, issues and their attitudes toward them have 
taken into account. But aside from this responsibility 
voter, the individual can take stand issues foreign policy. 
can manifest this stand his own private discussions with other 
people, and any contribution may make public discussion. 
can, wishes, manifest common action with organized 
groups like-minded people. nature our political parties 
unfortunately such that they will normally little use him 
vehicles for the expression incisive views international prob- 
lems; but there are occasionally other organizations that will serve 
this purpose. 

Since, therefore, every citizen has some responsibility for taking 
stand political matters, regardless how modest and limited his 
possibilities may be, further question remains. What kinds in- 
ternational questions seem have significance from the Christian 
standpoint, and what kinds not? 

should said the outset that questions method foreign 
policy seem be, general, more fitting subject for Christian 
concern than questions purpose. has already been argued that 
measure corruption bound enter into the state’s con- 
cept what wants do, and that hardly realistic look 
the sovereign state for wholly innocent and Christian body 
purposes. But even aside from this, very difficult for know 
which the specific undertakings government foreign affairs 
might have Christian significance and which might there 
any one thing that plain about international the 
extreme difficulty establishing advance the relationship between 
cause and effect—in gauging the likely results one’s own acts. The 
English historian, Herbert Butterfield, has shown with great 
brilliance, and has our own Reinhold Niebuhr, the irony that 
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seems rest the relationship between the intentions statesmen 
and the results they achieve. can testify from personal experience 
that not only can one never know, when one makes far-reaching 
decision foreign policy, precisely what the consequences are going 
be, but almost never these consequences fully coincide with 
what one intended expected. does not mean that the states- 
man absolved his responsibility for trying find the measures 
most suitable his purpose. does mean that best off when 
guided firm and sound principle rather than when tries 
base himself exclusively his own farsightedness and powers 
calculation. And himself finds difficult judge the con- 
sequences his acts, the individual Christian onlooker cannot find 
much easier. 

All this quite different when turn questions method. 
Here, sense, one can hardly wrong. ‘The government cannot 
fully know what doing, but can always know how doing 
it; likewise can sure that good methods will some way 
useful that bad ones will some way pernicious. govern- 
ment can pursue its purposes patient and conciliatory and under- 
standing way, respecting the interests others and infusing its be- 
havior with high standard decency and honesty and humanity, 
can show itself petty, exacting, onerous, and self-righteous. 
behaves this latter way, even the most worthy purposes will 
apt undermined and polluted, whereas sheer good manners will 
bring some measure redemption even the most ill-conceived and 
disastrous undertakings. Although cannot quite indifferent 
the element purpose, the Christian citizen will sound 
ground looking sharply the methodology and style his govern- 
ment’s diplomacy, even when uncertain about its objectives. 


true that the fabric international life, there are great 
many questions that appear have certain Christian significance 
all. They represent conflicts between those elements secular 
motivation which are themselves without apparent Christian mean- 
ing: commercial interests, prestige considerations, fears, and what 
not. difficult imagine that matters greatly God whether 
the free trade area the common market prevails Europe; 
whether the British fish not fish Icelandic territorial waters; 
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even whether Indians Pakistani run Kashmir. Perhaps these 
matter, but difficult for us, with our poor vision, know. 

These, course, are all questions where the issues are ones that 
reflect the normal frictions between peace-loving nations. But what 
said concerning more critical questions? How about the 
issues the cold How about colonialism? How about aid 
the underdeveloped countries? How about the United Nations 
institution? about the atom? Are not Christian values 
rather clearly involved our attitude toward these questions? 

Let take them order. First, the cold have already 
indicated that consider modern totalitarianism hideous the 
sight God. Christianity cannot indifferent the existence 
such doctrines and methods; and whatever prevents their spread and 
their triumph world scale serves Christian purpose. 

But certainly this does not mean that every measure that damag- 
ing international Communism necessarily good and every meas- 
ure that acceptable Communist government necessarily bad. 
The world which live not that simple. Our competition 
with Moscow not the only significant reality international af- 
fairs. Our policies, furthermore, must take into account the in- 
terests the peoples under Communist rule well those their 
governments. Again, have the question method, and the fact 
that not even the greatest conviction righteousness the purpose 
our policies absolves from the obligation decency method. 
allow ourselves copy our adversary’s methods means 
combatting him, may have lost the battle before start; for 
this is, after all, what most essentially stake. And finally, 
must not make the mistake regarding international Communism 
static, unchanging quantity the pattern world realities. 
While the full-blown totalitarian state all its unnatural, night- 
marish horror certainly abomination the sight God, one 
cannot say this the conservative-authoritarian state which has been 
the norm Western society the Christian era. And must not 
forgotten that this direction that the Soviet government, 
distinct from the Chinese Communist government, has been 
rapidly moving since Stalin’s death. Its gravitation this direction 
has not been final decisive, but has not been negligible. The 
mere fact that the most characteristic feature totalitarian horror, 
the punishment whole categories people for abstract preventa- 
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tive reasons, has been abolished, shows how far the Russians have 
come since Stalin’s day. 

Now between democracy and traditional authoritarianism there 
are still differences, but they are relative ones and not such 
present clear-cut issues. The authoritarian regime, despite its 
origins and sanctions, often rests wide area popular acceptance 
and reflects popular aspirations important degree. democratic 
countries, the other hand, such things the operation lobbies 
and political parties, and the inevitable control nominations 
small groups people, tend reduce the ideal representativeness 
government, making difficult view the political process much 
more than passive and negative expression the popular will. 

The distinction, therefore, between democracy and what may 
called normal authoritarianism relative, not absolute. And one 
considers that the value democratic society, the Christian 
sense, depends not simply the fact its enjoying certain rights and 
liberties but also the use made them, then are compelled 
raise questions about American society the present day. 
sure, these questions should not make lose hope hang our 
heads, but they certainly should cause observe certain caution 
drawing conclusions about the automatic merit God’s eyes 
one form society another. 

All these considerations lead feel that while Christian values 
may be, and often are, involved the issues our conflict with 
Soviet power, cannot conclude that everything want auto- 
matically reflects the purposes God—and everything they want, the 
purposes the Devil. The pattern complex, fuzzy, and unstable; 
each individual issue must appraised its own merits. The 
possibility must conceded that there may some areas conflict 
involved this cold war which Divine Power could contemplate 
only with sense pity and disgust for both parties, and others 
which—horror horrors—he would consider wrong. 


What about colonialism? Nobody seems suggest any more that 
God might conceivably the side the metropolitan power, 
despite the fact that the two parties involved often the mother- 
country that represents the Christian society and the colonial people, 
the pagan one. The assumption usually encountered today that 
any form foreign rule necessarily oppressive and worse than any 
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form indigenous rule; that any anti-colonial effort therefore 
automatically good the Christian sense; that self-determination, 
short, Christian purpose. 

this instance feel possible speak without usual hesita- 
tion. confident that for such assumptions there not shred 
justification. The erection the edifice modern colonialism 
was not moral act series moral acts, but the response 
obvious historical conditions and necessities. was phenomenon 
occasioned the fact that industrialism burst forth Europe and 
North America more than hundred years earlier than did other 
parts the globe, thus producing huge and sudden disparities 
physical and administrative power. This called for political re- 
sponse; that response was colonialism. America was spared greater 
participation only our preoccupation that time with the 
development our own continent. 

Today this colonial relationship has outworn many instances, 
though means all, its original technological and psychological 
justification. great part the colonial system has been liquidated, 
and another part course liquidation. This process has 
inevitably given rise tensions tragic bitterness and difficulty. 
the anatomy these tensions one will look vain, rule, for any 
Christian meaning. the resistance change the part the 
mother-country has sometimes reflected selfishness and shortsighted- 
ness, has also reflected many cases genuine sense re- 
sponsibility. Conversely, the demand for change the part 
the colonial people has sometimes reflected real love liberty, 
has often been borne spirit fiercely chauvinistic, full hatred, 
undemocratic, and irresponsible. 

Christians must view these resulting conflicts for what they 
are—tragic situations which the elements right and wrong, 
they are present all, are virtually indistinguishable. must 
remember that insofar these situations reflect racial differences, 
ourselves stand before God and the world one the most con- 
spicuous examples the failure find satisfactory solution such 
problems. Let learn view this whole subject colonialism 
with humility, with detachment, with compassion for both sides. 
Let not abuse the confidence Christ invoking his judgment 
one way another situations that were obviously beyond the 
power mortal man prevent from coming into existence, and are 
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now beyond the power mortal man liquidate without pain and 
strife. 


take the problems technical assistance and other forms aid 
underdeveloped peoples. not possible read Christian 
meaning into our effort extend such forms assistance? But 
here, too, must argue against the absolutes. There question 
Christian doctrine that needs theoretical and critical examination 
more than the question what constitutes charity. Even the 
personal sense, the relations between individuals, wonder 
whether not constantly misinterpret the term, and whether 
does not contain host subjective pitfalls. Charity not what 
makes feel good. Charity not the presentation others 
physical gifts obscure the terms competition with which, 
over the long run, both groups are going have live. Charity 
does not occur when people are made temporarily the wards some- 
one with whom they are not bound mutual bonds love and 
obligation. ‘These reflections throw great doubt the simple hand- 
out means bringing any important benefit anyone, even 
personal life. much more complicated, then, the possibility 
for charity between nations. difficult benefit whole nation, 
distinct from certain factions and elements its competitive life, 
anything one does from the outside that affects its internal terms 
competition. Make mistake about it: every infusion foreign 
aid has this effect. are always some who benefit from and 
others whose interests are damaged it. 

But beyond this, foreign aid—to really effective gesture 
Christian charity—would have understood such the 
recipients well the donors. can assure you, however, that 
most foreign peoples would not capable understanding that 
way. They not believe that governments things for selfless 
and altruistic reasons; and not reveal them good solid 
motive self-interest for anything the direction charity, 
they are apt invent one their own imagination. And this, one 
can sure, apt more sinister one than anything ever 
dreamed of, and their belief may cause serious confusion our 
mutual relations. 

Foreign aid does have place our foreign policy, but the pos- 
sibilities for are more slender than people generally suppose. The 
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less consists outright grants, the better; the less try clothe 
the trappings disinterested altruism—the less try view 
Christian charity, and the more can show rational 
extrapolation our own national interests—the better understood 
and the more effective going abroad, and the better will 
for our own souls. 


How about the United Nations? this not institution which, 
insofar represents endeavor transcend precisely this na- 
tional sovereignty against which have just inveighed, deserves our 
support vehicle Christian purpose? 

Here, again, there are modifying factors that must considered. 
The United Nations represents not super-government, not sepa- 
rate institutional personality the world scene, but forum—one 
number forums—on which governments can and com- 
municate with one another. does not, reality, transcend the 
barrier sovereignty. Its members are governments, not peoples; 
and such slender authority sometimes possesses conferred upon 
these governments, each still acting within the sovereign frame- 
work. Nor any particular Christian sanctity lent its decisions 
simply the fact that they represent the views majority gov- 
ernments. Little countries are not necessarily more virtuous 
more enlightened than big ones; and international majority, 
the same token, does not necessarily reflect the Christian answer 
anything, even the most wise and courageous one. 

the other hand, even those whose idealism has been sub- 
jected the most severe chafing contact with the realities in- 
ternational life, cannot fail recognize that the United Nations 
does represent the germ something immensely necessary and hope- 
ful for this endangered world, namely, sense conscience higher 
than any national conscience, sense the fellowship fate 
which are all increasingly bound together this shrinking 
planet. cannot conceive satisfactory future for humanity that 
does not embrace, and draw its strength from, the growth this 
consciousness. the present United Nations have the symbol 
it. symbol still weak and tender, but not insignificant. 
must therefore cherish and guard it, not burdening beyond 
its strength and not looking for the impossible, but strengthen- 
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ing where and when can—above all our own thoughts and 
attitudes. 

This does not mean that all United Nations decisions are 
taken automatically right and good. They, too, will bear their 
element corruption. Neither does mean that all diplomatic 
questions should uncritically consigned the United Nations, 
whether not this suitable place for their discussion. But 
does mean that should careful and respectful the organiza- 
tion such, remembering that the idea which symbolizes and 
incorporates ever allowed depart from international life, 
nothing else can stand between and the horrors wholly chaotic 
world the atomic age. 


This brings now the questions which think Christian 
might, with good conscience, really take stand. are, and 
large, the questions which involve not much the national in- 
terests individual governments, but rather the interests civiliza- 
tion large. They are the ones that concern the possibility for 
preserving this world conditions which the Christian effort 
can continue pursued with good heart and confidence. And 
here one comes once the questions war, the atom, and other 
weapons mass destruction. 

The institution war has already represented dilemmas for Chris- 
tian thought which fully satisfactory answer has ever been 
offered. have, the past, found myself unable along with 
the Quakers their insistence sweeping renunciation power 
factor international affairs. unable see the reality 
clear distinction they draw between domestic affairs and 
international affairs. ‘The Communists have taught that these 
two things are intimately connected; that civil wars have international 
implications, and that international wars have domestic implications 
everywhere. impossible for me, therefore, accept the view 
which condemns coercion the international sphere but tolerates 
within national borders. Furthermore must observed that 
even those people who theory condemn the use force within the 
limits national society, even against the criminal and the disturber, 
not only tolerate but profit many ways from its exercise; thus 
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they bear their share the responsibility for it. The same thing 
true the international sphere. 

Because cannot rule out force completely international af- 
fairs, however, does not constitute reason for being indifferent 
the ways which force applied—to the moral implications 
weapons and their use. true that all distinctions among 
weapons from the moral standpoint are relative and arbitrary. Gun- 
powder was probably once viewed with horror not much less than 
are atomic explosives today. But who say that relative distinc- 
tions are not meaningful? cannot help but feel that the weapon 
indiscriminate mass destruction goes farther than anything the 
Christian ethic can properly accept. The older weapons, after all, 
were discriminate the sense that they had least direct coherent 
relationship the political aims for the promotion which they 
were employed. They were seen means coercing people di- 
rectly into doing things someone wished them do: into evacuating 
territory, desisting from given objectives, accepting given political 
authority. Furthermore distinction was still generally drawn, 
prior the first World War least, between the armed forces and 
the civilian population hostile country. Efforts were made 
see that military action was directed only against those who them- 
selves had weapons their hands and offered resistance. The law 
war did not yet permit the punishment whole peoples 
means blackmail against governments. 

all these respects the atom offends. all the other weapons 
mass destruction. So, for that matter, did the conventional 
bomber the second World War when was used for so-called 
area bombing. taking responsibility for such things the bomb- 
ing Dresden, say nothing Nagasaki and Hiroshima, Americans 
went beyond what seems the dictates Christian conscience 
should have allowed (which not say that their problem was 
easy one). must regret, American and Christian, that 
these things were done. should our aim nothing the 
sort any future military encounter. must defend our homes, 
let defend them well can the direct sense, but let have 
part making millions women and children and non-com- 
batants, whose involvement all this more guilty and less 
tragic than our own, hostages for the behavior their own govern- 
ments. 
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will said that this means defeat. ‘To this can only reply: 
their relation modern war between great countries. mind, 
the defeat war itself. any case seems that there are times when 
have choice but follow the dictates our conscience, 
throw ourselves God’s mercy, and not ask too many questions. 

But this not the only moral connotation the atom. Everyone 
familiar with the great controversy that has raged over the question 
atomic testing, its effects the atmosphere, and its consequences 
for human health. colleagues the scientific field advise 
stay away from this subject. They point the fact that there 
great deal about which not yet known; that scientists are them- 
selves wide disagreement about its seriousness; that scientific 
layman, would not even able understand the terms which 
put. All this readily concede; but still feel that even the little 
that known the general public enough pose problem 
Christian conscience. have been recently informed, for ex- 
ample, that during the first eight months 1958 the fall-out 
radioactive strontium New York City increased percent. 
Readings Los Angeles are said the Health Department that 
city have revealed for limited periods count 500 1000 times 
the normal radioactivity the atmosphere and double the intensity 
considered safe for continuous exposure over lifetime. Recent 
observations Sweden showed radioactivity ten kilometers above 
sea level five times intense was earlier the year, and 
individual particles were detected (apparently ground level) 
“larger and thought more radioactive than any yet reported 
except from the immediate area test explosion.” similar re- 
port has come from Brazil. 

All this, should recalled, only the beginning. large 
part the fall-out from the tests conducted thus far is, are told, 
still the higher atmosphere and will not descend for years. 
Beyond this are assured that the effect this human health 
cumulative, that any unnatural exposure this nature presuma- 
bly reduces the tolerance exposure from natural causes for 
medical purposes. 

the face these facts, listen with some amazement the state- 
ments with which some the scientists endeavor reassure about 
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such developments. The damages, they say, have been 
far. Not many deaths, they say, can expected ensue from 
this increase radioactivity, compared with those which occur 
from natural causes. But, said one pained and astounded scientist 
about the concern caused the radioactive particles Sweden—if 
one assumed that 100 people would killed normal atomic 
explosion, then only 102 could expected die from the sort 
thing Sweden has been experiencing. 

Now, what sort world this which are living? Whoever 
gave the right, Christians, take even one innocent life, much 
less 102 recall quantitative stipulation the Sixth 
Commandment. God did not say through Moses that take 102,- 
000 lives was wicked but 102 was all right. fail see how any 
this can reconciled with the Christian conscience, and would 
wish, myself, part the responsibility for it. delighted that 
our government now shows serious readiness work toward the 
termination these experiments with atomic explosives. must 
further and work toward the elimination the use atomic 
weapons war well. cannot done day, and not all 
that needs done can done us. can, however, least 
make beginning endeavoring free ourselves from our own 
unwise dependence the atomic weapon our own military cal- 
our fateful commitment the first use this 
weapon, whether not used against us. 


There principle involved here which has application beyond 
just the field weapons, number other effects the introduc- 
tion modern technology. this generation are only the 
custodians, not the owners, the earth which live. There 
were others who lived here before, and hope there will others 
who are going live here afterwards. have obligation 
both them, past generations and future ones, less solemn 
than our obligations ourselves. fail see that are any 
justified making, for the safety convenience our own 
generation, alterations our natural environment which may im- 
portantly change the conditions life for those who come afterward. 
The moral law which acknowledge predicated the existence 
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certain sort world—a certain sort natural environment—in which 
the human predicament had its setting. This setting presumably 
reflected God’s purpose. did not create it; not have the 
right destroy it. know the problems which this environment 
posed for man; know the nature the Christian effort find 
answers them. live this lore. When permit this en- 
vironment altered quite basically things today, are 
taking upon ourselves responsibility for which find authority 
the Christian faith. 

Obviously not know what the ultimate effects will the 
atomic weapons tests that have already been conducted. not 
know what will the ultimate effects our methods disposal 
radioactive wastes. doubt that know what are doing the 
sea through the use modern detergents and the fouling its sur- 
face with oil. not sure that know what are doing with 
modern insecticides which employ quite recklessly agriculture 
for our immediate purposes, giving very little thought their 
ultimate effects. who call ourselves Christians must acknowl- 
edge responsibility these matters, most which are international 
their implications, and this should enter into our views about 
foreign policy. 

There still another extrapolation this problem which must 
bring ourselves face long last. ‘This the responsibility man- 
kind has for its own numbers and its biological composition. 
tainly this world state which can only called that popu- 
lation explosion. United Nations estimates indicate, the basis 
present trends, something more than doubling the present 
world population merely the remaining years this century. Dr. 
George Beadle the California Institute Technology, dis- 
tinguished American biologist who received Nobel award, recently 
posed the question this way: indefinitely defending 
fundamental freedom the right individuals determine how 
many children they will bear, without regard the biological 
cultural 

see other answer this question than negative one. 
not just question how many mouths this world can conceivably 
feed. question whether the social conditions which 
many people will obliged live are ones which can conceivably 
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contribute that elevation the spirit and humanization habit 
which lies the heart the Christian aspiration. 

believe that man was meant live, the main, reasonable 
proximity that natural environment out which has emerged. 
think good for him have the company plants and animals. 
good for him observe the passing the seasons; attend, 
the drama plant growth, the annual re-enactment the cycle 
his own birth and maturity and death. There are times when 
good for man have privacy, know the feeling being alone 
under wide sky, with the feel nature about him, and become 
aware that the physical sense part something far greater 
than himself. have fear great masses people who not 
know this experience. 

That one cannot turn the hands the clock backward clear. 
That modern technology with stay, and that has many 
blessings addition its evils, readily concede. Fortunately 
does not, its present stage, yet wholly preclude the communion 
man with nature, although does cut many people off their youth 
from the knowledge what that experience could bring. But 
permit this world, and even our own country, become like the 
island Prinkipo, which the Turks used export their wild 
dogs, leaving them live cannibalism among themselves, these 
things will change, and will have cut off one more source 
sustenance for the spiritual health society. 

very much aware that whole great branch the Christian 
Church has strong feelings adverse what have said; and 
sorry have take issue with it, for deeply respect the reasons 
has for taking the position does. But seems idle say that what 
involved here interference with the natural process procrea- 
tion. Nature’s way envisaged, originally, cruel balance between 
enormous surplus births and very high infant mortality. 
When learned how control that mortality, and when pro- 
ceeded so, our interference was already fact; our responsi- 
bility, already incurred. Not only must now acknowledge this 
responsibility with regard our own country, but must take 
account our foreign policy. must correct the hypocrisy 
which enables take moral credit for introducing the measures 
public health among hitherto underdeveloped peoples, while 
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the same time disclaiming responsibility for the social and perhaps 
biological problems into which the resulting birth surplus 
pelling them. 


way summary, then, must admit that there are some 
aspects the political process too obscure and ambiguous permit 
the application purely Christian principles. approaching the 
individual conflicts between governments which make much 
international relations, must beware pouring Christian en- 
thusiasm into unsuitable vessels which were best designed con- 
tain the earthy calculations the practical politician. But there 
are phases the government’s work which can look for Chris- 
tian meaning. can look for it, first all, the methodology 
our diplomacy, where decency and humanity spirit can never fail 
serve the Christian cause. But beyond that there loom the truly 
apocalyptic dangers our time, the ones that threaten put end 
that very continuity history which belong and outside 
which would have identity and face, either civilization 
culture morals. These dangers represent for not only 
political questions but stupendous moral problems, which 
cannot deny the courageous Christian answer. And here our main 
concern must see that man, whose own folly once drove him 
from the Garden Eden, does not now commit the blasphemous act 
destroying, whether fear anger greed, the great and 
lovely world which, even his fallen state, has been permitted 
the grace God live. 
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CHRISTIAN ATTITUDES TOWARD 
TECHNOLOGICAL SOCIETY 


James 


TECHNOLOGICAL society society disenchantment. 

generally assume that disenchantment mark 

maturity. child’s world enchanting world. The 
patterns ice and frost the windows cold February mornings 
lead awesome delight, and give credibility the wonderful story 
Jack Frost. are not problems solved scientifically and 
objects removed better control temperature and hu- 
midity. Expressions parental fondness spontaneous marks 
affection are delightfully received their face value, not phenomena 
interpreted concepts from depth psychology explained 
statistical correlations between such moments affection and the 
lack tension during the course one’s work kitchen of- 
fice. The child often delights the novel, the unexpected, the un- 
answerable things that take place the course his day. 
world enchantment: fear, wonder, awe, delight. Primitive re- 
sponses are the stuff his world. Adulthood involves disenchant- 
ment the world. depreciates the elements wonder and fear, 
delight and awe. Adulthood involves growing rationality. 

The technological society hard put appreciate enchantment. 
The artist protests the rationalization the world with his own 
forms deeply personal expression. But men geared the domi- 
nant motifs technical age have some difficulty appreciating 
the childlikeness the artist. man’s concerns are not 
directed simplicity observation and the profundity more 
primitive expressions delight fear. The forest potential 
lumber, the mystery matter potential energy, words and ideas 
are potential means human persuasion and manipulation. 
sons are functions, potential producers and consumers. techno- 
logical society gets with its business when the elements mystery 
can reduced not eliminated. seeks every possible way 
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push out the limit beyond which lies the uncontrollable, the un- 
predictable, the discontinuities. The elements childlikeness re- 
main for purposes leisure; they are moments relaxation, 
refuge from rationality. They provide the occasional overtones that 
keep the melody and theme from becoming monotonous. worst, 
the world enchantment itself becomes something rationally 
create order relieve ourselves from the dominant world ra- 
tionality. For the sake his participation technological 
society any rational man takes vacation, visits the Metropolitan 
Museum, crowds the highways sunny Sunday afternoons, gets 
good sun tan, reads Shakespeare and Dostoyevsky, and drinks 
martinis. can rationally induce enchantment, and rationally 
reduce rationality with good stiff drink. 


The spirit disenchantment and rationality not without its 
Christian origins, though other factors are also involved. primi- 
tive and childlike response enchantment seems imply the ex- 
cessive holiness created things. Wonder and awe are the responses 
persons who seem believe that there irreducible sanctity 
tonature. profane this sanctity abuse it; make the world 
awesome assume that somehow the deity resides things. 
But can have calculating attitude toward the world because, 
are informed Christian thought, the world not God. can 
treat the world with intellectual ruthlessness because the realm 
the creation, and not the place which God resides. spirit 
the child, and often the spirit the artist, akin that the 
primitive man who believes that uncontrollable power, mana, 
resides birds and trees, rocks and volcanoes. The spirit 
technological society does not deny that potency exists these 
things, but the potency devoid the primitive aesthetic-religious 
significance has for the simple mind. This pragmatically 
justified, for the dreadful consequences assumed forthcoming 
the profaning the world not come. But the attitude 
rationality relation the created world theologically justified 
well; God and the world are separate. ought not treat the 
world with reverence, awe, and respect properly reserved for God. 

Further, the spirit much Protestant life there ethical 
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impulse rationality that has contributed the development the 
technological society. Much classical and pietistic Protestantism 
has nurtured what Weber and Ernst Troeltsch have characterized 
ostentatious display virtue abundance, the denial satisfac- 
tion from worldly gain and pleasure. Yet impels compulsive 
duty busy-ness, hard work, disciplined life the world. 
Weber has pointed out, the maxims all remember from Benjamin 
Franklin, such bed and early rise makes man healthy, 
wealthy, and wise,” are secularized expressions what has been the 
religious duty man much Protestant life. 
religious duty; the moral life judged the virtues that lead 
achievement technological society. Thus the technological 
society not related simply the secular elements our social his- 
tory, but grounded religious elements themselves: the treatment 
the world created and not the abode the Creator, and the 
this-worldly asceticism Protestant life. 

The spirit our technological society the spirit rationality. 
involves the reduction elements mystery, with concentration 
elements predictability, calculation, and manipulation things 
and persons. Knowledge has its end not the inner joy finding 
new harmony the spheres, but usefulness the human control 
human destiny. Economies, social organization, philanthropies, 
science, education, welfare governments, concentrations economic, 
political, and social power—all these things are based upon the impli- 
cations rationality. ends for which these things work, un- 
fortunately, are not universal the spirit that informs them. 
Calculation and manipulation can serve evil masters and reasonably 
good ones. ‘They can become expressions self-interest, the in- 
terest the nation particular social segment mankind, 
presumably can responsibly used more universal loyalty. 
But the existence rationality, and its implications calculation 
and manipulation persons and things, informs our society and 
turn nourished it. 

Many the specific aspects the society which live mani- 
fest its spirit. Industrialization, process beginning perhaps with 
the lever and culminating for automation, manifests man’s 
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ability know how use elements nature, energy, and humanity 
productive way. Urbanization the dominant social pattern 
the industrialized world expression the need for concentra- 
tion labor force, the division labor, the complexity processes 
needed industrialization. benefits and the ills urban 
existence are both the creatures the more fundamental spirit. 
The more recent concerns for continued increase productivity, 
with its consequent requirements for revision our assessments 
what need order survive, fruit rationality. The 
whole process requires that persons able entice our consumer 
habits that money may circulate more rapidly. Power required 
direct and correlate the processes technological society. 
Social power concentrates itself large scale social organizations: 
corporations, trade unions, political parties, governments. The im- 
mediate world which are related less and less the raw nature 
Divine creation, and more and more the culture created men. 
Even the most occupations, farming, finds vast world 
created men standing between the farmer and the soil, between 
the farmer and the animal. Commercial fertilizers supplement 
manure, milking machines remove the simple pleasure talking 
cow while draining her milk, tractors replace horses. Man in- 
creasingly dependent upon the world men; less and 
less dependent upon the immediacies nature given creation. 
Perhaps also increasingly separated from those realities which 
remind him that not his own author and does not control his 
own destiny. Or, perhaps this regard technological society has 
simply reduced the little crises that confront man favor great 
crisis with far greater consequences. 

Technological society rationalized society. proceeds 
the basis human ability know and control the course events. 
enlarges the sphere our dependence upon the things created 
man. feeds human ability calculate the factors involved 
any decision and action, and manipulate these factors that the 
consequences sought and predicted men can achieved. 
society that seeks overcome contingency and create its own 
novelty. sets farther off the time and place when man acknowl- 
edges his limitations, and turn acknowledges his dependence upon 


the Divine. 
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How have Christians responded the rise technological 
society? What have been the characteristics the attitudes sensi- 
tive religious souls world? What assessments have 
been made the relative goods and evils that have come into our 
history from man’s drive toward rationality? 

Christians, like sensitive humanists, have been caught the moral 
ambiguities our modern society. the main they have not con- 
demned social developments absolutely demonic, nor have they 
welcomed them signs the appearing the Kingdom God. 
Indeed, with reference modern society Christians have had face 
perennial problem the history their moral community. 
appears that God has called live given time and place. 
What given not the creation simply the generation the 
present for whom provided. The forms social organization 
and technology are not the making our generation. They are 
the present shape historical process rooted far into the history 
the human race. Just the primitive Church did not choose 
come into being the Roman Empire, and did not choose have 
hammer its convictions out relation Gnostic and mystery 
religions, Christians did not choose face questions thrust 
upon our own society. Rather, are faced with given 
shape the concrete world, and its own patterns are not always 
susceptible the reshaping might wish could begin 
novo, creating our social world nihilo. The givenness our 
society must accepted, least general. 

Christians have been dubious about how they ought related 
this given society for least two major reasons. First, its fruits 
appear both good and evil for man. Men are healthier because 
technology; the distribution food and basic materials for the 
preservation life has been more just because the abundance 
things can now produce. Technology has eased the sheer physi- 
cal burdens work that not all man’s energy consumed 
labor; many comforts and pleasures that were limited one time 
wealthy few are now available all. Perhaps our society had 
reached crisis which some either-or decision about its basic good- 
ness its basic evil had made, some our dubiousness would 
removed. But there such crisis the minds most 
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the middle American abundance, relative degree peace, 
and modest amount excitement. There are clear grounds 
for the total rejection modern social and technical patterns. Thus 
have wrestle with obscurity and ambiguity our relation 
them. 

not only the presence immediate signs both badness and 
goodness, however, that causes consternation. also the con- 
viction our faith that this modern world some measure 
ordered God. Such conviction when look con- 
temporary events its light. deny that God resides the 
social forms, nature, and thus can treat these things with 
some profaneness. But also affirm that the ordering life 
ultimately the power God, and that the world which live 
speaks his sustaining life, and indeed his redeeming love. 
Christians face the difficult question determining what point the 
technical and social order has reached such degree corruption 
that longer reflects God’s order, but must questioned and 
perhaps altered, even destroyed. 

Such determination more difficult because God’s grace 
have been granted inner freedom from absolute determination 
the world which live. are not bound the contemporary 
forms life; are freed live within them without their being the 
final locus our fears and our otherworldliness 
the Christian life that gives emancipation from the immediacies 
this world. Yet impels act this world, for the Lord who 
has given the modern world the place which are called 
live impels both joy and duty responsible Him 
this place. 

Fortunately, Christians have not been satisfied simply say that 
the world full ambiguities and, therefore, that all things are 
equally corrupt and equally good. are tendencies this di- 
rection the ethics Karl Barth, but Barth means the 
dominant Christian ethicist the can say, 
your own can avoid the level relative moral 
discriminations because his singleness vision, looking only 
the goodness God. Why the act the Christian good? Not 
because its moral consequences with reference the neighbor, 
but because God good; because God has redeemed the world, and 
the Christian knows this. Moral calculation not important 
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vocation for Christians; they believe Jesus Christ. But such 
point view possible because the Christian who expresses 
not systematic conversation with the multiplicity what 
given the world. 

Ambiguity present, and Christians have wrestled with it. ‘The 
social gospel movement American Christianity, often oversimpli- 
fied Optimistic humanism, really came into being because 
the disorders industrialized society. The inner impulse 
love and grace was challenged the external conditions labor 
Massachusetts factories, and life industrialized and urbanized 
communities such New York and Chicago. Washington Gladden, 
Graham Taylor, Rauschenbusch, and others our fathers Ameri- 
can Christian social movements were appalled the human conse- 
quences the technological society their time. were not 
swept into the glory its moral possibilities; rather, they were 
moved the dislocations that accompanied man’s increased power 
bring other men under his control. The hope increased democ- 
ratization and socialization centers power and the benefits 
industrial economy was tempered the realization that such 
benefits would not come apart from struggle. movement was 
call action, not call allow the certain course history, either 
Spencer’s Marx’s understanding the certainty, take its way 
toward the finally harmonious society earth. Each man had 
choose with whom was act order bring greater degree 
justice into American society. There were clean white parties 
join, certain loyalties which one could forever committed. 
For some, socialism provided the proper answer; for others, the pro- 
gressivism Theodore Roosevelt; for still others, politics farther 
the right. But the motif hope for historical achievement was 
tempered the motif consternation what man had wrought 
the human dislocations the American economy and its social 
order. technological society appeared distort man’s human- 
ity, create hideous situations which millworkers and immigrants 
lived, and make possible the vast differentiation between the 
wealth the entrepreneurs and the poverty and uncertainties 
the laborers. Action was required, not theological reflection. 

Out this movement men went various directions. Some 
were called the work ameliorating the consequences social up- 
heaval settlement houses, social work, and institutional churches. 
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Others were called speak for the right labor organize, 
condemn the “robber barons” and their power. Others felt that 
nothing less than serious reconstruction the whole society would 
needed. ‘The Word the Lord seemed them, did the 
dissenting sectarians seventeenth century England, call for radi- 
cal socialization property, and reform almost every human 
institution. ‘Technology was accepted; the ordering and its 
implications for humanity had rectified. 

Alongside the pioneer Christian critics the industrial society 
stood those Christians who invoked the blessing the Almighty 
indiscriminatingly upon the men power and wealth. Men like 
Andrew Carnegie sought find moral basis for their success, and 
turned the seemingly natural law competition justify it. 
They were met half-way clergymen, who assured them that God 
was their side. Bishop William Lawrence Massachusetts wrote 
1901 that man could recognize two guiding principles his life. 
First, that “his divine mission” conquer Nature, open her 
resources, and harness them his ‘The second that 
the long run, only the man morality that wealth comes,” 
for league with riches.” (Quoted Sidney Mead, 
“From Denominationalism Americanism,” Journal Religion, 
Vol. 36, 10.) Henry Ward Beecher, the flush Civil War 
victory, spoke with assurance for the industrialized Northeastern 
region our country, 


are have charge this continent. The South has been 
proved, and has been found wanting. She not worthy bear 
rule. She has lost the scepter our national government. And 
this continent from this t.me forth governed Northern 
men, with Northern ideas, and with Northern gospel” 7). 


Such arrogant assurance that God was the side industrializa- 
tion, particularly was represented the Protestant entrepreneurs 
this region, superseded only the often quoted remark one 
George Baer the Philadelphia and Reading Railway. 


rights and interests the laboring man will protected and 
cared for—not the labor agitators, but the Christian men 
whom God His infinite wisdom has given control the property 
interests the country, and upon the successful Management 
which much depends” (Ibid., 11). 
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spite suffering caused the rapid social change that came with 
industrialization, and the boom and bust cycle the economy, 
the hand God was upon those who gained power the struggle 
for survival. 


The heirs the critics, and the heirs those who saw the devel- 
opment the technological society the inexorable historical reali- 
zation the will God, are both with today. The critics have 
many concerns: they are concerned for the depersonalization that 
occurs when men become objects manipulated other men 
power. They acknowledge the element social and economic 
power that necessary for the establishment any rectification 
the social disorder. They are sensitive the implications 
technological society abundance the midst world dominated 
insufficiencies almost every kind. Alongside the critics are 
those who believe that God willed the free market system which 
economy, technology, and society are governed. Indeed, the 
passionate faith the free market system expressed its religious 
defenders far greater than the working faith men social power 
this tin god. Alongside those who maintain prophetic and 
critical distance from the current manifestations rationalization, 
acknowledging its ambiguity and seeking responsible within 
uncertainty, are those for whom competitiveness God, and the 
fruits the present society are good far they manifest com- 
petition and bad far competition has been tempered other 
concerns. almost all the canons judgment, the responsible 
critics are worthy more attention. The believers pantheistic 
God, who longer resides nature but the economy 
technological society, are not. 

Among the critics there are important differences. Many these 
are along scale, beginning one point with rejection the modern 
society fit society for Christian blessing, and moving the direc- 
tion greater acceptance this society and its particular structures 
mass communications, automation, and other institutions the 
“given” within which responsible action occurs. 

One pattern criticism stems from romantic Christian detach- 
ment. Eliot suggests The Idea Christian Society that 
Christian society can better established agricultural and 
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piscatorial economy than modern industrial one. often 
have latent nostalgia for the country, where presumably life was 
ordered, secure, moral, and good. But such dreams are illusive; 
even fishing and farming are mechanized. new place 
which can establish this Christian society. important 
principle underlies this point view. that the natural 
Christian, and that the natural close nature double sense. 
Presumably the Christian and natural life can best occur when the 
cultural world created man minimized, least the mechani- 
cal aspects are minimized. Also there moral order nature 
the fabric man and his relations other men that can 
known and can actualized historically. technological society 
seems distort man’s true nature. least more difficult for 
man become what truly modern society than was 
some simpler society. 

acceptance the view that the society good which enables 
man what essentially and truly is, does not lead romantic- 
nostalgia all its supporters. the part the contemporary 
Roman Catholic social movement aggressive pattern ideas and 
action has been formulated out which the modern society can 
bent some extent into the image the natural society, the society 
given the moral law nature. example can illustrate this 
response Christians the technological society. God’s order 
nature brings into being human families. requires stability 
within the family; basic physical and spiritual needs must met. 
The family moral order, sacred its own right creation 
God. Any social forces which tend destroy this order must 
evaluated critically. Certainly industrial society, with urbaniza- 
tion and all the pressures rapid social change and mobility, makes 
the actualization the true nature the family difficult. more 
stable rural society provided better conditions within which the 
proper relation parents children, families other families, and 
all the full order nature could occur. New conditions require 
new directions implication from the understanding man’s 
nature. industrial family needs living wage; needs have 
enough money that its physical and spiritual potentialities can 
realized. ‘The wages workers, then, must just. But justice 
wage not measured according productivity alone, accord- 
ing determined proportion the total cost operation. 
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measured according what the family requires. How such 
justice achieved? part the organization labor that 
workers can gain their rightful share. part state family sub- 
sidies necessary. part reorganization the society and 
economy itself which the interests all groups will rightfully 
considered. realization the natural will achieved only 
action the part Christians, and indeed the Church itself, 
bend the forces our social order the right moral pattern that 
exists life. The order essentially good; there ontological 
order that exists and not destroyed. The Christian response 
contemporary social order bring into such shape that 
more clearly manifests the true order. This requires action. 

Christian critics, Catholic and Protestant alike, have been con- 
cerned for the existence personal society, which there can 
full flowering the spiritual and aesthetic aspects man’s nature. 
For the Catholic society which does not provide the conditions 
under which personal existence can flourish disordered, for the 
spiritual aspects man’s nature are the distinctive thing about the 
human species. Catholics object the “thingification” man 
Communism and nineteenth century entrepreneurial capitalism 
alike. They sometimes object the use manipulative devices 
extort confessions out men. They are ill ease when the sheer 
preservation life through labor leaves time for religious and 
cultural pursuits. Protestants also view the self something en- 
chanting—something not reduced the central nervous system 
and its interactions, thing directed centers power 
the hands men, matter under what auspices and what 
motivation. 

extreme example the rationalization man sets the prob- 
lem sharply. Religious men are concerned with the success the 
motivation manipulators, though the success not proved, for they 
wonder how far man’s control other men can before some 
rebellion springs from within. But the Dr. Dichters and the 
mass communicators are working with peanuts compared with the 
potential research the exploration the brain. Dr. Jose Del- 
gado Yale has continued research the control motor activity 
monkeys through the implantation electrodes their brains. 
Monkeys, man’s will, can made look up, extend their arms, 
They can enjoy delicious banana until stimulated through 
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electrode, and then suddenly spit out disgust. Using the 
pain and pleasure centers the monkey’s brain, the experimenter 
can keep him docile, arouse his ire. Indeed, with electronic 
devices Dr. Delgado has been able experiment remote control 
(Reporter, May 15, 1958). have learned that many things that 
work monkeys work also man. the hands morally re- 
sponsible physicians fine things can come about. the hands 
some one else, invite social chaos and the degeneration man 
this earth has known him. Who controls the panel for remote 
control? 

Christians have asked before such techniques were discovered: 
What finally inviolable about man? The depersonalization has 
taken place many ways. Relationships with people are segmented 
character; recognize others the girl who sells our cigar- 
ettes, the man who delivers the milk. are led believe that 
people are controlling our deepest recesses response through their 
use appealing symbols and images, but dare not become totally 
suspicious being used. did would paranoid, and the 
whole fabric society which rests heavily common confidence 
each other would deteriorate. man wants put nut #999 
until becomes nut #999,” Kermit Eby used say. simple 
mechanization human energy turned out unproductive, 
Taylorism with its time and motion studies not much vogue. 
But out the new concern came more subtle forms depersonali- 
zation: the ethos organization man which, the name being 
persons, play life’s game under rules never brought out into 
the open. 

Christians assume something enchanting, awesome, 
ducible about man. Indeed, his moral integrity and his religious 
relationships are grounded the more ineffable aspects man. 
The capacity morally responsible, engage purposive 
action, assumes individual” Hartt’s phrase), 
being not totally conditioned its relationships, not subject 
complete cause-effect analysis, more than the sum its relationships. 

The picture depersonalization often overdrawn. Mass pro- 
ducers factories were found thrive the moments play 
lunch hours, and fit themselves into status system their work 
rooms. Family life, for all the institutions that fulfill its former 
functions, remains deeply indeed almost exclusively 
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sonal. The that has been decried nauseum 
appears truer for many the fringes than for those the 
main stream life. Our Marjorie Morningstars through their 
existential quandaries, and settle down fairly happily the suburbs. 
Overdrawn not, depersonalization remains concern. The Jew 
Buber, the Christians Brunner and Tillich, and many others see 
this great problem our time. Maritain seeks humanistic 
society which the fulness personal existence 
suggests that person person can preserve himself only 
partial non-participation the objectifying structures technical 
society” (J. Hutchison, Christian Faith and Social Action, 151). 

For some, the concern for the personal flight from the techno- 
logical society. Churches, out distrust the anonymity exist- 
ence society, find partial answer the establishment 
intimate cells, small groups the congregations. Here one can 
oneself; one need not function. Here grace 
made real through the intimacy personal relationships. Like all 
Christian responses technological society, this subject dis- 
tortions from within. substitute for moral responsi- 
bility human existence. Fellow-feeling substitute for the 
anxiety having face hard decisions and act. Indeed, the 
romantic memory the intimate warmth the small group some- 
times appears reconstruction the pleasures presumably 
found the stable, quiet, rural communities, communities which 
were not pleasant sometimes now think they 
ally, the Church has confront the question what Christian com- 
munity and not urban society. Some have answered that 
personal community. the transplantation the rural 
church into the city. Others are not certain. Personal commu- 
nity may simply reinforce the class prejudices its members, the 
pleasures being secure. Indeed, may, Buchmanism, be- 
come concerned about personal sins and personal virtues that 
loses touch with the rationalized society which lives. Perhaps, 
though, personal communities can place renewal out which 
people move with new faith and moral commitment into their 
stations the world. 

How much the rationalized society does one accept the place 
which must live and How much can one change this 
structure? Another distinction made Weber and Troeltsch 


lat 

re- 

has 

red 

ar- 
hat 
eir 
the 

999 
ple 

nto 
rre- 
sive 

Lips. 
pro- 
yin 
per- 


186 THEOLOGY TODAY 


helpful here. between the ethic conscience and the ethic 
cultural responsibility, the difference between exemplary 
prophetism and emissary prophetism. The ethic conscience would 
say that the Christian vocation witness new order life 
without worrying too much about relevance and one’s responsibility 
for the preservation cultural values—like the preservation dem- 
ocracy against Nazi Soviet totalitarianism. ethic cultural 
values would say that what is, partially good. proper re- 
sponse conserve the good that exists against threats greater 
evils, make moral discriminations about the relative values 
things the present order. Some would bear prophetic witness 
being examples the possibilities new creation; others, mov- 
ing into the established patterns society and identifying themselves 
the extent being able effect some small change. The con- 
ditions, they would say, under which the Christian life must lived 
are set the world. ‘Take is, act responsibly within it, exert 
influence and power change where you can, and hope the 
mercy God that the consequences will not too bad. 

would hazard the guess that many Christians have not accepted 
the existence any moral question the rationalized world. They 
take it, act within it, and hope for the best. But this different 
from the prophetic consciousness that impels much the best 
contemporary American Christianity. Christian prophetism accepts 
certain conditions under which life must lived and action taken, 
but does not accept these conditions without question. does 
not accept them per the gift God, per the rule life. 
The subtlety Christian ethics cultural responsibility lies its 
acceptance the relativities social order and technology pre- 
cisely relative. Power exists—physical energy, economic, military 
and political power, the capacity order the course events within 
limitations various realms life including the personal. Accept 
the conditions, yes. But all power exists the power God; all 
power responsible God; all power potentially expression 
the divine purpose. Social and personal power, whatever its 
rationalized forms, not itself good ultimate. something 
which Christians must relatively related while they are abso- 
lutely related God, Kierkegaard suggests (Postscript). There 
rightful relativity our social structures, our technology, and 
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Society exists for the sake man; man and the world 
exist for the sake the glory God. Indeed, these things exist 
because God has ordered life such manner that they come into 
existence. But their proper existence depends upon their being 
rightly related the absolute power and the absolute good, and 
the welfare man. Politics, production goods, technical dis- 
covery, and the whole realm things made man are neither 
denied nor embraced without question. 

The Christian prophetism have known, for example the life 
and work Reinhold Niebuhr, has delicate stance relation 
the world. Man freed from domination his society; does 
not justify himself according its norms and standards, but justi- 
fied what God has done for man Jesus Christ. his inward 
freedom man can accept both his own moral ambiguity and the moral 
ambiguity the world which lives. But his inward freedom 
gives him freedom act, taking responsibility without assuming 
absolute responsibility (which the hand God). Indeed, 
Luther, Calvin, Bonhoeffer, Barth, Maurice, and others have helped 
see, God calls witness his power and grace concrete 
world. 

The rationalized world our world this generation. physi- 
cal scope now extends beyond the limits the earth. the 
work the devil, the devil has created thing that awesome and 
terribly incomplete and deformed. the work man alone, 
delight being human that must wrestle with the question 
what our right relation technological society, very specific forms, 
is. Our right relation complex, for are related not only the 
world, but God who has ordered and redeemed and us. 
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CHRISTIAN FAITH 


that the duty Christians was the state 

aspect the social order. Rauschenbusch believed that Jesus 
had meant his followers take very seriously the prayer, 
Kingdom come, thy will done, earth heaven,” and 
that the kingdoms this world were brought under obedience 
the law love their relations with one another. was also 
convinced that, socialism was required the economic order, 
democracy was required the political order the nation. Under- 
lying this conception Christian politics was his assumption that 
Jesus’ view the Kingdom God was prophetic rather than 
apocalyptic one and that man had the moral capacity with the help 
God realize least approximate within history. 

This political idealism has been superseded our day, least 
some theological circles, political realism. Most theologians now 
recognize that the Social Gospel unduly minimized the apocalyptic 
element Jesus’ teaching about the Kingdom and was uncritical 
its identification the Kingdom its political aspect with modern 
democracy. Above all, they are more aware than were the early 
defenders the Social Gospel the power sin and the limita- 
tions imposes upon political achievement. 


the Social Gospel Walter Rauschenbusch was assumed 


Political realism, even pessimism, not new Christian history. 
Troeltsch has pointed out that early Christian thinkers regarded the 
state, well private property and slavery, accord with natural 
law only for men after the Fall. While Aquinas accepted higher 
view the state product the social nature and needs man, 
Luther seems have taken different position, believing the Sermon 
the Mount irrelevant the determination political 
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The Anabaptists took such dim view the state that they 
withdrew from all political responsibility. Although few Christians 
have carried their criticism the state its logical conclusion 
anarchism, Tolstoy did, there has been long tradition political 
pessimism Christian history. our day, disillusionment with 
modern political Liberalism and Utopianism has led many Catholics 
and Protestants what has recently been called 
Judith Shklar her book After 

What the reason for the political pessimism many Chris- 
tians the past and present? St. Augustine has stated clearly 
Book The City contrast the political idealism 
Cicero, insists that commonwealth (res publica) not neces- 
sarily based upon justice and indeed that there has never been 
commonwealth which has been truly just. explains the lack 
justice the states the past due the fact that they did not 
acknowledge the true God, for justice must spring from love God. 
However, this does not mean that commonwealth impossible, 
for all that necessary that the people united agreement 
their common interests. Perhaps this implies that Christian 
people who acknowledged the true God would capable estab- 
lishing state the basis justice rather than mere common 
interest, and certainly the Christian society (Corpus Christianum) 
the high Middle Ages believed that just state with the Church 
(Corpus Christi) its moral foundation was possible. However, 
the influence Augustine later Christians was the side 
political realism because his rejection Ciceronian political 
idealism, and, although had demanded that Christians assume 
political responsibility duty, was hard forget his story the 
pirate who replied Alexander the Great, when asked what 
meant keeping hostile possession the sea, thou meanest 
seizing the whole earth; but because with petty ship, 
called robber, whilst thou who dost with great fleet art 
styled 

The assumption behind this way thinking that the basis 
the state power rather than justice. Political pessimists recognize 

Luther’s Commentary the Sermon the Mount. 

The City God, XIX. xxi and xxiv. 


The City God, IV, iv. “Justice being taken away, then, what are kingdoms but great 
robberies?” 
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that those who wield political power claim use behalf 
justice, i.e., servants the common good, but they are convinced 
that reality the state always instrument for the advancement 
the interests the rulers. they have much common 
with Marxists, who hold that the state merely means oppression 
the weak the strong. 

Christian political realists our time seldom fully accept this 
view the political pessimists. For example, Emil Brunner asserts 
that essence the state not justice but but adds 
that state which characterized power and not justice 
maintain itself the long run unless takes thought for the require- 
ments While the stage” the establishment 
order through the attainment monopoly power, this must 
followed the proclamation law binding upon all and then 
the transformation this into “just Reinhold Niebuhr’s 
view somewhat similar. political justice,” says, achieved 
coercing the anarchy collective self-interest into some kind 
decent order the most attainable balance power. Such bal- 
ance, once achieved, can stabilized, embellished, and even, 
occasion, perfected more purely moral considerations. But there 
has never been scheme justice history which did not have 
balance power its foundation.” 

Although not expert political history, suspect that 
this assertion the temporal priority force over justice the 
establishment states correct, although doubt that there was 
ever which the demand for justice was completely 
absent. But Plato surely right affirming that justice logically 
prior force the life states. the art the physician has 
its purpose the health his patient, the political art aims not the 
power the statesman but the welfare the citizens. so, 
whatever may the case with respect the origin the state, its 
essence requires that force subordinated justice means end. 

Christian political realists would not deny this; they would simply 
point out that matter fact the power sin the lives men 
great that states never have been and never will fully just. 
The Divine Imperative Brunner speaks the state. 


Brunner, Justice and Social Order, 196. 


Ibid., pp. 198 
Niebuhr, Christianity and Power Politics, 104. 
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is, indeed, something like natural growth, irrational, not 
derived from any idea, accidental, and essentially only under- 
stood from its causes. something about the formation 
States which forces think the growth the mountains 
primeval forest; carries with that sense Fate which asso- 
ciate with mere facts. But less true that the State mani- 
festation spiritual forces and purposes, the bearer culture, the 
guardian justice and human values against arbitrary violence, 
and the creator community human society which would other- 
wise dissolve into But when Brunner contemplates the 
use compulsion the state, his strong conviction that force 
inconsistent with love occasionally leads him less balanced and 
darker view. belongs the essence the State that should 
have the power compel obedience this that the action 
the State contradiction the law love; this which makes 
moral problem. itself compulsion contrary love; 
sinful. ‘The compulsive character the State—and this means what 
call the ‘State’—is not expression the will the Creator.” 
result, Brunner times comes perilously close political 
pessimism. 

Obviously, there much the history states that justifies 
ambivalent attitude toward them. But modern Christians should 
never accept political pessimism. For one thing, modern democracy 
provides method, unavailable early and medieval Christians, 
making political power responsible the people and subordinating 
the end justice. shall have more say about this later. 
Here wish emphasize point which more fundamental from 
the Christian point view. far know, there evidence 
that Jesus interpreted the Kingdom God political sense. But 
modern Christians who not believe the imminence the 
Kingdom God the apocalyptic sense are bound ask whether 
the Christian hope for the coming the Kingdom does not imply 
demand for fundamental political change. They cannot pray for 
the coming God’s Kingdom earth without realizing that 
would mean the triumph love not only the personal relation- 
ships men but also the social and political institutions which 


The Divine Imperative, 443. 
445. 
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have much with men’s weal woe; and, have argued 
love must expressed the collective relationships 
between races, classes, and nations the form justice, and requires 
laws enforced the power the state. 

This assumes, course, that the Christian hope for the coming 
the Kingdom must not only the hope for ultimate fulfillment 
God’s purpose the end history but also the source what 
have been called ecumenical circles hopes” for the 
future betterment human life within history. discussions 
the Christian hope the World Council Churches few years 
ago preparation for the Assembly Evanston made clear that 
one the main points difference between Continental and Ameri- 
can theologians was that the former tended regard “proximate 
hopes” for the future quite secondary importance for Chris- 
tians. One reason for this seemed the political pessimism 
Europeans who had lost faith the possibility substantial im- 
provement social and political life within history. Another was 
fear men’s tendency absolutize their political achievements such 
democracy and make them occasions collective pride. ‘To the 
American theologians this attitude, whatever its grounds may have 
been, seemed deny the connection politics with Christian faith 
and love and encourage political indifference 
Doubtless, they were influenced this opinion the relatively 
fortunate position America great power with least limited 
capacity shape its future accordance with its own purposes and 
values. Hence, Americans have reason for boasting any su- 
periority wisdom virtue. the other hand, America’s posi- 
tion power and leadership the world, unworthy she is, lays 
heavy political responsibility upon Americans during the next 
generation, and they can least hope that the providence God 
they may enabled become instrument for the betterment 
mankind the twentieth century. 

this true, Christian political realism which borders 
political pessimism may dangerous for our generation was 
the political idealism the Social Gospel the beginning the 
century. may paralyze least weaken the efforts Christians 
make justice within the nation and the relations between 


Christian Ethics and Moral Philosophy, chap. 11. 
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nations more adequate embodiment love. may worth- 
while, therefore, explore further the nature and limitations 
the political realism which dominates the thinking many Christian 
intellectual leaders today. 


One aspect this political realism sharp criticism moralism 
politics. This criticism largely justified for several reasons. 
First, corrects the error the Social Gospel thinking that social 
and political problems could solved the direct and uncritical 
application the law ‘The assumption the 
Gospel was that, since social problems were due the selfishness 
men embodied institutions, they could dealt with per- 
suading men apply the Sermon the Mount simply the Golden 
Rule their social and political activity. There has been in- 
creasing recognition that technical knowledge and political skill, 
well good will, are necessary making sound political decisions 
complex questions. not enough have noble ends view; 
one must also know the right means attain them. This why 
politicians are often impatient with Christian theologians and min- 
isters who have understanding the complexity social issues 
the processes which conflicts interest have resolved. 

Second, the moral approach politics often too perfectionistic. 
The moralist tends think that wrong support policy 
which falls short the ideal solution. easily overlooks the fact 
that politics requires choose, not the best conceivable, but the 
greater two more goods the lesser two more evils. The 
only way avoid such choices refuse, like the radical sects, 
participate political life altogether. 

Third, there human, all-too-human, tendency the moralist 
believe that those who disagree with him his group are evil. 
This fosters moral complacency and self-righteousness among the 
citizens and encourages them divide men and nations into 
and extremely dangerous official representatives 
nation, e.g., Secretary State. conflicts between nations, 
leads false pretensions virtue both sides and refusal 
make concessions because mutual distrust and condemnation. 
times war, generates such dangerous policies the demand for 


n- 


194 THEOLOGY TODAY 


unconditional surrender, unjust terms peace, and the refusal 
adopt policy reconciliation. 

These warranted criticisms the attitude politics 
remind that moral intentions without expert knowledge, sound 
judgment, and humility are not enough. Here, elsewhere, the 
corruption the best the worst. Unfortunately, these weak- 
nesses moralism have led some political realists deny least 
minimize the relevance morality politics, especially inter- 
national affairs. strange example this George Kennan 
his Realities American Foreign Policy, despite the fact that Mr. 
Kennan one the most high-minded men the field inter- 
national affairs and has even been accused recently being “mys- 
and visionary foreign policy. (1) Mr. Kennan asserts that 
should apply moral concepts “the methods select for the 
promulgation our foreign policy” but doubts “that the purposes 
states, distinct from their methods, are fit subjects for measure- 
ment moral This seems related the fact that 
difficult discover any universally applicable standards rules 
deal with the complexities government. (2) Sometimes Mr. 
Kennan seems mean only that moral attitudes cannot expressed 
capacity, when says that politics not undertaking which 
such things altruism and sacrifice can find any pure expression.” 
But other times asserts that moral concepts are not even “rele- 
political decisions, since these are made “agents” who 
cannot follow their own conscience but must express the will the 
people they believes that, while “morality 
foundation civic virtue” necessary, “morality general cri- 
terion for the determination the behavior must 
rejected. says, “other criteria, sadder, more limited, 
more practical, must allowed (3) Finally, doubts 
whether possible all project across international frontiers 
the more generous and kindly the individual impulses without 
inviting more suspicion and misunderstanding than one removes” 
and suggests that might better “to pour these impulses into the 
vessel our own national 

Realities American Foreign Policy, 47. 


POLITICAL REALISM AND CHRISTIAN FAITH 195 


All this would suggest very limited role morality foreign 
policy. Yet the same chapter Kennan expresses what appears 
very different view. think should emphasize conclusion, 
lest there any misunderstanding,” says, “that not wish 
ever see the conduct this nation its foreign relations animated 
anything else than decency, generosity, moderation, and considera- 
tion for “If did not believe,” adds, despite 
all our national failings, our existence great nation was and 
large beneficial the civilization which are part, did 
not believe that our purposes nation were balance worthy 
ones, which can pursued and achieved without injury other 
people, would not feel were entitled take the attitude have 
suggested this evening. suspect that the obvious 
inconsistency between these statements and those referred the 
preceding paragraph due part the fact that, while Kennan 
deeply influenced moral standards his own thinking, knows 
the dangers involved moralistic approach. However, his am- 
bivalence also due inadequate view morality. For ex- 
ample, when questions whether moral judgments can ap- 
propriately made about the purpose states, suspect that means 
only that the purposes every state include such mundane things 
security and prosperity. But only narrow conception 
morality which regards such values morally irrelevant, since 
morality concerned with the realization all values necessary for 
the fulfillment human needs. Again, when doubts whether 
there are any “universally applicable standards morality” gov- 
ernment, obvious from the context that means that specific 
rules are difficult apply and not denying that general principles 
are essential. suggest, then, that Kennan attacking moralism 
rather than morality foreign policy, but that seems at- 
tacking least minimizing morality because 
conception it. 

somewhat different view presented Ernest Lefever his 
recent book, Ethics and United States Foreign Policy. 
thinks that the attempt apply morality foreign policy frequently 
leads disaster because misunderstanding both international 
politics and ethics. This misunderstanding due mainly neglect 
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the fact that international politics involves “an intense, unending 
and universal struggle power and purpose among nations,” and 
that, while power tempts nations use for destructive ends, 
essential the achievement national World politics 
also involves conflict between the purposes different nations, the 
means they use realize them, and the effects these means home 
and Because the finitude and sinfulness man, this 
struggle for power and conflict purposes among the nations will 
never cease. Consequently, the task responsible citizens and states- 
men find ways compromise conflicting interests without un- 
necessary sacrifice any vital interests either side; and the best 
that can expected rough There always some 
justice both sides political struggle. citizen, statesman, 
political party government ever the embodiment perfect 
justice righteousness. And none ever wholly evil.” 

This seems true analysis some the moral aspects 
foreign policy. However, there are two points which are more 
dubious. The first has with Lefever’s view that Americans 
agree the purposes objectives foreign policy, “justice, free- 
dom, peace, and respect for persons,” that the difficult moral prob- 
lems have with the choice means rather than ends.* This 
over-simplification. Although there general agreement 
among most Americans with respect ends, considered the 
abstract, there not agreement how they should defined 
which them should given priority concrete international 
situation. example the disagreement Americans the 
time the recent British, French and Israeli attack Egypt, some 
giving priority the maintenance unity with our allies for the sake 
their and our security, others thinking that international justice 
through the restraint aggressors had first claim. should main- 
tain, therefore, that the most important moral issues foreign policy 
are precisely those which concern the purposes ends national 
and international action. 

The second point related political realism. Since 
political have optimistic view man and 
history, says, they tend emphasize political objectives which 

Ethics and United States Foreign Policy, pp. 
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have little continuity with the actual situation the present and 
which are based upon confidence man’s capacity for rational and 
altruistic For example, they are deeply interested the 
development international community and the limitation 
elimination national sovereignty. puts it, “the idealist 
tends more concerned with the activities the United Nations 
than with the policies the State Department.” The 
who emphasize man’s moral limitations are content with “more 
limited political For example, they are concerned with 
“regional defense alliances the face the Soviet threat and mili- 
tary and economic aid our allies the non-Soviet world.” 
political realist, Lefever accepts the broadly 
conceived, the goal foreign policy. insists that proper 
understanding the national interest should take into account 
“supra-national values such international and that the 
nation should “show decent respect for the opinions and rights 
mankind.” Nevertheless, holds citizens should urge their 
political leaders “to pursue policies the leaders believe will best serve 
the national interest.” 

Surely this not adequate objective foreign policy for 
Christian citizens, for Christian President Secretary State, 
or, indeed, for Americans general the twentieth century. 
Reinhold Niebuhr has pointed out, our generation mankind 
confronted for the first time history the possibility establish- 
ing world community, although the difficulties doing are 
satisfied with objective” such the “national interest,” 
however broadly defined, and bound further every pos- 
sible way every effort strengthen the United Nations the hope 
that will develop into more effective political organization 
the embryonic world community. However, possible 
concerned with the United Nations without being under any illu- 
sions about its present effectiveness and without being indifferent 
the present issues faced the State Department. Indeed, Chris- 

24. 
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tians not keep before them the hope for world community with 
more effective political organization, they will not have ultimate 
objective relation which they will able judge the im- 
mediate issues dealt with the State Department. they are 
unable bring the present situation any ideals principles which 
are not derived from that situation, they will limited their 
understanding the possibilities for constructive action which 
might substantially change the situation. The result will that 
they will not able break out the tragic situation 
which the nations now find themselves and move forward, 
however slowly, towards genuine world community. Conse- 
quently, foreign policy based upon alone, how- 
ever enlightened, not enough. 

should maintain, therefore, that dangerous content 
with “means” and with “limited objectives” determined the 
the present situation escape from political 
responsibility devoting oneself ideals that have relation 
that situation. The Christian must never forget that politics 
art the and that what possible limited the 
realities the present. But must also remember that love re- 
quires justice the relations between nations, that justice im- 
possible without positive concern for the interests other nations, 
and that can attained only real world 


important question our day ideological conflict between de- 
mocracy and totalitarianism, but cannot said that all Christians 
are agreement the answer. Some Christians would maintain 
that there logical (as distinct from historical) connection be- 
tween Christianity and democracy; some that Christianity in- 
separable from democracy. opinion, there affinity be- 
tween Christianity and democracy, although Christianity not 
inseparable from democracy. are also grounds for thinking 
that democracy the best form government which has been 
devised the present. 

should noted that these criticisms Mr. Kennan and Mr. Lefever are directed 
exclusively against the books which have been quoted this section. Recent addresses 


them, including the one Mr. Kennan published this issue indi- 
cate that these books not fully express their views ethics foreign policy. 
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Reinhold Niebuhr offers democracy and 
its traditional defence” his The Children Light and the 
Children Darkness. ‘The which criticized 
ism. Liberals have been misled, holds, their unbiblical 
optimism about human nature, have underestimated the power 
individual and collective self-interest, and consequently have ne- 
glected the hard task restraining and redirecting self-interest for 
the common good. Most contemporary Christian thinkers would 
agree, think, with this criticism modern “children light.” 

Niebuhr’s own democracy” also contains some 
penetrating positive insights. stresses the fact that democracy 
perennially valuable form social organization which free- 
dom and order are made support, and not contradict, each 
For democracy takes more seriously than other forms 
government the need the individual for freedom and society 
for the creativity made possible that freedom, while the individual 
required use his freedom responsible way for the sake 
order. Niebuhr’s main argument for democracy that which 
expressed the often-quoted statement, capacity for justice 
makes democracy possible; but man’s inclination injustice makes 
democracy necessary.” What means the first half this 
statement that democracy based “confidence the ability 
men reach tentative and tolerable adjustments between their com- 
peting interests and arrive some common notions justice 
which transcend all partial What means the 
second half that the inclination men use their power unjustly 
must curbed and that this requires democracy. “If men are 
inclined deal unjustly with their fellows,” says, “the possession 
power aggravates this inclination. why irresponsible and 
uncontrolled power the greatest source injustice. The demo- 
cratic techniques free society place checks upon the power 
the ruler and administrator and thus prevent from becoming 

However, for adequate democracy” more needs 
said. Niebuhr actually makes stronger case for the statement 
that “man’s inclination injustice makes democracy 
than for the statement that capacity for justice makes de- 
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mocracy possible.” reading his books one gets the impres- 
sion that both domestic and international affairs the only jus- 
tice that attainable one which based upon unstable and 
temporary balance power between conflicting groups states, 
since man’s rational capacity grasp principles justice and 
his moral capacity apply them are severely limited. result, 
his argument for the necessity democracy convincing, but one 
bound ask whether democracy really possible for men with 
such limited capacity transcend self-interest their thinking 
and conduct. avails little prevent the abuse power the 
rulers making them responsible the people the people them- 
selves cannot trusted use their political rights, the whole and 
the long run, behalf justice and the common good. The 
reason for Niebuhr’s silence this point, opinion, 
found the fact that his doctrine man has clearer under- 
standing sinner” than man spiritual being made 
image God,” that more aware man’s moral limita- 
tions than his moral possibilities. 

Although Niebuhr’s view democracy has been valuable correc- 
tive modern political Utopianism, convinced that the case 
for democracy can stated more positive terms. First, the 
purpose democracy further the good all the 
though all forms government claim “for the people,” 
only government the people” (in the sense government 
those responsible the people) which really for all the people; 
other forms government sacrifice the welfare the many the 
ambitions and privileges the ruler and/or small ruling class. 
Second, democracy alone makes possible for all the people par- 
ticipate the process which their common life and destiny 
people are shaped. Not only through the exercise political rights 
such the right vote but also through free discussion public 
issues, they help determine the policies which their common 
purposes are carried other forms government 
the people are told what good for them, they were children 
rather than men. This inconsistent with the worth men 
beings made the image God. Third, democracy presupposes 
that the people whole, including the “common” people, have 


this point Lindsay’s The Essentials Democracy and The Modern Democratic 
State are particularly illuminating. 
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enough understanding and virtue make some contribution the 
process defining and determining the common good, and that they 
are more likely than any governing élite make right decisions 
broad issues affecting their common life. affirming this, de- 
mocracy does not need idealize the common people exaggerate 
the extent their wisdom goodness. realizes that without 
education and sound leadership they are not likely sensible and 
responsible their political decisions and that, even under the best 
conditions, they will sometimes make tragic mistakes. Nevertheless, 
make political judgments, after free discussion, major objec- 
tives the community, choose men capable formulating the 
methods attain these objectives, and decide later time 
whether these men have deserved the confidence which has been 
placed inthem. Fourth, democracy bestows freedom the citizens 
order that each may both realize his potentialities person and 
make unique contribution his own the common 

All these arguments for democracy presuppose that man has 
rational and moral possibilities capable being developed under 
the influence social institutions which are designed further 
the good all men rather than that privileged class the rich 
the well-born. There doubt that belief the high worth 
and possibilities men, even “common” men, was basic the de- 
velopment modern democracy Great Britain and America. 
While the human hopes generated that belief were undoubtedly 
excessive and Utopian, its truth has been confirmed large extent 
the effects democracy the lives millions persons. 
Moreover, was originally the product not modern rationalism 
and liberalism but the Biblical conception man preeminent 
among created beings, made the image God. misleading, 
say the least, reject modern heresy the belief the moral 
possibilities man. 

seems that only “vindication” democracy positive 
terms like these can meet the political and moral challenge totali- 
tarianism our time. Democracy revolutionary movement 
the eighteenth and nineteenth centuries. Its wide appeal was due 
not only the substantial benefits bestowed upon men the 


fuller statement these arguments see Christian Ethics and Moral Philosophy, 
ap. 13. 


jus 
and 
and 
one 
vith 
the 
em- 
and 
The 
der- 
case 
the 
Al- 
ple; 
the 
lass. 
par- 
ghts 
non 
1ent 
lren 


202 THEOLOGY TODAY 


Western democracies but also the hope held out men living 
under oppression all parts the world. Unfortunately, has 
become involved our time with the prosperity and complacency 
the middle class that longer appears radical movement 
inspired hope and dream for all mankind. Com- 
munism, which totalitarian its political aspect, seems under- 
developed peoples the world revolutionary movement 
seeking justice for common people, while democracy appears them 
reactionary thing. such time, seems tragic that 
Christians should accept view democracy which “realistic” 
that democracy ceases not only rallying-cry for common people 
seeking freedom from their oppressors, but also venture faith 
the capacity men every class and every race participate 
and contribute their common life. 

Does Biblical realism concerning man require Christians accept 
political realism that borders pessimism? Does compel 
adopt the view that the primary basis the state force rather than 
justice; that morality must play very minor role international 
affairs; and that democracy must abandon its belief the possibilities 
common people and its dream freedom for all mankind? 
think not. 
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MAX WEBER AND THE CHRISTIAN 
CRITICISM LIFE 


Ernest 


pervasive influence which the German historian, econo- 

mist, and sociologist Max Weber continues 

have over the field sociology general, and the sociology 
religion particular, testified the fact that during and since 
World War increasing number his voluminous works have 
been translated from the German and continue published both 
here and Raymond the distinguished commentator, 
devotes large portion recent work Weber, indicating that the 
latter’s thinking still formidable force Europe. Indeed, 
thought has established itself approach reckoned 
with whenever modern man thinks seriously about his relationship 
society. 


There least one fundamental reason why sociologists this 
side the Atlantic have shown such interest Weber. well 
known, the tendency American sociology prior World War II, 
with the exception Talcott Parsons,* had been concern itself 
primarily with empirical studies and ask few questions about the 
validity the heuristic methods involved. was because the 
simple, empirical external facts given historical, social situation 
were accepted positivistic basis which, not always understood, 
was nevertheless implied. The philosophies society which Euro- 
pean social philosophers such Locke, Rousseau, Hegel, Adams, and 

The following translations the works Max Weber have appeared since 1946: Gerth 
and Mills, From Max Weber: Essays Sociology (London: Oxford, 1946); Max Weber, The 
Theory Economic and Social Organization (Glencoe, The Free Press, 1947); Shils and 
Finch, The Methodology the Social Sciences (Glencoe, The Free Press, 1949); Max 
Weber, General Economic History (Glencoe, The Free Press, 1950); Max Weber, The Re- 
ligion China (Glencoe, The Free Press, 1951); Max Weber, Ancient Judaism (Glencoe, 
The Free Press, 1953); Max Weber, The City (Glencoe, The Free Press, 1958); Max 
Weber, The Religion India (Glencoe, The Free Press, 1958). 

Raymond Aron, German Sociology (London: Heinemann, 1957). 


Talcott Parsons, Structure Social Action (New York: McGraw-Hill, 1937). The 
reader will note indebtedness Parsons the part the writer. 
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Marx had been the habit building were scorned fictions 
fancy favor the Social science was strictly science seek- 
ing exactness comparable the physical sciences and was not 
confused with philosophy any insights, therefore, 
tended accepted those who turn acknowledged the validity 
its premises and were resented, opposed, neglected those 
who did not. 

number factors have changed this situation. the first 
place, sociology itself, even now less than century old, has had 
longer reflect upon its own nature, and this has brought greater 
maturity. Secondly, within the same period the physical sciences 
have moved increasingly the place where non-substantive factors 
have been more and more openly acknowledged, and this turn 
has had effect upon sociology. the critical nature 
the times has led concern for all sides. Fourthly, 
the interpenetration cultures made possible modern means 
communication has forced confrontation between the academic dis- 
ciplines Europe and America, from which sociology has not been 
excepted. 

was altogether logical that the thought Max Weber should 
come the fore this situation, for the natural bridge builder 
between the two camps. This because resolving the polarity 
between Kant, the one hand, and Comte, the other, Weber 
had already dealt with the essential problem posed the difference 
between the European and American approaches outlined above. 
Kant had introduced dualism into thought which, since his time, 
was almost slavishly followed German scholarship. That dualism 
insisted upon clear distinction between concepts that could 
applied the natural world and which, result the application 
the experimental method, would render consistent 
concepts relating man society and latter were not 
subject scientific method, and apply such categories was 
mistaken. result, thought moved the direction indicated 
Kant. The two realms were separated, and the the 
realm both metaphysics and history built conceptual schemes 
which were quite separate from the actual, observed process human 

Review Sociology, Analysis Decade, Gittler, ed. (New York: 


Wiley and Sons, 1957), not only bears out the above assertion but gives excellent review 
the concern sociologists this country over theory the past decade. 
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action time. The names Hegel, Ranke, and Richert spring 
the fore once associated with this type thought. How- 
ever, with the appearance Comte reaction set in. Comte sought 
apply the categories natural science those social action 
directly and thus developed his strict positivism, leading what 
Professor Whitehead, and Talcott Parsons following him, called the 
point view, produce adequate methodology. Durkheim, 
following roughtly the thought Comte, tended make the same 
error. felt, for example, that had found the origin and the 
explanation religion society itself. could come other 
conclusion result his positivistic preconceptions. 

This fallacy what Weber called which meant 
using abstract concepts explain the meaning concrete phe- 
nomena beyond their power so. Freud and his school were 
guilty the same thing when they attempted explain concrete 
action solely through the categories psychology, helpful they 
are when used complementary rather than exclusive way. 
Against this background Weber sought maintain comprehensive 
point view and develop methodology that would justice to. 
that is, related to, actual outward action and the same time 
give adequate attention the fact that all understanding involves 
the use abstract concepts. Indeed, arrived his methodology 
result his struggle understand mass empirical material. 
Nor was satisfied with which led, believed, almost 
invariably Talcott Parsons has stated clearly this 
relationship Weber between theory, methodology, and empirical 
evidence: Weber’s scientific career run two major 
threads interest, the methodology and theoretical formulation 
social science, and the understanding the social structure and 
dynamics modern western civilization. Undoubtedly the latter 
was his dominant interest, the former being regarded instru- 
mental 

doubt because Max Weber solved did this problem the 
relationship between external evidence and abstract concepts, his 
influence upon Christian social thought was felt from the outset. 
Max Weber and Ernst Troeltsch were close personal friends, and the 


Weber, The Theory Economic and Social Organization, Introduction, 78. 
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former influenced the latter deeply. well known, Troeltsch 
has had profound influence turn upon the thought Richard 
Niebuhr and Liston Pope, theologians representative concern 
with the relationship between Christianity and sociology. has 
had equally strong influence upon John Bennett and Reinhold 
Niebuhr, representative concern for the ethical implications 
this relationship for Christian social action. 

Christian thinkers this order have been influenced directly 
indirectly Weber for least the following basic reasons. 
Weber recognizes, Wach has done following the 
autonomous nature the religious category. definition 
“charisma” leaves room for “the intrusion the divine.” 
tion acknowledged, though reason must exercised the utmost. 
Here must grant that Weber personally relied over-heavily upon 
reason and that emphasized immanent historical factors re- 
ligious development, but this has basically nothing with the 
acceptance his methodology fruitful instrument under- 
standing. Christian one left free use simply because 
is, strictly speaking, contradictory within its own terms, which 
may have been the reason why Weber himself, failing acknowl- 
edge the religious category, languished ill health and ineffective- 
ness for large portion his already fore-shortened life. that 
may, the point prime importance for that 
theoretical recognition the autonomy the religious category, 
along with other categories such the political and the economic, 
the insights sociology become complementary those theology 
rather than constituting another attempt away with them. 
The utilization sociological concepts the theologian then be- 
comes implication loving God with the mind. 

Secondly, anything which enables understand more fully 
the nature life its fullness thereby enhances the power the 
Christian faith make relevant and prophetic criticisms life. 
the same time, understand fully possible its own external 
expression any given moment free the Christian faith il- 
lusion concerning its relation society. free her stand 
thereby more fully under the judgment God and thus enable 


Joachim Wach, Sociology Religion (Chicago: University Chicago Press, 1944), Chap- 
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those who embrace her more obedient for the present and the 
future. give but one example, one the most prominent and 
knowledgeable missionaries Japan the turn the century 
claimed that the taking Western forms government that 
nation, and its openness Western techniques general, indicated 
that Japan would shortly become Christian Yet that 
very time not one Christian held position any decisive power 
within the nation. The failure understand not only the nature 
power but the peculiar ability Japanese culture take out- 
ward forms without changing its inner meaning and dynamic led 
disastrously false analysis the actual situation, even one who 
had lived the nation for over forty years. fuller understanding 
the nature society, such methodology makes possible, 
would have obviated, least partially, such wide margin error. 
Few things are greater importance the Christian faith today 
than that she should stand fully equipped possible face the 
cosmic challenge other great religions and equally great cultures 
our world becomes neighborhood. 


Space permits outline only the most important elements 
Weber’s methodology. ‘The whole system based upon the induc- 
tive construction what Weber calls The 
type” abstraction, over-simplification and exaggeration 
empirical external facts order clarify meaning. not ex- 
haustive the sense that brings the full knowledge historical 
event tous. method can cannot say that caused 
with the degree exactness characteristic the natural sciences 
when are dealing with the social sciences. can only “impute 
and “‘trace relationships,” which what the 
seeks do. 

The then, constellation related facts, move- 
ments, and events history which may built reason ap- 
plied the empirical account history time. These concepts 
have That is, they constitute realities which 
are “interest” tomen. Men have earning living 
and are built up. The more theoretical and general our 
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thought becomes about these realities, the less our resultant con- 
ceptualizations will filled with concrete empirical events. 
this way develop, for example, “economic 
theory” which then apply the concrete events and through 
which seek turn explain them. The abstract theory only 
roughly related the practice. Any abstract conception based 
genuine can bring further understanding whether has 
with the arts, politics, economics, religion, the family, the 
community. practice the number possible 
limited the limited nature man’s interests. ‘Thus are saved 
from hopeless relativism. 

Weber’s are two fundamental kinds. ‘The first 
individualizing concept and the second generalizing one. 
The first states what takes the stuff history 
and result builds the constellations related 
facts which have spoken. The phenomena 
division this first kind individualizing concept deals with the 
realm ideas, examples which might Protestant ethic” 
Weber’s own work, any particular theology, system doctrine, 
philosophy. may also have with the significance 
ideas customs their influence upon men’s actions, such the 
whole concept “chivalry” the West that the 
way the samurai warrior, Japanese society. These are related 
concrete actions but may not altogether explain them. They 
influence actors much Christian custom does the West today, 
even though the actors themselves may not able explain them 
even consciously aware them. 

The second basic kind the generalizing concept, 
begins attempting explain what would call tendencies 
trends history through testing various hypotheses which have oc- 
They involve abstract generality, but they must always related to, 
even exaggerated way, the empirical, external events, the 
raw material history. this way economist builds con- 
cept economic theory through which attempts explain the 
activities and the decisions which are made the economic realm. 
Similarly, the student Japanese history develops 
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known welfare and attempts test through 
showing that decisions high and low alike Japanese society over 
considerable period time can only adequately, not fully, 
explained through the application such concept. This gen- 
eralizing type always has about normative element. 

But his generalizing type further divided Weber into four 
types individual action. These types form perhaps the most im- 
portant contribution thought which Weber’s methodology makes, 
because they enable see clearly the relationship the individual 
society, relationship which frequently ignored, obscured, 
distorted other less adequate interpretations. The first type 
individual “motivated” action that expediency.” 
This type action which clearly weighs means and ends 
balance, and when has made conscious choice ends, then 
selects the obvious means achieve them. second type action 
that which directed absolute end and which chooses 
quite regardless the consequences. For example, men will act 
times purely out consideration for status regardless economic 
interest, they will act from religious motivation defiance 
political considerations. third type individual action the 
traditional and is, course, brought about the result long- 
practised customs within society. The fourth type individual 
action, which most likely found conjunction with the 
second and third types, the affectual, which includes actions 
motivated sheer sentiment and emotion. 

Quite clearly, course, all four these types action shade off 
into each other, and frequently more than one type required 
explain any given action. Economic and political activity most 
frequently involve actions rationally expedient kind. Action 
directed towards absolute ends tends create associational structures, 
while community and family owe their structure most frequently 
actions traditionalist and affectual type. These four types 
human action are universally valid and enable enter into 
understanding other cultures and their structure. Indeed, good 
deal modern anthropology based upon elaboration Weber’s 
methodology. 

must constantly borne mind, however, have pointed 
out above, that while Weber thus illustrates the way which social 
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structures are related individual action and the way which 
the individual turn moulded the social structures with which 
familiar, Weber’s theory is, nevertheless, one that within these 
limitations recognizes the freedom voluntary individual choice. 
Thus there constant inter-play between society and the in- 
dividual. 

Moreover, the wedge through which new, creative 
direction may given human individual and social activity. 
“Charisma” quality authority which particular person pos- 
sesses himself, for which may may not make claims; yet 
whether does not, other men recognize and follow his leader- 
ship. There are such leaders the economic and political fields, 
but most especially they appear the religious field. Here 
think, course, such figures the eighth century prophets 
the history Israel, Gautama Buddha, Confucius, Jesus Christ, and 
the great Reformers such Luther, Calvin, Zwingli, and Wesley. 
They entered into the stream history influence and change 
its direction. the recognition this fact that prevents Weber 
from explaining religion away does Durkheim, and which forces 
him recognize autonomous category. 


Various criticisms Weber’s work have been made through the 
years and yet his influence, have pointed out above, continues 
undiminished. Most these criticisms are based upon misinter- 
pretations the task which Weber set himself. Others, like those 
are based upon premises that Weber found unacceptable 
from the beginning reason the philosophical considerations 
outlined the introduction this article. 

One major criticism Weber’s work made his most sympa- 
thetic critic, Talcott Parsons, that dealing for the most part 
with the political and the economic categories cultural phenomena, 
almost the exclusion other areas, tended distort whole 
picture human life. Undoubtedly this prejudice Weber arose 
not only out the peculiar tensions the period which was 
living but also out his own peculiar “interest.” would the 
first acknowledge any modifications and corrections his own 
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point view. Yet only could shown that his work 
cultures rather than cultures whole distorted the 
latter would the criticisms his work stand. this has not been 
the case the conclusion Parsons and testified the 
fact that modern anthropology which deals with whole cultures 
heavily dependent upon the original insights Weber though 
has greatly developed and expanded them. 

have already dealt with the criticism that Weber over-em- 
phasizes the rational factors human action. however, was 
his own particular prejudice and not inherent part his 
methodology. There reason why its use need follow the 
same bias. 

The work which continues have the most general influence 
among the particular works Weber and which has survived criti- 
cism and modification is, course, The Protestant Ethic and the 
Spirit Most the criticisms this work have been 
based either upon claims for which Weber himself did not make 
upon misunderstanding one the basic points therein, that is, 
that the use men make ideas changes over period time that 
while such ideas may have begun, for example, with religious 
motivation, they end with purely economic, political, 
tarian one. For instance, the original Protestant ethic was based 
upon accounting for oneself before God order that one might, 
far possible, prove one’s eternal election. ‘This ethic resulted 
industrious, rational approach economic activity which was 
one the causes the rise modern, Western, 
Yet with the passage time this motivation was lost, that men 
accepted the necessity being thrifty and industrious for their own 
sake (Benjamin Franklin), because “honesty” was found “the 
best policy.” Weber nowhere suggests, Emil Brunner 
that the original Calvinist ethic was does suggest 
that men eventually used that way for what became economic 
reasons. Weber has shown very clearly thereby how one’s cultural 
milieu reveals the distortion ideas and convictions which almost 

Weber, The Theory Economic and Social Organization, see esp. pp. 29, 77, 
Parsons’ introduction. 

Max Weber, The Protestant Ethic and the Spirit Capitalism, Translation Talcott 
Parsons (London: George Allen and Unwin, 1930). 


Emil Brunner, Christianity and Civilization (New York: 1949). Part pp. 


ich 
ich 
ese 
ce. 
in- 
ive 
ity. 
yet 
ler- 
ley. 
nge 


212 THEOLOGY TODAY 


imperceptibly takes place over period time. Religion itself may 
not critically alive and aware them. Indeed, she may her- 
self fall victim them. Weber does not seek explain this phe- 
nomenon exhaustively, though does claim that impersonal ra- 
tionalization more and more applied ideas that may have entered 
the stream history through personality and that 
their original purpose and fire lost the process. may find 
different explanation, more profound one, but must first 
aware that the phenomenon itself with us; otherwise remain 
irrelevant our criticisms the social order, fall victim 
with the result that distort the purposes religious faith through 
recommending for utilitarian purposes, e.g., give “peace 
mind” “save our way 

Weber’s main purpose was not much find the only cause for 
the development “high capitalism” the West, find even 
the most efficient cause it, but find rather what, were not 
present, would have made that development highly unlikely. 
traced back the sense the stewardship life which the 
Calvinist ethic created men. interesting note that Weber’s 
thesis confirmed some the difficulties which modern technical 
missions are having the Orient. well known, places such 
Thailand and Indo-China capital resources made available 
funds from the West have been squandered rather than invested sim- 
ply because the habit saving order invest for the future has 
never been part the way life the peoples involved. Money 
has rather been used for purposes consumption and ostentation. 
What Weber long ago made clear becomes obvious us—that much 
more involved even economic activity itself than pure eco- 
nomics. 


summary, let restate briefly why the methodology Max 
Weber important adequate Christian criticism life, and 
also indicate something the extent which this recognized 
practice within the Christian community today. 

First, important because, recognizing religion itself 
autonomous category, reason may used 
relation to, and the service of, revelation. lighting more 
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fully the external events past history may enable under- 
stand more adequately the relationship history” 
them. This surely our and incumbent 
all who believe that the Christian faith provides the most adequate 
explanation life’s meaning. may therefore help bring the 
past more fully the service the present which stands for 
under the judgment and mercy God, response which turn 
largely determines the issues the future. 

Secondly, clarifying through the “ideal-types” individual 
action the way which the individual related society and 
society the individual, does away with the errors overly- 
individualistic Protestantism and brings closer awareness 
man’s social involvement, what Richard Niebuhr calls his “cul- 
tural Ironically enough, can bring more 
adequate understanding what the New Testament means be- 
longing the Christ” corporate experience. Further, 
understand our “cultural relativism” half the battle its 
transcendence under the judgment God, the degree that that 
ever possible. Undoubtedly this attempt transcendence among 
the most pressing tasks the Church our day are witness 
effectively before world” “the unity all things Him, 
things heaven and earth” (Eph. 10). 

Thirdly, while Weber’s methodology leads insist upon the 
fact that religion conditioned its social milieu, abjures the 
conclusion that determined it. Says Max Weber, 
impact religious political ideas for economic institutions does 
not thereby transform these ideas into economic factors: the question 
concerns their economic relevance.” other words, the meaning 
Calvinism for the historian cannot exhausted purely its 
consideration economic factor. Its understanding involves 
consideration religious and other motivations and must leave room 
for creative human action. Thus history open-ended the 
present and the future. 

Fourthly, Weber’s methodology voluntaristic theory human 
action. While both the individual’s choice and response are condi- 
tioned his social milieu, they are not determined it. free 
make choices within these limitations and, the case the 


Gerth and Mills, From Max Weber, Essays Sociology (London: Oxford, 1946), 57. 
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“charismatic times even beyond them. ‘The individual 
not the prisoner his environment. dialectic exists between 
the individual and society which each influences the other—yet 
the individual stands responsible, dynamic rela- 
tionship society. Because understands that social structures 
persist over period time and that they can only changed 
individuals who hold consistent attitudes toward them over period 
time, sees the necessity not only for “personal” existentialism 
interpretation life which yet leaves the Christian agent free for 
ultimate response God. 

not then accident that Weber’s approach, directly and 
indirectly, has had such formative influence upon outstanding 
Christian thinkers they have sought understand and interpret 
the relationship Christianity culture. Nor, have seen, 
does that influence belong the past. Weber himself his studies 
the Greco-Roman, Chinese, Indian, and Judaic civilizations 
pointed the way for the further use his methodology clarifying 
the relationship between any given social institution, the religions 
included, and the culture which related. Moreover, Mikio 
Sumiya, Masao Takenaka, well this writer, have done studies 
the development Protestant Christianity Japanese society, 
utilizing Weber’s methodology.” 

What perhaps more important than these individual studies 
that the Study Program Areas Rapid Social Change the 
World Council Churches present making use this approach 
relation such areas. The results which careful application 
Weber’s methodology may yet yield for objective appraisal 
the Church’s relationship the varied cultures which she found 
today are well-nigh incalculable. 


Mikio Sumiya, Kindai Nihon Keisei Kirisutokyo [Christianity and the Formation 
Modern Japan] (Tokyo: Shinkyo, Shuppansha, 1950); Maseo Takenaka, Relation Protes- 
tantism Social Problems Japan, 1901-1941 (Unpublished doctoral dissertation, Yale Uni- 
versity, 1954); Ernest Best, The Development Protestant Christianity Japanese Society, 
1859-1911 (Unpublished doctoral dissertation, Drew University, 1958). The present writer 
concluded that there existed much more dynamic relationship between the Japanese Chris- 
tian Church and essentially unreconstructed Japanese society than the Church leadership 
there ever suspected. every point Christians well non-Christians Japan were in- 
fluenced such type” “bushido—the way the Japanese samurai warrior” and 
absolute end like the “Emperor institution.” Likewise the role played the ancient 
Confucian family system determining the direction individual Christian action was tre- 
mendous. Had the Japanese Church been aware the true magnitude the barriers 
cultural resistance that faced, could have relied more heavily upon its real strength, the 
“charismatic” nature the Christian faith; perhaps this way could have given the na- 
tion whole such prophetic leadership might well have avoided later tragic mistakes. 
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You find everywhere and modern life unthinkable 

without it. Yet does not its very name point something 
mysterious? derived from the Latin moneta, which was 
the name Juno’s temple, which the Romans minted their coins. 
Originally moneta was title Juno and characterized her super- 
vising the distribution property. ‘The German Geld originally 
designated offering the priest, destined for sacrifice. While the 
Latin pecunia (from pecus) points cattle, was not originally 
commercial term but religious one. means “equivalent 
cattle” and all likelihood designated certain weight metal 
which could substituted for the animal slaughtered before 
the altar. New Testament, too, intimates the religious origin 
money. Jesus speaks the impossibility serving God and 
Mammon (Matt. 24); the latter thereby considered divine 
being. keeping with this statement Paul identifies covetousness 
greed with idolatry (Col. 5). All these facts point close 
relationship between money and religion. 


seems the most natural thing the world. 


Recent research, especially Bernhard Laum’s study “sacred 
money” (Heiliges Geld, Tiibingen, 1924), has brought great deal 
material light which substantiates that hypothesis. Money 
originated the religions the outgoing neolithic age. Though 
the nature the matter many details prehistory remain dark- 
ness, two facts which have contributed the origin money stand 
out conspicuously. First all, religion has given man the idea 
objective values. One can hardly overrate the significance that 
development. For the earliest exchange goods between indi- 
viduals groups had been exchange presents, which the 
desirability and the potential usefulness the objects received, i.e., 
subjective evaluation, formed the basis for the selection the thing 
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given turn. religion, however, the superiority the 
deity probably led early time the realization that order 
receive the coveted divine favor, was necessary offer object 
sufficiently valuable please the god. Originally the object chosen 
for sacrifice was not selected for its material, functional, com- 
mercial value. was rather the value, 
the intrinsic the mana the object sacrificed, that 
made fit for this purpose. Such equations sheep 
goats did not mean that the latter animals were the equivalent 
weight commercial value ox, but rather that such combined 

not surprising that the idea fixed value should have 
originated religion, for its primitive forms man met the gods 
petitioner while they his lords would lay down the conditions 
under which their favors would granted. equally obvious 
that such notion could not originate long man experienced 
the gods arbitrary beings. Only when the divine power was 
interpreted the expression cosmic order governed law, 
found ancient India, Persia, and Mesopotamia, did the conditions 
exist for the coming into existence such notion. This explana- 
tion seems substantiated the fact that from India Western 
Europe, and irrespective economic and cultural conditions, the 
and the ram became the Bronze Age the basic unit for sacrifices 
offered the supreme deity. For smaller favors obtained 
from minor deities various portions these animals were placed 
upon the altar, other numinous things, such handful wheat, 
pigeon, lamb were sacrificed. 

The fact that much later date the and the ram are used 
standards measurement for economic transactions would indi- 
cate that the idea objective price had been developed analogy 
with sacrificial order. incorrect, however, when some scholars 
speak money,” for trade the neolithic age was still confined 
barter. Oxen rams were not used means payment. 
second factor had make its appearance. was the discovery 
metals. dividing the prehistory man into Stone, Bronze, 
and Iron Age think the first place the technological use 
the materials primarily employed those periods prehistory. 
But primitive technology deeply rooted religion. 
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Since for ages all tools, weapons, and implements had been manu- 
factured from wood, stone, clay, the discovery metals, i.e., 
materials with entirely different properties, must have overwhelmed 
man’s mind. Metals, and particular copper and gold, would ap- 
pear him being very strange stuff, strange indeed that 
originally they would not used except for religious purposes and 
then only persons closely connected with public worship. Right 
down the early Middle Ages the use gold was the privilege 
the king, who was the head the religious community and the 
Church. What contributed this superior evaluation metals was 
not their economic value originally; rather, people discovered qual- 
ities the metals, and particularly gold, which were not merely 
unique, but also lifted them high above all other earthly things and 
let them appear like heavenly objects. not chance that 
ancient Babylon gold was connected with the sun and silver with the 
moon and their respective deities. wonder that they should 
regarded being particularly fit for worship purposes. 

Little known the subsequent manufacture tools, weapons, 
temple implements, and ornaments made metal. ‘The fact, how- 
ever, that for many centuries shapeless pieces molten metal were 
used currency points prior period when metal was used the 
worship only, and there, too, unshaped condition. This would 
indicate that was the nature the metal, contradistinction 
that other materials, that accounts for its religious use. Metal 
becomes the rival the other numinous gifts used for sacrifice, and 
eventually their substitute. that process weight assumes de- 
cisive role. piece metal can divided into portions, all 
which have the same numinous character. But whereas the case 
animal sacrifices each part the animal shares the nature and the 
religious efficacy the whole animal, evidenced the sacrificial 
meals, portion piece metal has only fraction the efficacy 
the whole. Thereby metal acquires price according the fixed 
numinous relation between the sacrificial animal and certain quan- 
tity metal. This not commercial price, however, can 
learned from the fact that even when the possibility technological 
use metal was discovered, the objects thus manufactured were 
originally religious significance only. metal sword bracelet, 
for example, had magic power. the Iliad still find people 
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exchanging their weapons armor kind religious ceremony. 
The material which they were made conveyed them numinous 
character, and the metal-worker, turn, was considered practicing 
kind magic. facts are evidenced the ornamentations 
primitive metal-work, which invariably have religious meaning 
and are intended bring luck the owner ward off human 
and demonic enmity. same purpose served the inscrip- 
tions made some them and the practice the 
sword, which continued far down into the modern age. most 
ancient coins, too, bear testimony the religious regard for metal. 
They bear the image the symbol deity. However, when 
the seventh century B.C. coins were minted Asia Minor, metals 
had already expanded their usefulness beyond the sphere worship, 
not only into the realm technology but also into that trade. 
Metal had become means exchange which had revolutionized 
commerce. 

Originally the pieces metal and the objects made them sym- 
bolized the deity, and like the little clay statues, they served bring 
the deity its power permanently into the presence the wor- 
shipper. But when applied trade, the very idea fixed value 
relation between two things (for example, between divine favor 
and the sacrificial gift) would eventually lead the notion 
commonly agreed value merchandise. This development 
must have taken place long before money came into existence. 
its earliest stage economic life took place within community which 
produced all the goods needed and had them distributed central 
authority. ‘These goods had commercial price, however, because 
they could not traded. Things changed when barter was started, 
when goods owned one group were directly exchanged for 
goods owned another group. Prior the notion price, the 
value ascribed them the trading parties would purely 
subjective one, can seen the correspondence between the 
Pharaohs the Middle Kingdom Egypt and the rulers Meso- 
potamia and Syria. For rare urgently needed otherwise 
desirable object more would given than for the same good, when 
was not demand did not particularly attract people. How- 
ever, once the notion price had been formed, the established 
correlation between the numinous value sacrificial animals and 
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quantities metal made possible use the latter means 
exchange. was logical development from this stage the 
coining money, i.e., the identifying standard quantities 
gold silver means image stamped upon them. Notwith- 
standing the secularization metals which took place their com- 
mercial use, its religious origin has endowed money permanently 
with numinous character. While the image the deity could 
replaced coin that ruler his coat arms the symbol 
city, the inscription the symbolism employed would still 
indicate their relation God. The God Trust” found 
some our recent coins and money bills more than symptom 
sentimental antiquarianism the part the United States Con- 
gress. gives expression deep-seated conviction that money 
something quite uncommon and particular and need divine 
supervision. 


There private money. means exchange, money has 
its place within community. fixed value relation between 


sacrificial animal and certain quantity metal obtained originally 
within the national cultus and indicated community’s willingness 
recognize its collective responsibilities and obligations towards 
the deity. When the circulation money was extended inter- 
group trade, the first step had been taken toward the secularization 
money, because one had deal with people different religion, 
for whom the metals might not have the same religious significance. 
The shift from religious commercial evaluation resulted making 
the political rather than the religious community the basic authority 
economic transactions. Thus matter how far the market 
expanded, money tied with the political community which 
circulates it. Not only impossible for individuals create 
money—they can only influence its circulation means commerce 
and credit—but also there such thing universal world 
money. The World Bank the United Nations depends for its 
transactions the deposits the various national governments. 
The nearest approximation world money would unre- 
stricted convertibility all the national currencies. The reason 
for this close connection money and political community prob- 
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ably sought the character money. The 
original equation the value the principal sacrifice with quan- 
tity metal had economic meaning, but was based upon the 
equal amount found both them. Thus the 
monetary value ascribed the first coins was arbitrary one from 
economic viewpoint. modern times there has been brief 
period which the price gold and silver used for industrial 
purposes was nearly equal its monetary value. But that develop- 
ment, caused the rapid and copious output precious metals, 
could only long both the circulation metallic money 
remained within relatively restricted limits and industrial demands 
could met fully the increasing output. This process came 
sudden end during soon after World War when result 
their enormously increased public debt and the ensuing rise 
prices and wages, one country after another gave the metallic 
standards its national currency. Subsequent developments have 
shown that the exchange function money depends only inciden- 
tally the gold reserves country. exchange rate 
function the national economy country, and the exchange 
value currency results from the interplay domestic economy 
and foreign trade. 


III. ADVANTAGES AND DISADVANTAGES MONEY 


evidenced ancient and modern history, economy based 
upon monetary payments far superior efficiency trade 
barter. The commercial use money has been powerful incen- 
tive for increased production, specialization manufacture, and 
extension markets. Unlike the merchandise for which pays, 
money can easily transported from one place another and does 
not disintegrate. Where money used, longer necessary for 
the individual the community hold down its needs and wants 
the level domestic production. Rather, people will enjoy 
goods which they are unable manufacture harvest themselves. 
Money furthermore enables person make provisions for long 
while ahead, whereas the primitive economy goods could stored 
only for limited space time. Also the exchange economic 
goods can carried out peaceful procedures. not neces- 
sary compel the owner desirable good exchange it, 
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bring pressure bear upon him when comes fixing the exchange 
value the objects concerned. Money has called forth extreme 
specialization labor and thus has infinitely increased the types 
things manufactured. Furthermore, giving powerful incentive 
production, because their makers could count upon profitable 
remuneration, money has brought about enormous increase 
the quantity goods produced. 

The modern industrial development would not have been possible 
except money economy, and the constant refinement monetary 
policy and transactions the capitalistic system has turn accel- 
erated that process. not surprising, therefore, that the Commu- 
nists who had toyed temporarily with the idea money-less society 
came realize that prosperity the modern world requires huge 
quantities commercial goods available for distribution and thus 
depends extensive industrialization. They had therefore eventu- 
ally establish their own economic system monetary basis. 
Thereby their socialism has become state capitalism. However, 
though the coming into existence world market, well the 
general rise the standard living and the improvement health 
conditions, cannot credited any special economic system (since 
all them are equally interested such progress), the whole devel- 
opment would not have been possible world without money. 

But when all the advantages money economy have been fairly 
assessed, the fact remains that the use money has not been un- 
mitigated blessing. One reason lies the striking inequality 
economic status, which takes place economy based monetary 
transactions. While primitive society was possible for person 
acquire wealth, that is, have huge flocks and uncounted acres 
wheat, needed people tend his flocks and till his ground, 
and the richer grew, the greater was the number people re- 
quired for these purposes. meant, however, that became 
increasingly more dependent upon other people because was un- 
able supervise all those services and check their efficiency. 
Money, the other hand, can easily accumulated, and theoreti- 
cally there limit doing so. Furthermore, relatively few 
people are required take care the administration large for- 
tunes, and the recent development our banking system has tended 
greatly facilitate this administrative function. 
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result such accumulation, wealthy people are position 
exercise decisive influence upon economic life controlling 
manufacture and markets and fixing prices and wages. this 
economic power wealth, political and social influence gradually 
added. But worse than this consequence the fact that money has 
tendency transform everything into merchandise. Paradoxi- 
cally was the use metals made for religious purposes which 
eventually led the modern secularization life. Once the prin- 
ciple fixed values had been adopted and means exchange had 
been discovered, was inevitable that the application this princi- 
ple economic life should destroy the very notion numinous 
magic values. Even things which originally were considered unfit 
for trade can now bought and sold, such works art, techno- 
logical and religious knowledge, and even life, loyalty, love, honor, 
and justice. have reached the stage where practically everything 
human life can expressed monetary terms. Professors, 
artists, and executives can bought just the same way tomatoes 
and steaks. ‘Thereby the absolute validity artistic, moral, and 
religious standards has been undermined. painting, for example, 
longer admired artistic masterpiece but rather looked 
upon with awe because worth $200,000. Public opinion, politi- 
cal power, and the structure social life are now the mercy 
the highest bidder, and vulgarity rampant because pays. People 
will spend their money what promises give the strongest excite- 
ment their senses. the mind our age money has 
become the supreme value. 

The further consequence this power money de-personali- 
zation social life. “Though true that the past those power 
would often use incredible cruelty toward their subjects, nevertheless 
within the circle their peers they would treat each other 
personal way. Money, however, has largely transformed our social 
life into economic function, and what good treatment the other 
receives with regard his specific role the economic setup, 
while interest shown for his personal needs and problems. 
Equally, modern man longer interested the things which 
can buy much his ability buy, that is, the 
acquistion the money with which can buy them. Whereas 
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there was formerly feeling attachment objects which belonged 
one’s own person family and which were therefore cherished 
heirlooms, our furniture and household implements are now just 
economic goods, which are easily disposed and replaced others. 
Concomitant with this development the attitude the modern 
manufacturer and businessman. Largely gone the desire offer 
goods which the producer might proud, because they were 
worth the money its place find the manufacturer 
concentrating advertising. produces, because wishes 
means loud subtle persuasion get people’s money. 

Yet the desire get rich and quickly not confined 
modern business; has become general feature our age. 
the modern money society, people want avail themselves the 
possibility amass money, yet the same time they seem fear 
its instability. Underlying that tendency obviously the realization 
that money itself not good but means only, and that therefore 
lost. Also, the speed with which this can happen seems 
direct proportion the quantitative increase the circulation 
money. Wars, revolutions, and economic depressions deprive the 
wealthy their riches, and the process monetary inflation steadily 
nibbles away the savings millions. Hence results the seemingly 
contradictory tendency our age: the one hand, quickly get 
enough money buy goods lasting value, and the other, 
spend one’s money for the pleasures life while possible 
so. 

Joined with this experience the elusiveness money the 
realization that there are things which money cannot buy. Money 
does not improve person’s aesthetic faculty moral sense. will 
friendship, and devotion. offers protection against death. 
unable acquit from our moral guilt, and will never buy 
God’s favor and love. Thus money leaves people empty, and those 
who put their trust become restless because they lack real satis- 
faction life. wonder that all the great sages and moralists have 
warned against the traps wealth. have not, however, been 
too successful. 

Since money the creation the community, the latter 
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position interfere with its acquisition, distribution, and use. One 
should therefore expect governments able regulate our 
money economy according general standards justice and equity. 
But notwithstanding the efforts scholars, politicians, and ministers 
religion, governments have succeeded only partially such en- 
deavors. view the power implicit wealth, obvious that 
government will able the long run regulate its eco- 
nomic life that the interests the wealthy class will seriously 
curbed. ‘That the reason why Karl Marx advocated the revolution 
the oppressed classes and the annihilation the wealthy. The 
Communist experiment shows, however, that inequality status due 
differences income and fortune will not disappear thereby. 


Does the inability both the wise men and the community 
alter the nature money and thus end its undesirable results mean 
that creating money mankind has embarked fateful course, 
against which remedy can found? Not necessarily, though 
one will succeed, unless willing pay the price. Obviously 
religious motivation required, that course development 
reversed. Buddhism and Christianity have most manfully 
engaged fight against the power money and the sway has 
over the hearts men. According the Buddha, people are ren- 
dered miserable the delusion that the goods bought with money 
are worth having. similar view found the Old Testament. 
There, however, not complete rejection money but rather 
the prohibition unethical appropriation and use money that 
stressed (Eccl. 11-12). Isaiah also points out the foolishness 
rejecting the good gifts God merely because they can obtained 
without cost (Isa. 55:1-2). However, neither Buddhism nor the 
Old Testament have gone the bottom the specific problem 
raised money. are dealing merely with the general prob- 
lem possessing and acquiring possessions. are quite dif- 
ferent with Jesus. 

usual, Jesus goes right the root the problem. points 
out that what wrong with all the monetary systems and economic 
orders the world not money such, nor the modes its acqui- 
sition, distribution, and use. Rather the wrong appraisal its 
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significance, namely the belief that the meaning life depends 
the things that can bought and sold (Luke 12: 
people will hold wrong view its purpose. Thus the fault lies 
not with money but rather with man who uses it. Man’s only ex- 
cuse—if can called excuse—is the deceptiveness money 
(Matt. 13: 22; Mark 19; Tim. its 
extreme usefulness people eventually believe money the remedy 
for all the ills and ailments mankind, and consequently fear 
nothing more than poverty and destitution. 

The belief that everything the world can bought and that 
money indispensable for happiness makes evident that modern man 
not far remote from the origin money may think. Just 
prehistoric religion pieces metal were the guarantee the 
presence the power the deity and thus help for 
happy life, modern man treats money deity (Mammon), 
which his happiness depends and whom his life devoted (Matt. 
6:24; Luke 16: 11, 13). Such attitude idolatry, however 
(Col. and denial the God who Jesus Christ offers 
all good gifts (Heb. 13: Unlike the ancient sages who warned 
against the disturbance one’s peace mind which would result 
from money, and unlike the prophets the Old Testament who 
fought the social dangers inherent money, the New Testament 
emphasizes its spiritual aspect. Jesus and his apostles agree with 
the ancients that greed, anxiety, and worry about one’s money are 
evil, but they differ from them pointing out that such attitudes 
cannot effectively combatted long believe the power 
and indispensability money. Our heart will always directed 
toward that which consider our supreme good (Matt. 
Luke 16: 13), and result shall become its servants. his 
teaching money Jesus has laid bare the shocking secret many 
human heart. matter what religious philosophical views 
people may embrace, their heart they assign money the place 
which God alone should occupy. But since Jesus sure that man’s 
redemption comes from the God who created this world, man’s ap- 
praisal God and money cannot either-or, though not 
simple as-well-as, either. Rather, Jesus applies money what his 
guiding rule dealing with all the created things, namely the prin- 
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ciple that God has the first and supreme claim our service (Matt. 
33; Luke 10: 41-42; 12: 31). 

Accordingly all other goods, matter how attractive impor- 
tant they may appear us, have only subsidiary significance. 
Hence when man makes himself dependent money, treating 
the supreme good, will inevitably use the wrong way. 
For such person will interpret the fact that possesses money 
indication that has right use his discretion. Yet Jesus 
reminds first all the fact that money originates and circulates 
the life the political community. Since Christians, too, live 
that community, the New Testament contains injunction against 
money such. Buying and selling are taken normal and legiti- 
mate social activities. But for Jesus and the primitive Church the 
social character money implies the obligation use for the 
benefit others and for the common good. Greed, that say 
the desire possess money for oneself and the satifsaction found 
its possession, the shameful perversion the end for which money 
destined (Luke 12:15; Col. any other property, money 
has been given means show our consideration for the needs 
our fellowmen (James John 3:17; cf. Matt. 19:21 and 
parallels). 

Furthermore, the communal character money interpreted 
the New Testament implying the government’s right levy taxes 
upon its citizens (Matt. and parallels), and Christians are 
especially enjoined pay their taxes (Rom. 13: 6-7). Modern at- 
tempts differentiate between tax purposes which the citizen 
approves and for which willing pay, and others which 
disapproves and therefore refuses pay, are contrary the spirit 
the New Testament. Paul particular emphasizes Rom. 13, 
his attitude not born out “an abject submissiveness the Roman 
but rather out the realization that the political community 
has its rightful place the plans God (Rom. 13: 
claim have voice the assessment taxes not innate right 
the individual but rather constitutional privilege derived from 
membership democratic body politic. 

However, since even democracy have only very remote 
and indirect control the money pay for taxes, our principal 
ethical problem concerns the use that portion our money 
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which are the unrestricted owners. What are the principles 
which should guided that One thing should clear 
from the outset. Since the political community ultimate re- 
ality, these principles cannot derived from the idea the social 
order. But they cannot deducted from idea human nature, 
either, advocated, for example, Hiley Wood (Creative 
Giving). Like all ethical considerations they have related 
the purpose God has with man. Our use money must give expres- 
sion the fact that love God above all things and with our whole 
heart. Love God implies full trust the wisdom and effective- 
ness his ways. who really love God will not worry about 
the future notwithstanding the elusive nature money, and they 
will content with the fact that God has provided for today (Matt. 
11, 25-32; Luke 12: 22-31; Cor. Tim. 6:8). They 
have done away with the foolish belief that money all that needed 
impart true meaning life (Luke 12: 

making the increase our income our principal pre-occupa- 
tion, implicitly criticize God for not providing what think 
need. have rather learn the beggar’s wisdom. Petitions and 
requests are powerful means, too, which person can stay alive. 
This applies our dealings with men and God alike (Matt. 
and parallels; 18: 19; John 14:13; 15:7). Our life can filled with 
meaning because our God God who gives. But this wisdom 
can learned only doing. other way the self-centered 
moralistic outlook more overcome than asking God and 
our neighbor for the things need. most conspicuous mani- 
festation our exclusive love God, however, our willingness 
share what have with our neighbor. Thus when Zacchaeus 
moved the visit Jesus give one half what possesses 
the poor, this gesture interpreted Jesus sign that has been 
effectually redeemed (Luke 19: 8-9). 

Trust God does not alter the nature money, however. 
use pagan worship, which religion itself kind 
commercial transaction between man and God, whereas should 
means which man acknowledges the lordship God, employ- 
ing his service. account the faulty perspective implied 
its origin, money tainted all times and everywhere injus- 
tice (Luke 16: money acquire comes from the 
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economic system community which its dealings with money 
does not heed God’s will and commandment. Differentiating be- 
tween ethical and unethical money makes therefore sense, for 
even the way which have acquired should absolutely 
honest, participation the economic life nation makes 
accomplice its unjust character. 


EFFECTIVENESS THE CHRISTIAN LIFE 


While may hate the fact, none can live for long while 
without money, either his own that people who support him. 
Thus our money reminds constantly our inability quit this 
world and escape its influence. Does that mean that the Chris- 
tian, too, must pay tribute the Eigengesetzlichkeit economic 
life? Not so, according Jesus. The freedom the children 
God manifests itself their ability live sinful world without 
being tainted it, more concretely, use unjust things for the 
right purpose. Thereby they contribute the transformation 
the order this world. rich, for instance, not itself 
incompatible with the faith. But like Jesus himself, his Church 
was aware the fact that for rich man particularly difficult 
have faith (Matt. 19: 23-24 and parallels; cf. Luke 18:23). For be- 
lief God means acknowledging God the supreme good. The 
criterion such attitude found person’s readiness have 
though had not” and “to buy though one possessed not” 
Cor. 20). The point is, not encumbered worries about 
the acquisition, increase, and preservation one’s money. Since 
surprised when that happens? And since cannot buy the things 
which render life truly worth living, why should worry about 
its loss? 

The poor man’s advantage lies his being aware the fact that 
possesses nothing earthly upon which can rely. Unless God 
came his succor would perish. The beatitude which ascribes 
the poor participation God’s reign (Matt. Luke 20) 
does not proclaim that every poor man will enter God’s Kingdom, 
but implies that having earthly things, the poor will find 
easier than the rich accept Christ’s offer and with him get con- 
trol all things. For that reason, Jesus adopted voluntary poverty 
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for himself and the twelve. was not meant ascetic work, 
however, means which person demonstrates his own satis- 
faction for the praise others that capable getting along 
with minimum sustenance. Rather, was expression the 
confidence which certain that God will take care the needs 
his children. 

Moreover, the poor man, not being deluded the abundance 
his possessions will more likely realize how rich God 
(e.g., Cor. 10; James 5). true that the New 
Testament has lot say about the reward which the believers will 
receive the life come, there could greater distortion 
the Gospel message than contend that Jesus had attempted make 
people acquiesce their earthly want promising them the de- 
lights the future life compensation. Jesus’ thinking always 
takes positive turn. person should realize the value the things 
has and enjoy them, rather than mourn the things which does 
not have. Hence stress laid, the New Testament, upon the true 
wealth which the believer possesses his life earth. Paul, more 
than anybody else, unceasingly draws attention the riches God 
which are our disposal, particularly his grace (Eph. 2:7), his 
kindness (Rom. Eph. 8), his glory (Rom. 23; Phil. 19) 
and his wisdom (Rom. 33), his inheritance general (Eph. 
18; cf. James 5), all which are inexhaustible (Rom. 11: 33; 
Eph. 8). For Paul these goods are not mere theological concepts, 
but rather experiences God’s dealing with the believer which 
one’s life lifted infinitely high above that people without faith. 
faith become aware the place our life occupies God’s 
plans, that say, its privileges, its power, and its efficacy. 

Three reasons there are why the life faith can particularly 
rich and meaningful. these gifts are not the natural flowering 
one’s life, and they are therefore independent one’s pocketbook 
brains upbringing; they rather came because Christ made 
himself poor for our sake (II Cor. 9). Secondly, our spiritual 
wealth not imaginary one. Its reality manifests itself our 
ability make other people, too, recipients these gifts 
leges (II Cor. 10). Thirdly, the believer realizes that infi- 
nitely richer than the wealthiest man. The property the latter 
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limited, whereas all things belong the believer Cor. 21-22). 
One does not need own object order enjoy it. 

With the emphasis placed upon the superior value the spiritual 
gifts, the New Testament does not teach that our wealth state 
mind only. Notwithstanding the fact that all money tainted, God 
has enabled us, through Christ, use for his purposes. Predomi- 
nant this respect the new understanding giving. con- 
trasted with the kind giving which practiced the hope 
receiving present return, e.g., inviting people order 
invited again; that the spirit money (Luke 12: 12-14). True 
giving act love which motivated the needs the fellow- 
man (Luke 10: 25-37). give more blessed than receive 
(Acts 20: who receives, rejoices because something pleas- 
ant has occurred him, whereas who responds spontaneously 
the neighbor’s needs becomes thereby aware the fact that God 
himself his heart toward his neighbor. 

Jesus knew, however, that the sway which money holds over 
person’s heart cannot broken natural process moral growth. 
the story the rich ruler shows, person not able 
free himself from the power money has over him unless some 
moment his life will radically dissociate himself from his money 
giving away much his possessions that really hurts (Matt. 
19: and parallels), accepting God’s good and gracious 
will the fact that others have deprived him his money. long 
share with others only that portion our possessions that 
left after have satisfied all our own wishes, our giving not yet 
expression our love God (Mark 12: 41-44; Luke 21: 1-4). 

The most outstanding consequence genuine giving the trans- 
(Luke 16: end can pursued, the story the unjust 
steward shows, for unethical purposes, yet the friendship thus engen- 
dered will dubious and unstable character. But modern people 
who feel awfully lonely consequence the increasing de-person- 
alization which results from money economy should realize that 
there more effective way combat that loneliness than 
sharing one’s money personal way with needy, sick, and lonely 
individuals (James 5). 

seems that the course its history Christianity has doubted 
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the wisdom Jesus’ teaching money, and its majority has 
adopted appraisal its usefulness. This realism would 
justified Jesus’ evaluation money and his condemnations 
our attitude toward were without results. Jesus himself, how- 
ever, saw the fact that his disciples and others were capable 
rejecting the common view money, evidence that God was 
establishing his royal power. Those who have learned inde- 
pendent money live blessed life here earth (Matt. cf. 
Luke 20). Moreover, their example has borne fruit. However 
timidly Christians may tread the footsteps their master, giving 
and sharing have become potent factors human history, and 
thereby personal ties have been established all over the earth among 
people who had not known each other. our days automation 
and big capitalism the life Western man has not yet been com- 
pletely technicized and de-personalized, the reason found 
the influence Christian life. Christians who treat money 
matter secondary importance life have not only retarded the 
progress money-centered mentality but also have introduced 
divine life into history. That time and again Christians should 
have been able courageously defy persecution and boldly pro- 
claim the whole Christian message unadulterated manner 
the result faith which people have learned disregard the 
disastrous economic consequences their witness. There sub- 
stitute for the change heart manifested such outlook. The 
Gospel makes bold denounce injustice, fraud, and inhumanity 
the economic field, and does not restrain from political actions 
aiming improved social conditions. But should not deluded 
momentary success. long are not willing combat 
the idolatrous character money our own life, our social and 
political reforms will shortlived. 
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Watpo 


doctrine providence plausible category for philosophy 

history beset immediate embarrassment. doc- 
trine providence not generally popular contemporary the- 
ology and positively disreputable among general practitioners 
history, who relegate the museum archaic curiosities. During 
the Reformation and into the Puritan era, was the grand axiom 
the Calvinists. But the eighteenth and nineteenth centuries 
was gradually supplanted the axiom progress the 
history. the major philosophers history the nineteenth 
century the operations immanent and beneficent progress, work- 
ing toward inner-worldly consummation human happiness, 
seemed much more cogent category for understanding history than 
the theories providence and eschatology. The doctrine provi- 
dence, laughed out the courts the historians, came 
observed perhaps only the pious, for whom “providence” 
meant private affairs. became quaint term 
folk-religion, belief that good Lord will provide,” rather 
than the axiom for the general interpretation history. 

But latterly one the most marked shifts the whole climate 
opinion between the nineteenth and twentieth centuries, reflected 
current philosophy history, the abandonment the doctrine 
progress. persists residue, sure, the images and 
slogans American culture, within the Republican Party and 
chambers commerce, but among cultural analysts, theologians and 
philosophers, prophets and seers, the doctrine progress has col- 
lapsed. Into its place, master-image, has come kind murky 
nihilism, especially Europe, the bewildered angry disavowal 
any and all grand schemes history. this vacuous situation 
may not amiss take look again the Christian doctrine 
providence. 


attempt frame and defend statement the Christian 
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preliminary word about method order. working 
assumption this paper that philosophy history faiths and 
facts are always polar relation each other. Sheer factual data 
itself, quantitative sequences happenings, yield meaning 
themselves. discern what happens what happens one must 
make use interpretative, qualitative categories mean- 
ing, which are not simply posteriori conclusions derived inevitably 
from the observation the data, with which any historian his 
right mind must concur, but are rather more priori principles 
meaning, inevitable generalizations which are brought the analy- 
sis the data. Yet these about history must not purely 
arbitrary whimsies the philosopher, irresponsible the data. 
The categories meaning which the philosopher brings his re- 
flections history are corrected and challenged, others and 
himself, reference categories coherence, adequacy, and 
comprehensiveness. faiths they remain always one sense dog- 
matic and arbitrary. Sheer facts cannot adjudicate between the faith 
progress and the faith providence. But the explication these 
faiths must constant reference the myriad range events 
which are the raw stuff history. 

These categories meaning inevitable philosophy history— 
inevitable, indeed, even the historian who claims im- 
munity from them—are mythological. means here, 
course, not “hocus-pocus,” but graphic poetic dra- 
matic symbol, which synoptic form makes sense out welter 
data. Philosophy history must have recourse such 
say anything all. Its language therefore one 
analogy, metaphor, anthropomorphic imagery. The categories 
providence, fate, progress, and (to cite favor- 
point, are all qualitative myths. 


The doctrine providence enters the arena philosophy his- 
tory with apologies, then, for being Yet does 
enter the field historical disadvantage. explanation 
history, susceptible ready and common abuse. becomes 
necessary try distinguish the normative meaning providence 
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from the various reasonable facsimiles and secular replicas with 
which generally confused. 


First, providence and fate. providential and fatalistic view 
history share least the starting-point conviction that there 
ordering power beyond men which controls their destinies and ends. 
But they soon diverge. The fates are usually imagined oblivious 
man’s needs, “implacable and blind,” use the common language 
fatality. would false construe the essential difference 
contrast between the “kindness” providence and the 
fate, for providence can harsh and stern, and fate can con- 
ceived which may bring luck. The root 
difference lies rather the impersonality the character fate, 
against the personal character the Christian God providence. 

There marked contrast psychological responses provi- 
dence the one hand and fate the other. The human 
response the sense being the grip fate, the fell clutch 
seems one revolt endurance. The re- 
sponse being the hands Providence one acceptance, 
cooperation, and inspired action. curious historical phe- 
nomenon, often noted, that Calvinism, which central tenet was 
omnipotent and omnipresent Providence, produced—contrary 
strict logic—a release human energy. Providence proved stimu- 
lus action, rather than the paralysis despair. The fatalism 
current the late Roman Empire, the other hand, proved 
tating; the reflex action fate was nerve,” best 
the brave despair and the magnanimous endurance Marcus 
Aurelius. 


Second, providence and predestination. the basis the doc- 
trine providence the belief that God Lord history. 
the belief the sovereignty God demonstrated 
means the operation divine purposive will through and 
human events. But the context which the Christian view 
God’s lordship history arises that this lordship not “push- 
over,” “shoo-in,” but that history cosmic drama contending 
forces which the lordship God countered opposing 
force, usually understood man’s sin, pride, and that the con- 


Roger Shinn, Christianity and the Problem History (N. Y.: Charles Scribner’s Sons, 
1953), 248. 
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summation expected which will vindicate this sovereignty 
final way. 

Now, the perennial problem how square such lordship with 
the human freedom and the natural contingencies which would seem 
answers are given, course. Augustinians and strict Calvinists 
will state the sovereignty God the most thoroughgoing way. 
For them providence entails foreordination and predestination 
the sort which delimits man’s freedom. Other theologians at- 
tempt hold the same room radical human freedom and respon- 
sibility along with the sovereignty God. modern Christian 
like Herbert Butterfield suggests, very dangerous metaphor, that 
history like symphony which being written kind divine 
improviser. beings the orchestra, freedom and sin, 
are constantly playing the wrong notes, but composer himself 
only composing the music inch inch the orchestra playing 
taking into account our mistakes writes. This image 
gives too large say human initiative, and puts God the mercy 
Biblical image potter and clay the other. 

attempt here suggested for even proximate way out this 
recurrent problem. only point noted passing that 
providence, even when read through Calvinistic glasses, 
differentiated from the sort predestination that makes history the 
automatic unrolling story which the end prefigured the 
beginning and there real foil, real drama, cosmic issue 
joined. What makes the difference between providence 
destination precisely the honor that must paid genuine 
human freedom. Normatively, providence should construed 
such wise that God’s sovereignty includes, man’s 
freedom, without cancelling out. The folk-wisdom Proverbs 
catches this insight: man’s heart may devise his ways, but the 
Lord who directs his steps” (Prov. 16: 9). 


Third, providence and eschatology. ‘The Biblical belief provi- 
dence takes distinctive form relation the issue present evil 
and eschatological hope. The major premise the Biblical argu- 
ment that just and merciful God Lord history. The minor 


Butterfield, Christianity and History (London: Bell and Sons, 1949), 125. 
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premise that justice not presently done; the righteous suffer and 
the evil flourish. The challenge faith which this problem poses 
trust eschatological outcome which lordship will 
consummated and the raggedness present justice will made 
even. significant that the Biblical faith was asserted the teeth 
the catastrophic and irrational, when current events seemed 
counter perversely any notion providential order. Yet 
also significant that where the Hebraic mind took time and evil 
seriously that became the enemy God’s providence, then escha- 
tology became the final theodicy. the chronicler reports that God 
not now apparently the Lord history, then faith replies that 
will be, some great day. 

Whatever case may rightfully made for real eschatology the 
final theodicy, here contended only that providence cannot 
absorbed into eschatology. One must stick with the major premise: 
God Lord the nations. Though doctrine providence must 
reckon with the ambiguities and time and the injustices 
judgment which seem sweep the innocent and the guilty 
indiscriminately, must the least delineate rough justice operat- 
ing within time. God does not save providence for the last act, 
reserve the catharsis nemesis for the end. ‘There measure 
catharsis and nemesis taking place all along the way, every 
moment time equi-distant from eternity. Else one would led 
conclude that time itself God’s insurmountable foe, and only 
cutting time off the end history can God’s will done 
earth heaven. 


Fourth, providence and common language the provi- 
dential almost equated with the miraculous and the fortuitous. 
event wherein one spared from death fluke, one 
blessed holding the lucky number, regarded quite spontaneously 
and devoutly providential. But equate the providential with 
the miraculous does serious damage consistent and coherent 
theology history. 

Much hangs the meaning the word the “open” 
universe which the characteristic Christian cosmology, belief 
the divine freedom elevates the power providence over deism 
which eliminates the miraculous definition, and rules that “mira- 
cles cannot happen.” But there even greater peril faith the 
opposite mistake treating the operations the divine will 
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series erratic interventions, for this violates prior trust the 
dependability and integrity God. Providence indeed mystery, 
the sense that the patterns lordship over the course 
events elude all human definition and measurement. Indeed, one 
way which men the face plotting God’s 
curves for him. But say that providence mystery not say 
that “miracle,” defined series interventions into natural 
order which send fog over Dunkirk, put prayerbook such 
place soldier’s tunic deflect bullet’s ricochet, open the 
Red Sea good Cecil DeMille style. this the heart 
providence, have jeopardized the faithfulness God’s rule, and 
belief ordered universe. Without precluding room for the 
miraculous, might not one believe the operation providence 
through, not against, the natural order? 

This may make clearer sense thinking terms primary and 
secondary causation. Primary causation would refer the dynamics 
“inner which the Christian faith would read providen- 
tially. Secondary causation would refer the dense interworking 
which converge events, what Morris Cohen 
speaks the history: geography, cli- 
mate, economic and political powers, temperaments and aspirations 
men, etc. ‘The relation primary and secondary causation 
involved mystery itself. The only case here made that primary 
causes work through, not against, the secondary. For these are seen 
levels created order; one moves the ladder crea- 
tion, there greater contingency and freedom the factors that 
history, more fixity the lower levels creation. Men 
are more moveable faith than mountains. Yet whatever level, 
the providence God works within the natural, with inscrutable 
but purposive design. Providence, then, should not the name for 
the jumping-off place historical explanation, concept appro- 
priate explain the natural happenings. order for 
the theologian make intelligible conversation with the historian, 
some such understanding providence this needed common 
ground for dialogue. 


Something may now suggested the way which providence, 
delineated above, might said operate within history. 
though have both refined the term from its too loose and broad 
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usage and also enlarged the idea mean the total manner 
sovereignty history, still the pattern this rule needs 
further delineated three main levels. 

Providence may considered first creation and sustenance. 
The literal root meaning the word, provision, another way 
putting the doctrine continual creation. divine initiative 
there provided, nihilo, the givens nature, all the vitalities 
and structures human nature. There given scale creation, 
with levels freedom and dignity. given order com- 
munity, where individuals and groups stand harmonious relation 
with each other, both independence and interdependence. There 
point history, past ahead, where this simple order crea- 
tion obtains pure form, because history also always but 
the order creation present necessary inference from the very 
fact disorder and disharmony. 

Secondly, providence means judgment. this facet provi- 
dence, more than any other, which has intrigued modern theologians 
like Reinhold Niebuhr and historians like Butterfield and Toynbee. 
History the repeated account man’s habitual defiance the 
created order community his pretensions and prides and grabs 
for power. story history one warfare, the strife men 
and systems, man against nature, and man against men, all reflections 
the ultimate strife man against God. the continual “fall,” 
history the contest between man’s pride and God’s love. 

Human sin, whose myriad variations make the dynamic 
history, does not carry man out from under the providence 
God; only holds him under providence the form judgment. 
Now providence becomes the factor, the nemesis which 
falls upon undue pretensions and idolatry, the divine 
pance,” which sooner later befalls all human glory and pride. 

There are several forms this judging, limiting process which 
are discernible the eyes faith. One form the self-frustration 
sin, the failure private imperialisms achieve the satisfaction 
they seek. Arrogance aggravates rather than overcomes the in- 
security which its spring. providential judgment may take 
the form retaliatory power, when one nation may over-reach itself 
and invite the response countervailing power which will check it. 
Here God makes use Assyria, against his chosen people Israel. 
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What particularly noted either these forms judg- 
ment that sin brings itself its own ruin, the Wisdom 
Solomon has it, man punished through the things which 
execute judgment ourselves, though the inexorability 
consequences divine making. cumbersome name for 
might “consequential” judgment, contrasted with 
judgment. Butterfield makes much this Biblical motif. 
“Sometimes God has only withhold his protection and let events 
take their course—‘I will hide face from them, will see what 
their end will be’—and the penalty comes from his formidable non- 
The Wisdom Solomon expresses thus: “For 
the creation, ministering thee its maker, straineth its force against 
the unrighteous for (16: 24). 

The other important matter, which Butterfield rightly lays 
stress, the universality judgment history. The sharpest judg- 
ments fall those who exempt themselves from judgment, who 
draw the moral line between their own righteousness and the sin 
others, and make history the contest good men against bad men. 
Any processes providential limitation and chastisement which the 
Christian can make out history, makes out another nation 
because first knows may pass judgments 
other nations and systems, but only under universal judgment, 
knowing what measure you judge you shall judged.” 

The third level which providence seen grace and 
mercy. would quite inadequate Christian reading 
providence affirm that the final form God’s magnificence the 
limit sets the power evil, his making the devil tremble, and 
his scattering the proud the imagination their hearts. For God 
redeemer, and the intention his chastisement restoration. 
History under his rule the story continued judgment, but also 
continued promise and hope. 

One reading the doctrine providence makes solely 
primarily matter grace. Roger Shinn claims, “Hence the Chris- 
tian doctrine providence its deeper forms cannot primarily 
theory historical causation. rather confidence that God’s 
grace sufficient any occasion, that cares for his people the 

Ibid., 80. 


Christianity and History, ch. History and Human Relations (London: 
Collins, 1951), ch. 
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midst the contingencies which buffet their lives, that Lord 
History—not the main efficient cause. The final aspect provi- 
dence will known less the rise and fall nations than 
divine grace which may found whatever the course events.” 

This view shrinks the scope providence make operation 
grace despite the limits judgment. would seem preferable 
affirm here grace beyond judgment. Providence “shapes our ends” 
judgment, but also providence brings renewal life out the 
death kingdoms and systems. How acts grace more, not 
less, than how acts judgment. 

Grace certainly not obvious history, even the eyes faith. 
But providential view human affairs will quick detect the 
signs renewal, even the darkest times. extremity 
God’s opportunity.” The paradox the Biblical doctrine provi- 
dence its contention that grace makes its appearance the most 
dire and desperate times, the “time troubles.” 

historian like Butterfield finds providence grace the 
strange process which has the capacity draw good out evil; 
which takes the folly and sin man, and the catastrophic and irra- 
tional cruelties time, and turns them again beneficent ends. 
The fire London turned superior reconstruction. re- 
ligious wars lead public religious toleration the unintended re- 
sult. The American rebellion leads England profit from experi- 
ence and learn new idea empire. This redemptive process the 
sort history that “goes over our heads.” seems work 
human errors and sins together for good. 

One might affirm this same belief gracious providence another 
way, saying that there ultimately tragic situation history, 
where all roads are dead ends. ‘Though sin all choices policy 
and action history are part bad, that impossible for 
nation party person choose the purely good, grace there 
always relatively better over relatively poorer choice. The 
option for the divine good, and the empowerment pursue it, 
always present. what leads Paul Tillich define providence 
creative and saving possibility implied every situation which 
cannot destroyed any The resource grace may 
resisted, but never withdrawn. 


Roger Shinn, Christianity and the Problem History (N. Y.: Charles Sons, 


1953), 250. 
Tillich, The Shaking the Foundations (N. Y.: Charles Scribner’s Sons, 1948), 106. 
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Still another way try describe the operation providential 
grace history affirm that the work reconciliation man 
God, and man man, always going on. Break into history 
any one era, and easy see the disintegrative forces which destroy 
community and alienate man from man. But one can see also 
restoring reintegrating forces the same time, seeking new 
communities, and rebuilding within the rubble the old orders. 
The disintegration the Roman Empire accompanied the re- 
integration life around the Church. disintegration the 
economic forms the capitalist West, which starts the nineteenth 
century, accompanied the search for new forms community 
Marxism and socialism. the twentieth century, too much 
say that grace hand the form the opportunity for interna- 
tional community the way beyond the suicidal strife nation- 
states? 


remains now suggest test this theory providence 
laying against particular stretch history see empirical 
confirmation all plausible. the most fool-hardy all 
enterprises; any theologian must prepared demolished 
the technical historian, armed with data, when tries give 
historic reasons for the faith within him. Nothing looks more 
pathetic than generalization punctured fact. Yet some sort 
illustration faith must tried. The difficulty with most 
philosophy history that makes real connection with tech- 
nical history. The discussion one level, the philosophic, pertains 
the cogency rationality even aesthetic charm the concepts 
and images, self-contained system thought. the other 
level, technical historians are preoccupied with scientific historiog- 
raphy, and their only recognition what going the philo- 
sophic level smirk dismay the “irresponsible 
daring thinker like Toynbee. fun begins, and the fur flies, 
when abstractions and facts are measured against each other. 

the dialogue between theologian and historian, one must beware 
much the perils ardent piety that sees too quickly the 
hand God history the perils closed skepticism that sees 
hand all. Professor Harbison correct saying, pro- 
phetic interpretation history more convincing the prophets, 
who never stopped write actual history, than the chroniclers 
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who did. easier say that God acts history than say 
precisely where and 

major problem application this: how much stretch 
time does the Christian historian have encompass validate his 
faith providence? Though vulgar sense providence treated 
with highly individualized meaning, momentary and atomistic 
fortune, more serious account providence would in- 
sist that the mills God grind slowly, that the sins the fathers are 
visited upon the children the third and fourth generation, that 
the grace forgiveness and renewal conforms the “burning 
slow time.” The sowing the wind nineteenth century colonial 
imperialism reaps whirl-wind nationalisms the Middle East 
the twentieth century. would seem take century, least, 
for justice the Biblical writers, fact, takes more 
time than human history vindicate God’s sovereignty; 
eschatology required before the matter settled. 

Thus one narrows the camera lens too far, one would miss the 
confirmation the faith. What needed the macroscopic, syn- 
optic, over-all view. But this precisely what the technical his- 
torian, with his professional microscopic lens, finds difficult use. 
providence present all, must present this battle, this 
the small. The only rejoinder one can make this that the 
stance from which any judgment meaning history can made, 
providential nihilistic, one made back away from the 
looking temporality under the aspect eternity. 


Take the American Civil War kind test case illustrating 
the doctrine providence. Beneath the high degree “chanci- 
and randomness the story, there inner moral logic 
which can traced out marking the work providence? 
not meant raise hypothetical questions about crucial happenings 
that might have turned out otherwise, What Grant had 
decided Ford’s Theater the evening the assassination? 
What had not rained when Lee tried his last desperate escape? 
What Stonewall Jackson had happened turn his horse the other 


7H. Harbison, “The Problem the Christian Topay, (1948), 
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way, and had missed being shot down his own the 
course particular things would have been altered. But these 
matters are outside the consideration the workings providence. 

Taking the long look the matter, there one point when 
the Civil War begins, unless the Garden Eden. Certainly 
not Sumter, nor Harper’s Ferry, nor the Dred Scott decision. 
Arbitrarily, one might say begins—as distinct from the human 
civil war general—when the institution chattel slavery develops 
the economy England and America, violation the original 
order created equality. The violation the created order 
slavery aggravated the development regional prides and eco- 
nomic self-interests, North and South, which compound the tragedy. 
But the mounting crisis the forties and fifties not read 
simply God judging the wicked South through virtuous North. 
The cotton economy necessitates for morally respectable reasons 
vested interest slavery. The righteousness the abolitionist be- 
comes the self-righteousness the Yankee, whose aggressive con- 
demnations the South provoke retaliatory self-defensiveness and 
make the conflict ‘The war comes the judgment 
God upon the sin slavery and pride, for which both sides, the 
innocent and the guilty, must pay blood and pain, and pay- 
ing aftermath which stretches far over into the twentieth cen- 
tury. But providence present throughout the story also the 
form grace and mercy. There newness life, the restoration 
community, and the forgiveness sins, process “going over 
the heads” all the human participants. After all, slavery was 
abolished, the union was preserved and strengthened, the South was 
restored (despite the perpetuation war the Radical 
cans), and the whole nation experienced new birth freedom. 

More than the churchmen the time, Lincoln had astute grasp 
the operations providence the dark affairs his era. 
spoke and wrote frequently take quiet but clear exception their 
tribal theology which led them interpret providence mean that 
God was their side the battle What notable Lincoln, 
especially the closing days the war, the increasingly religious 
cast his mind and his profound sense the providential. 

“In the present civil war quite possible that God’s purpose 


The Life and Writings Abraham Lincoln, edited Stern (N. Y.: Random 
House, 1940), 720. 
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something different from the purpose either party; and yet the 
human instrumentalities, working just they do, are the best 
adaptation effect his wrote meditation the 
divine will. 

Providence understood both judgment and grace. 
much know that his divine law, nations, like individuals, 
are subjected punishments and chastisements this world, may 
not justly fear that the awful calamity civil war which now 
desolates the land may but punishment inflicted upon for 
our presumptuous sins, the needful end our national reforma- 

one reads the Second Inaugural, one feels that Lincoln’s pro- 
found wrestling with the problem providence the war has come 
clear resolution: “The Almighty has his own purposes. 
unto the world because offenses, for must needs that offenses 
come; but woe that man whom the offenses shall 
suppose that American slavery one those offenses which, the 
providence God, must needs come, but which, having continued 
through his appointed time, now wills remove; and that gives 
both North and South this terrible war, the woe due those 
whom the offense came, shall discern therein any departure 
from those divine attributes which the believers living God 
always ascribe Him?” 

Such grasp the moral logic his time confirms the dictum 
that Lincoln was one America’s best theologians. adds his 
own testimony providential reading human events, and, 
wrote private correspondence, the Civil War “impartial history 
will find new cause attest and revere the justice and goodness 
God.” 


728. 

753 (Proclamation for National Fast-Day). Cf. also his Thanksgiving Procla- 
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THEOLOGICAL TABLE-TALK 
Kerr 


THE MINISTRY THE LAITY 


The fact that phrase like that not immediately questioned indi- 
cates how far have come rehabilitating the laity into the life 
and work the Church. Still would mistake claim too 
much. Clergy and laity are popular opposites least commonly 
regarded different kind and not only degree function. 
not surprising read new book, bearing the title Theology 
the Laity (Westminster Press, 1958, pp. 192, $3.00), that the 
author discovered almost resource literature the subject what- 
ever. author Hendrik Kraemer, who knows what talk- 
ing about, for served the first Director the Ecumenical 
Institute Bossey, Switzerland, where the laity has been special 
subject discussion for years. 

Dr. Kraemer complains that the ministers and theologians, the 
professionals, who make the working committees the Faith and 
Order Department the World Council Churches seem unaware 
lesser known and quite unpublicized sister-department the 
World Council, namely, the Department the Laity. is, says 
partly mis-oriented understanding the 

The Department the Laity, quietly but methodically, has been 
moving forward and making itself and its voice publishes 
called simply Laity (address W.C.C., Route 
Malagnou, Geneva, Switzerland), and the December, 1958, issue 
read that the Department henceforth will have associated with 
the publication its journal the Department the Cooperation 
Men and Women Church and Society. Hans-Ruedi Weber 
Executive Secretary the Laity Department and Madeleine Barot 
the Men and Women Department. 
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The editorial the December issue begins with quotation from 
reader: 


You seem fascinated your so-called frontier experiments. 
You always speak about the training centers, laymen’s rallies, daring 
ventures industrial evangelism, new community projects, etc. 
That all very well. But where does the quite normal, you may say 
local Church come in, parish congregation with 
its church building where wife and worship and where 
kids have their Sunday You know, this Church and 
much all the experiments and conferences you are talking 
about. 


answer this justifiable question, the editors this number 
undertake show series vignettes just how local churches 
different denominations and countries operate and function, espe- 
cially the laity. 

Roman Catholics are also interested the modern place the 
laity, though they have different problems and some ways more 
difficulty than Protestants making even theoretical place for the 
layman. suggestive, for example, that Gustave Weigel’s latest 
book, Faith and Understanding America (Macmillan, 1959, pp. 
170, $3.75), almost nothing said the laity. 
Introduction American Catholicism,” Father Weigel, who Pro- 
fessor Ecclesiology Woodstock College, Maryland, and one 
the most articulate apologists the Roman Church, discusses three 
traits American Catholicism which distinguish from some other 
geographical varieties. lists follows: (1) 
not something traditionally inherent the American way life,” 
(2) America the Catholic tends “more activist than con- 
and (3) “American culture highly respectful re- 
ligion and piety” contrary the European conviction that this the 
land materialism, proper home the tawdry and the vulgar.” 
But nowhere this chapter does the laity appear distinguishing 
mark Roman Catholicism either America elsewhere. 

Another Roman Catholic, who also comes from abroad, and 
present the United States, picks out this special topic for the 
subject little book, and takes off where Father Weigel stops. 
George Tavard, ordained France but currently Lecturer 
Theology Assumption College, Worcester, Massachusetts, has just 
published The Church, The Layman, and the Modern World (Mac- 
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millan, 1959, pp. 84, increasing section the Catholic 
laity awake the problems liturgical participation, apos- 
tolate, temporal responsibility. This increasing section still forms 
Those who have yet experience this awakening have 
missed something that rightly belongs 

Questions about the laity involve prior questions about ministry, 
priesthood, Church, and congregation, and these distinctions are not 
always clear and unambiguous the New Testament itself. 
Manson, Professor Manchester, England, delivered two lectures 
recently which have now been put together little volume called 
Ministry and Priesthood: Christ’s and Ours (John Knox Press, 1959, 
pp. 76, $1.50). 

the second Professor Manson’s lectures, the Biblical basis 
“the priesthood all examined. may have 
been the position the Church the New Testament,” writes, 
“there could certainly opposition between priests and laymen 
the Reformed [Calvinistic] Church, since real place was left for 
priests exist it. the Zwinglian ideal there opposition 
either, for there are laymen. Every member the Church his 
own priest and his own offering. Lutheranism also the opposi- 
tion has been done away: all are priests, and the priestly task that 
intercession. The sharp contrast between Calvinism, with 
priests, the one hand, and Zwinglianism and Lutheranism, with 
laymen, the other, arises from different conceptions the 
priestly 

The Reformation confusion which contemporary Protestants have 
inherited rooted Biblical difficulties, and Professor Manson 
holds—though not all would agree here—that the Bible 
“an administrative rather than sacerdotal stresses 
the test, since what important the “function” the 
ministry and laity, and “no ministry essential the Church the 
sense that the Church could not exist without 


WHAT CHRISTIANITY? 


One way realize how times change, theology other mat- 
ters, note how fashions questions set one age over against 
another. has reminded anew the inevitable relation be- 
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tween questions and answers. Before him, Thomas Aquinas con- 
structed massive structure theology intricate network 
questions and answers. And much before that, some the most 
treasured the sayings Jesus are set the Gospels replies 
questions. Perhaps theology worth much does not rise 
out questions. But questions have way becoming dated like 
Prince Albert coat. theology built response questions 
one asking will scarcely able present the Gospel startling 
Good News. 

The fast becoming, has not 
become, dated question. That not say unimpor- 
tant, that should not raised, even that there are not many 
still who ask the question. The point that this question which 
once seemed basic and crucial longer clear itself and is, 
fact, ambiguous that produces chain reaction other ques- 
tions. When Feuerbach and Harnack and Loisy asked the ques- 
tion, was unmistakably the question that had raised and 
answered. But little later Troeltsch began question the ques- 
tion, and Kierkegaard introduced subtle but profound change 
the question’s inflection asking not what Christianity but 
Walter Lowrie once observed that Harnack’s ques- 
tion open several possible meanings. Does mean what was 
Christianity, what became, what now, what ought 
be? The Biblical theologians answer the first question with ready 
unanimity the kerygma; the historians can tell what Christianity 
became; the sociologists can compute its current status and role; and 
everyone can speak his mind what thinks Christianity ought 
be. 

These random reflections are provoked reading little essay 
the late, beloved Donald Baillie St. Andrews, Scotland. His 
brother, John, has edited new collection sermons and lectures 
which covers wide range topics, and the book will eagerly 
read all those who know advance what expect (Out 
Nazareth, Baillie, Scribner’s, 1959, pp. 211, $3.50). The 
lecture which reference was made entitled Dead and 
What Living the old question again, but 
Donald Baillie observes some the contemporary problems which 
have way redirecting the question least posing addi- 
tional questions. 
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observes, for example, impossible distinguish be- 
tween what living and what dead Christianity selecting 
some doctrines and dropping simply not have this 
kind freedom because the Christian faith bound with “the 
unity ‘the organism Christian Another method 
answering the question drop whatever Christianity merely 
historical order emphasize the eternal and timeless truths the 
faith. But this won’t either because “Christianity its very 
essence historical religion.” Is, then, the method 
possibility for us? Yes, is, but Donald Baillie shows 
considerable resistance and criticism this position and clearly 
does not advocate the answer. 

The lecture good one, and yet there something dated about 
even though comes the Bultmann controversy. 
conclusion that “the task theology has undertaken over 
and over again,” which only another way saying that last genera- 
tion’s answer satisfy our generation. also true, and this 
Baillie doesn’t seem sense, that the questions themselves change. 
Perhaps for our day the big question not much what dead 
and living Christianity faith, ultimate concern, even 
New Testament kerygma—but what dead and living Christen- 
even theology. 


UNITED CHURCH CREED 


The Church, has been said, not danger when writes 
creeds but when stops writing them. new creed more than 
local interest has been prepared for the newly constituted United 
Church Christ—the merger and union the General Council 
the Congregational Christian Churches and the Evangelical and Re- 
formed Church. This United Church which was formed 1957 
has four major historical and denominational roots, some American, 
some European, some polity, some “Independent,” 
some traditionally creedal, some violently autonomous and anti- 
creedal. Looking from distance, might seem that such mix- 
ture could yield unanimity either polity doctrine. Move ina 
little closer then and take good look—it has happened! 
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Commission Prepare Statement Faith was set min- 
isters, pastors, laymen, and professors, with Elmer Arndt Eden 
Theological Seminary Chairman and Douglas Horton Harvard 
Vice-Chairman. the thirty men and women, many names are 
well-known, for example, John Dillenberger, Frederick Herzog, 
Allen Miller, Roger Shinn, Bela Vassady, Beatrice McConnell (the 
first woman ordained the Evangelical and Reformed 
Church), John Bennett, Nels Ferré, Roger Hazelton, Walter Horton, 
Richard Niebuhr, Daniel Williams, etc. 

describing the Statement, James Wagner, President the 
Evangelical and Reformed Church, has said that used 
cudgel conformity.” has, says, liturgical quality line 
with the saying that creed ought sung rather than said.” 
The Statement herewith printed full: 


believe God, the Eternal Spirit, Father our Lord Jesus 
Christ and our Father, whose deeds gladly testify: 


calls the worlds into being, creates man His own image, and 
sets before hims the ways life and death. 


seeks holy love save His people from aimlessness and sin. 


judges men and nations His righteous will declared through 
prophets and apostles. 


Jesus Christ, the man Nazareth, our crucified and risen Lord, 
has come us, shared our common lot, conquered sin and 
death, and reconciled the world Himself. 


bestows upon His Holy Spirit, creating and renewing the 
Church Jesus Christ, binding covenant faithful people all 
ages, tongues, and races. 


calls into His Church accept the cost and joy disciple- 
ship, His servants the service men, proclaim the 
Gospel all the world and resist the powers evil, share 
Christ’s baptism and eat His table, join Him His passion 
and victory. 


promises, all who trust Him, forgiveness sins and fullness 
grace, courage the struggle for justice and peace, His presence 
trial and rejoicing, and eternal life His kingdom which has 
end. 


Blessing and honor, glory and power unto Him. Amen. 
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NOW YOU SEE IT; NOW YOU DON’T 


one the oddities the television age that matters taste 
and censorship are much more complicated for than they have 
been for either the movies for radio. Many older movies, for ex- 
ample, originally passed the Motion Picture Code Review Board, 
are currently censored for audiences because objectionable 
material. radio, has added the dimension sight, but stark 
visual reality sometimes less acceptable than what can only 
imagined the hearing ear. 

survey many these problems and their significance for 
and for our culture today has been made available one the 
casional Papers” published the Fund for the Republic. 
called Taste and the Censor Television and has been prepared 
Charles Winick, social scientist who has taught Colum- 
bia, and New York University (address the Fund for the Republic, 
Inc., East 42nd Street, New York 17, New York; single copies 
free). 

few sample quotations may interest. Politics and Govern- 
ment: has been uninterested providing continuing 
and significant coverage the political scene mass media are 
becoming less emancipated their presentation political subjects, 
they become more emancipated their presentation sex 

Religion: area continuing audience complaint. 
The networks have generally allotted free time the faiths 
the basis one-half for Protestants, one-third for Catholics, and one- 
sixth for Jews. Less than one percent total network time de- 
voted religion. References religion are generally treated 
with great caution all 

Special Interests: the varied interests that have com- 
plained one network over relatively short period time were: 


son called Melvin objected many simpletons television 
being called Melvin. Labor unions have been one the very few 
major groups that have almost never complained. But the 
taboos every segment the television audience were considered, 
the nation’s television screens would 
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Liquor: special group which all media are sensitive the 
prohibitionist element the population drys protesting alco- 
holic beverage advertising have probably been responsible for more 
organized mailing protest letters than any other group. Tele- 
vision networks and stations not carry advertising for hard liquor. 
other communications medium currently prohibited 
from doing so.” 

Ethnic and Racial: seldom shows Negroes part 
business situation. There doubt that the Negro has been 
the most consistently slandered all ethnic and racial groups. 
There has not been one major dramatic show during prime time 
dealing with the central issue desegregation.” 

Comments such these are not apt make sensitive viewers 
settle comfortably their chairs before the screen. There are, 
however, few positive gains which also need mentioned. The 
present survey notes that religious programs viewers and large 
fail identify the denomination represented program they 
had This may bad “advertising,” but the fact that 
are more likely look upon religious programs pre- 
senting broad truths rather than having the identifying features 
any one not necessarily bad all. are told that humane 
societies are persistent their complaints against cruelty animals, 
and that therefore networks “show great deference the wishes 
the humane But this may not pres- 
sure much leveling-up process the part the public’s at- 
titude toward animals. Again said that “bathroom humor, 
Bronx cheers, nose-thumbing, vulgar language, and spitting repre- 
sent the kind program content broadcasters are likely cut be- 
cause its But why not take into account the possibility 
that however crude may be, there has been some public education 
along this line? 

other matters both great and small, television has raised ques- 
tions for which not yet have adequate answers. For example, 
the question violence portrayed with almost monotonous 
frequency cannot easily evaluated. violence “may have 
impact some disturbed young people,” also fact that 
“there not enough evidence for assume that violence 
television automatically and necessarily damaging the viewer.” 


{ 
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THE BEGINNING AND THE END 


blood the martyrs the seed the This 
ancient dictum usually related with martyrs long since dead and 
perhaps almost forgotten. young German theologian-pastor, 
Dietrich Bonhoeffer, who was imprisoned and killed under Hitler, 
has up-dated the old pious statement, and far from being forgotten, 
his name seems known ever-widening circles. Several his 
books, papers, letters, and essays have been published after his death, 
and significant that these writings, obviously written haste 
and with eerie foreboding what was store for the author, 
seem speak with special relevance and meaning contemporary 
theological students. This particularly the case with The Cost 
Discipleship and the Ethics. Could that both subjects there 
has been little said real value our generation, and that the 
present divinity student—with all his domesticity—senses something 
the radical perspective the brilliant but doomed young man 
who was cut down before his time? 

newly published booklet Bonhoeffer occasions further reflec- 
tions along this line. Creation and Fall: Theological Inter- 
pretation Genesis 1-3 (Macmillan, 1959, pp. 96, 
the Bible should speak the beginning,” writes Bonhoeffer, 
vokes the world and irritates us. For cannot speak the be- 
ginning; where the beginning begins our thinking stops, comes 
end. There can therefore nothing more disturbing 
agitating for man than hear someone speak the beginning 
though were not the totally ineffable, unutterably dark beyond 
our blind existence. one can speak the beginning but the 
one who was the 

specie Christi, and creation the beginning linked the 
Church’s theology with consummation the end. “Within the 
old world the Church speaks the new world. And because the 
Church more certain the new world than anything else 
recognizes the old world only the light the new. old world 
cannot take pleasure the Church because the Church speaks its 
end though had already happened—as though the world had al- 
ready been 

The commentary moves this plane through the first three 
chapters Genesis and concludes with symbolic word about the 
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relation Cain Christ. whole story death begins with 
Cain. Adam, preserved the way death and consumed with 
thirst for life, begets Cain, the murderer. Christ the Cross, 
the murdered Son God, the end the story Cain and thus the 
actual end the story. This the last desperate storming the 
gate paradise. And under the flaming sword, under the Cross, 
mankind dies. But Christ lives.” 

And then this final doxology, autobiographical the author, 
and meaningful his exegesis: strange paradise the hill 
Golgotha, this Cross, this blood, this broken What strange 
tree life, this tree which God himself must suffer and die—but 
fact the Kingdom Life and the Resurrection given again 
God Grace; the opened door imperishable hope, .of 
waiting and patience. The tree life, the Cross Christ, the 
middle the fallen and preserved world God, for that the 
end the story 
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RELIGION AND PUBLIC EDUCATION 
PLURALISTIC SOCIETY 


The inclusion religion public education becoming more 
difficult all the time. sure, many schools recognize Christmas 
and Thanksgiving, for other reason than that they are considered 
part our cultural tradition. that Jews may not offended, the 
great Jewish religious festivals are finding their way into school pro- 
grams. However, some earnest people protest against these recogni- 
tions religious practices simply interesting objects study. 
Besides, they open the door for the inclusion religious practices 
other groups. are aspects religion art, social studies, 
and literature which are incorporated into curricular materials. 
several states the Lord’s Prayer and readings from the Old Testament 
are allowed prescribed. Addresses religion school groups 
and assemblies, sometimes clergymen, are quite common. And 
surely our teachers carry with them into their classrooms the spirit 
generated their religious convictions. The public schools are 
far from even though they cannot deliberately incorporate 
definite religious instruction for commitment any 
religion. 

some communities where the population homogeneous and 
belongs one related denominations, objections may not 
raised—as yet—if sectarian religion taught their schools. But 
with the increasing refusal minorities subjected majority 
opinions and the growing recognition the necessity separate 
Church and state, school administrators have become wary ad- 
mitting religion into the schools for fear community tension. 

Most school officials recognize the importance religion educa- 
tion and the need for moral character education. Every school 
system has its moral code. Children are graded citizenship, which 
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another word for character. The question becoming increas- 
ingly serious. possible inculcate moral and spiritual values 
without reference the sanctions definite religion? Can moral 
sanctions separated from religious realities? not, how can 
moral values taught public schools which are supported 
people many religions and religion? Can the schools 
pluralistic society, which there must mixture Church 
and state organizationally, really employ religion for moral instruc- 
tion? 

Horace Mann, the pioneer public education, believed that 
religion, namely the common elements the several sects, 
could incorporated into the public schools. Even the Bible could 
used without interpretation, the chief means ethical and 
religious teaching. William Harris wished keep religion out 
the schools but maintained that the shared religious values all 
faiths could used the schools. John Dewey proposed that the 
schools develop scientific religiousness integral the education 
process, leaving the teaching traditional religion the Churches 
and synagogues. Some religious groups have set their own 
schools which their religion may taught. the European 
continent several states provide teachers for confessional groups 
the school system school time public expense. 
children the United States are enrolled religion courses 
released school time classrooms outside school buildings. 

The problem providing religious values the public schools 
far from settled. The American Council Education believes 
that violation the Constitution involved objective, non- 
sectarian study religion provided the schools. This would 
offer students factual introduction all the great religions 
part their general education. Further than this the schools can- 
not without mixing the organizations Church and 
such religion taught, must the responsibility the 
schools. But must taught expert teachers who understand 
the religions they teach and who refer matters interpretation and 
commitment their ministers, priests, rabbis. But while this 
introduces religion into education, does not provide the religious 
dynamic which confessional religion possesses. Religion 
ligions are part our cultural heritage; such, they should not 
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excluded from education. The problem the way teach 
religion objectively! 

However, the Churches and synagogues continue refuse even 
the teaching religion objective study the schools because 
they insist that religion cannot taught except committed be- 
lievers, then the religious groups this country will have take the 
lion’s share the blame our public schools become increasingly 
secular. And they insist upon denouncing the schools 
withdrawing their children from the public schools schools 
their own, they will isolate their support from the public schools 
and place them serious situation. 

Those not interested any religion also insist that religion 
any form must not introduced into the schools, lest their rights 
violated. too, contribute the secularization human- 
ization education. 

The future religion public education pluralistic society 
uncertain, but the alternatives are becoming clearer: (1) Church 
(parochial and parish) and synagogue schools supported tax funds; 
(2) religious teaching the schools competent teachers from the 
Churches and synagogues paid out tax funds; (3) teaching re- 
ligions objectively public school teachers; (4) formulation some 
kind common religion for schools all religious groups based 
agreed syllabus; and (5) the complete removal religion from 
the public schools, reserving Churches and synagogues where 
may taught freedom and with conviction. 


LIBERTIES PROTESTANTS LATIN COUNTRIES 
EUROPE 


recent meeting representatives Protestant minorities 
the Latin countries Europe the subject religious liberty was 
given consideration. are seven Latin countries Europe 
which once belonged the old Roman Empire and which derive 
their culture and language from it. include Belgium, Spain, 
Italy, France, Portugal, Roumania, and some cantons Switzerland. 
Roumania behind the “iron curtain” and Communist people’s 
democracy. Spain and Portugal are under personal dictatorships 
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the right. The other four countries are governed accordance 
with the principles modern democracy. Because this situa- 
tion, Protestant minorities enjoy different degrees freedom these 
nations. 

Switzerland the problem religious freedom for Protestants 
does not arise. The policy the Swiss Federation maintains inter- 
confessional peace. Mutual respect among the confessions guaran- 
tees full liberty the religious sphere for individuals and Churches. 
The cantons subsidize all recognized religious faiths. 

France the secular spirit the 1789 revolution still obtains. 
Religious freedom assured the strong Protestant minority 
develop its own life freely. The only limitation placed the 
Protestant movement that which confronts the secular at- 
mosphere French culture. 

Belgium Protestant children receive religious instruction 
the schools their confession public expense. All confessions 
enjoy subsidies from the state. While the Roman Catholic Church 
exerts political pressure the dominant religious force the nation, 
religious freedom allowed. who visited the World’s Fair 
realized that the major effort the Protestant exhibit came from 
Belgian Protestants. 

Roumania only about seven percent the population Protes- 
tant. While the Constitutions 1948 guaranteed religious freedom 
worship and organization, the Churches are not allowed open 
educational establishments and their life and work are restricted 
government control which not too clearly defined. Ministers’ 
salaries are paid the state. They take oath allegiance 
the state, and they are subject certain rules state officials. 

Portugal religious freedom guaranteed all confessions 
without discrimination. are free organize their work. 
Church and state are separate. Whatever limitations Protestants 
encounter are due largely the general mentality the majority 
people and government officials who not understand Protes- 
tantism. 

Italy the Constitution 1948 assures religious freedom for 
individuals and groups, freedom worship public and private. 
However, Protestant groups have experienced restrictions their 
worship police authorities. ‘The guarantees the Constitution 
are not yet operation. The pressure the Catholic party main- 
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tains the tension between the freedom guaranteed writing and 
that expressed practice. 

However, the situation Spain that has been recently drawn 
our attention. There little difference between the situation 
Spain and Roumania far Protestants are concerned. 
famous Article the present Constitution states that “no one 
will molested account his religious beliefs nor the 
practice private worship.” Yet all the religious activites non- 
Roman Catholics are confined private life. Protestant public 
manifestations and propaganda are forbidden. Nothing must 
done attract public attention. Many Churches have been closed, 
and there are indications that others the near-200 now existence 
will closed. Seminary Madrid has been closed since 1956. 
The Catholic religion that the Spanish state, and other 
ceremonies demonstrations than those this faith are permitted. 
Protestant grievances have been either rebuffed ignored state 
authorities. Worst all the deprivation the civil right 
marriage Protestants. Only those may married civil law 
who can prove that they were not baptized the Roman faith. 
Conversion evangelical faith not regarded adequate proof 
“non-Catholicism” when people apply for civil marriage. Many 
other restrictions are placed upon Spanish Protestants (and they are 
Spanish), such the compulsory Catholic education their children, 
the denial official civil and military positions, and the stigma 
being classified with Marxists and priest-hating heretics. Burial 
their dead must graveyards for are denied 
the importation religious literature. spite these limitations, 
Spanish Protestants continue educate their children and their 
leaders, attract new members and give witness the Roman Church 
and the Spanish state their free Biblical faith. 

The problem religious liberty still awaits solution Europe’s 
Latin countries and other Latin countries America. Protestant 
minorities are not carrying feud against Roman Catholicism; 
all these Latin countries, Protestantism recognizes the Church 
Rome section the Church universal, which renewal 
taking place many areas. However, these minorities are con- 
vinced that they must differ truth from Rome and bear witness 
the Biblical message. 

They also feel that they are not only fighting for freedom Latin 
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countries, but Roman Catholicism itself, and even all nations 
and for all men. Protestant minorities feel that their vocation ex- 
tends beyond Europe, even the younger Churches which they have 
found various parts the world. 

These minorities have also become the concern the whole 
ecumenical movement. Living and struggling difficult areas, 
they keep alive all Churches the issue true liberty the Gospel. 
And their need for men and money exist and witness they 
lay upon the hearts free men Christ sense solidarity with 
the brethren not only Latin countries but every country where 
accompanies discipleship. 


THE CHALLENGE SECULARISM 


was Gerald Heard who wrote that Newton banished God from 
nature, Darwin banished God from life, and Freud banished God 
from the soul. Other names could added this list who have 
contributed the banishment God from other areas life. 
Nietzsche’s announcement that God was dead may have been pre- 
mature, but pointed condition human existence which 
the divine longer regarded objectively real culturally im- 
portant. And this list must added that Karl Marx who 
wrote God off from any consideration history. The scientific 
method and the rational approach have slowly withered away ec- 
clesiastical discipline, supernatural sanctions, and absolute norms. 
now quite popular hear this present time referred 
“the post-Christian And spite the persistence the 
forms religion, even the success the religious institutions, there 
seems profound our fathers living Some 
radical critics are asking face the terrifying prospect that 
both God and man are dead. All that left the 
secular world which has lost its dimensions height and depth. 

The process secularization not only due the triumph the 
scientific method, the effects Biblical criticsm, the results Dar- 
winian theory, but the exodus workers from the Churches 
the nineteenth century, the identification the Churches with the 
ruling classes, and the adjustment Christianity bourgeois stand- 
ards. short, the powerful social forces let loose the modern 
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era have not been shaped Christianity they have shaped Chris- 
tianity itself. Even the religious revival American may in- 
terpreted middle-class phenomenon which the “religious 
ethic serves not redeemed man but organized man.” And the sects, 
while striving for independence matters religion, may re- 
garded eccentric and despairing groups, who failing make 
sense this secular time, withdraw into protective isolation. 
short, both institutional and private Christianity persist our time, 
but they are quite isolated from the dominant forces 
has been said that “the penetration our social institutions 
religious ethic and that authentic Christian then 
finds himself engaged hopeless struggle with secularism.” 

There much disturbing truth such analysis. reminds 
Niebuhr’s “immoral society” and Buber’s God.” 
That modern western man interested the secular (things) 
evident every hand. And the Churches, whether Catholic 
Protestant, are somewhat blame for the situation because their 
sins omission and commission, their disunity, their false tradi- 
tionalism, their blindness toward the dynamic forces the modern 
age. 

Yet there much evidence indicate that secularism has always 
been with one form another. Man lives life perennial 
alienation from God; pilgrim and stranger this earth. 
question whether the West was ever Christian. The human 
situation does not become more secular; always secular before 
God and need justifying grace. All human cultures are secular. 
doubtful whether should ever hope for man’s alienation 
completely overcome the Gospel and his institutions and 
customs become expect this alienation 
dissolved deny the eschatological nature man’s situation. 

may contended that our secular situation making man 
sharply aware the fact that scientific techniques and rational 
thinking not solve the profoundly irrational and unconditioned 
aspects his existence. Nor possible really understand man 
through psychology sociology, save him through rational thought 
scientific technology. some Christians, who deplore 
the development secularism and its emphasis upon things, 
possible see that through secularism, God may making man 
aware himself concrete existence confronting situation which 
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arouses him ask new way, “What must saved?” 
the traditions his fathers. senses that life lived larger 
stage and higher and deeper dimensions than science philosophy 
able determine. may come see that God encountering 
him not the ancient forms religious institutions, but the 
secular world which God has made and which the real life man 
set. Secularism may yet prove servant.” 


EVANGELISM AND THE JEWS 


Reinhold Niebuhr’s article the Journal the Central Con- 
ference American Rabbis has precipitated considerable discussion. 
has raised serious questions regarding the relation Christians 
Jews, the nature, effectiveness, and even the propriety evangelism 
among the Jews. Shall Jews invited accept the Gospel 
Jesus Christ, are they bypassed because the task hopeless, 
unnecessary, and/or even un-Christian; hopeless because Jews will 
never accept Gentile Christianity since involves loss status and 
the rejection their cultural community, and unnecessary because 
the Jews are already partially Christian (perhaps more than many 
Christians), and un-Christian because the Jews have 
vocation fulfill until the end when all Israel will saved? 

Niebuhr maintains that Jews are determined hold fast their 
ethnic and religious separateness. possess great qualities, 
particularly their attidude toward Negroes, their insistence 
rationality religion, and their capacity for civic virtue.” 
Niebuhr’s crowning argument that Jews may find God more easily 
terms their own religious heritage than through affiliation with 
Gentile Christian group. Such surrender “oppressive 
majority culture” may give them sense guilt turning traitor 
their people. 

Now must realized that the Jew stands peculiar relation- 
ship the Christian faith. once closest and yet 
farthest away from it. The relation Judaism Christianity 
family affair, and yet has profound cultural ramifications. The 
problem goes back the early Church and the issues which Paul 
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centuries history, most which sorry chronicle about the 
Christian persecution the Jews. The Christian can only hang 
his head shame recalls this story estrangement. 

Today sympathy for the Jews their persecutions, sense 
their numerical strength and social importance multi-cultured 
society, admiration for their religio-cultural integrity, and 
recognition their intellectual leadership, have brought the Jews 
into new perspective. sure, the Jews have their internal 
problems with secularism and sectarianism. Nevertheless Jews and 
Christians encounter each other new way our time which 
calls question the approach the older type 
evangelistic campaign, the one hand, and the more liberal 
approach cultural Christianity, the other hand. The former 
demanded surrender Gentile Christianity, pos- 
sibly affiliation with Jewish Christian group; the latter de- 
manded nothing since regarded anyone Christian who somehow 
expressed his faith God and lived according the Golden Rule. 

short, the Jewish problem has never been solved Christianity. 
The apostle Paul agonized over but reluctantly transplanted Chris- 
tianity into Gentile soil. Ever since, this break has 
petuated. way, providential, since only this way would 
the Gentile world have received the Gospel. Yet tragic, since 
through this breach the original people God were estranged and 
have not brought their rich contributions into the Judaeo-Christian 
movement. 

The conclusion the matter that both Jew and Christian must 
approach each other new way. Christian must careful 
lest with attitude superiority detach the Gospel from its 
historical rootage the life the Jews. the 
said Jesus. 

The Jew must careful lest limit his vocation too exclusively 
his race and culture. The Jew real concern the Christian 
and the Christian real concern the Jew, because they are 
the same household. Both must concerned about their common 
heritage and destiny. 

When the Christian invites the Jew think about Christ, 
not injecting foreign subject into Judaism; asking the Jew 
take seriously one who integral part his own history and 
who claimed fulfill and not destroy Israel. Evangelism not 
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winning the Jew Gentile faith. ‘The evangelization the Jews 
not primarily cultural issue; theological character. The 
issue for both Jew and Gentile Christ! may that Jew and 
Christian have identified the treasure truth and grace much 
with cultural earthen vessels that the real issue beclouded. 


CHRISTIANITY AND THE LEISURE CLASS 


Several books have recently been published which seek analyze 
the contemporary American cultural situation. They range from 
The Organization Man (Whyte), The Lonely Crowd and In- 
dividualism Reconsidered (Riesman and Denney), White Collar 
(Mills), The Power Elite (Boulding), Protestant, Catholic, Jew (Her- 
berg), The Sane Society (Fromm), The Hidden Persuaders 
(Packard). latest has just come from the press: The Status 
Seekers, Vance Packard. These studies probe into the rapidly 
changing social situation American life. They point many 
characteristics the time: the swift growth technological de- 
velopment, the rise automation, the growth population, the 
prevalence family mobility (25,000 families move every day), the 
yen for “togetherness,” the role advertising stimulating and 
guiding wants, and the place motivation business development. 

Perhaps the most significant factor the situation the provision 
leisure masses people just time when economy 
abundance makes possible for these people enjoy luxuries 
known only the few not long ago. The class” longer 
technical term used the intellectuals the social discontents 
generation ago. the working man has leisure and money, 
whereas the executive and the manager are working harder and 
longer than ever. Teachers, doctors, and many others more 
work than steelworkers. The work week has been reduced from 
sixty-four hours 1860 thirty-nine 1957. 

This situation has changed the Americans, 
according Reuel Denney. nineteenth century American was 
regarded work duty and pleasure 
for its own sake sin. Idle time was used useful tasks. 
The modern American (OD). more in- 
terested play than work, enjoying than producing, 
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people than things. Indeed might rationalize his interest 
buying luxury goods arguing that such spending necessary 
keep industrial production. Denney says that the ID’s are always 
aware their parents’ expectation them; the are always 
aware what their peer—or age—mates think them. may 
even that the ID’s actually force themselves into doing something 
their leisure time escape the guilt simply doing nothing! 
And that the OD’s really take gardening, for instance—which they 
not like—simply maintain status with their gardening sub- 
urbanites. 

interesting know where all this money now available the 
mass leisure class going. Not much finding its way into 
galleries, scholarships, cultural interests. Most spent 
superhighways, second cars, spectator sports, private swimming pools, 
motor boats, photographic equipment, gardening, and even horses. 
Gardening has become billion dollar industry. (Not long ago 
heard enterprising men who purchased several sports magazines 
because they believed that the new leisure would open interest 
sports!) 

This leisure, however, not always used for enjoyment; does 
pose real problem for the suburbanite who now prisoner his 
new-found status among his fellows. Leisure places social demands 
upon the Smiths become involved clubs and relationships which 
they may not like, but which they must participate order 
belong. 

And now Mr. Packard has shown The Status Seekers that 
are not the one-class people our economy abundance might make 
appear. Instead now finds existence new class system 
that splits the middle class two, and that the classes have become 
frozen that difficult for those who have come lately move 
upward. And lists new criteria which class status deter- 
mined: the type houses which people live, the jobs they do, 
even the patterns speech, drinking, dining, entertaining, read- 
ing they follow. 

this kind society that the Church must live and work. 
The coming leisure and wealth confronts with new problems. 
The use money and leisure issue for the Church which 
concerned about recreational pleasures and the pursuits the 
mind and the spirit which enrich personality. But even more, the 
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Church called upon understand the dangers man’s integrity 
and relationships which the modern situation poses. knows that 
the rich hardly get into the Kingdom God and that the scramble 
for social status and the ethic conformity generates may vitiate 
the nature personal responsibility and community life. 

William Kirkland, writing The Christian Century, feels 
that the Church must relate itself prophetically “the new personal 
and social, moral and theological “Moral creativity and 
are needed develop not another social gospel, but 
“culture ethic.” quotes Arthur Schlesinger, Jr. saying 
must seek new social inventions that will give the benefits 
mass economy without the cost mass The Church 
needs develop new ethic which will equip its members with 
insight understand the new form our adversary 
and with the moral resources for resisting and conteracting these 
forces once they have been Our social crisis today 
far more subtle than was the days the old Social Gospel. 
What need something far more “profound, imaginative and 


QUALIFIED RETRACTION AND 
UNQUALIFIED APOLOGY 


the October 1955 issue (Vol. XII, No. 3), 
wrote article called and Interpreters Kier- 
the course which put two and two together and came 
out with the answer five—without noticing that conclusion was 
erroneous and that was unjust distinguished Danish scholar, 
Dr. Billeskov Jansen, Professor Literature the University 
Copenhagen. 

that article praised highest terms four-volume work, 
Kierkegaard: Vaerker Udvalg (Selections from the Works 
Kierkegaard), edited Professor Billeskov Jansen. applauded 
not only the judicious choice selections found the first 
three volumes but also the scholarly and helpful Notes which com- 
prise Volume IV. 

and commentary, the work paradigmatic. 

does now seem, however, that must partially retract what 
went say that article. For there alleged that the credit for 
this work ought not much the learned Professor the 
man who that time was his research assistant, Niels Thulstrup. 
language, afraid, was vehement. All uninvited, leapt 
the defense Thulstrup. For thought—and still think—that 
the size and quality his help was such that his name deserved 
place the title page Dr. Billeskov Jansen’s collaborator. How- 
ever, realize that zeal overstated the case, having over- 
estimated Thulstrup’s role the genesis the book and having 
seriously underestimated the role Billeskov Jansen. 

Let now make public declaration that was the wrong. 
The book the brilliant achievement Billeskov Jansen—with 
the able assistance his pupil, Thulstrup—an assistance hand- 
somely acknowledges his Preface. For different reasons owe 
both men apology—and the scholarship both them, 
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For FAITH AND FREEDOM; Volume CHRISTIAN Leonard 
Hodgson. 237 pp. New York, Charles Scribner’s Sons, 1957. $4.75. 


Dr. Hodgson the Regius Professor Divinity the University 
Oxford, and perhaps his professorial license permits him evade the 
requirements the Gifford Lectures which has here directed his 
thinking. have argued that the mode distinguishing between nat- 
ural and revealed theology which was generally taken for granted when 
Lord Gifford made his will half century ago can longer main- 
tained. All man’s discovery truth the interaction divine reve- 
lation and human reason.” position which Professor Hodgson 
argues and which basic the approach his lectures, not, believe, 
accord with the requirements the lectureship. any case, the 
position would, itself, make interesting thesis for another interest- 
ing book! 

One other caveat: guiding principle has been at- 
tempt make this volume stand itself intelligible 
are assured, the jacket blurb also, that this volume stands complete 
itself. way does. But the author himself cannot quite sup- 
port this, and any close reading forces one the necessity the first 
volume lectures for understanding and support Volume II, the 
author too frequently referring back Volume order able 
proceed all the arguments this volume. 

From both volumes would gather that his fundamental thesis this: 
“God gives His revelation doing things and inspiring men see their 
significance order interpret their evidence need under- 
stand their minds. But all this preparatory asking what, far 
can see, was actually being done and what the truth must have been 
and be, men who thought and spoke they did put like that” (p. 93). 
Together with this could add part the thesis, central 
purpose [is] create community persons endowed with genuine free- 
dom” (p. our own words would say that Professor Hodgson 
holds that God reveals himself series acts which inspired men in- 
terpret; these inspired men are conditioned the day which they 
lived; for understand revelation, therefore, must read the Bible, 
first all way their minds, and then translate this into the require- 
ments the intellectual climate and atmosphere 
however, not the end the matter, because the God revealed 
this process makes himself known only and for community. 
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Building this basis, Hodgson approaches the themes the Bible, 
God, God and Evil, Christ, the Holy Spirit, the Christian Church, Grace, 
Prayer and Providence, Eschatology, Freedom and Faith. believe that 
can accept his foundation can discover this volume many fresh 
approaches old themes, and some marvelous insights. Among other 
things found the book, surprisingly enough, good source devotional 
material. 

one his books think, Our Knowledge God), John Baillie 
warns that can have real trouble theology say in- 
stead For example, after one has examined all the theories 
the Atonement, needs say all modesty that least” this can 
said about the Atonement. Our trouble theology, illustrated again 
the Atonement the second advent, when say that this the 
“only” view. Such consideration chief criticism Hodgson’s 
approach. criticism can illustrated any his chapters, but 
can touch briefly, example, his first chapter the Bible, where his out- 
look, you would expect from his thesis, variation within existen- 
tialism. quote Hodgson (p. 3), does not give this special revela- 
tion words conveying information about matters too high for scrutiny 
human reason, forms words accepted unquestioning faith, 
like official communiques gives doing certain particular 
things the history the world, and inspiring certain men see the 
significance certain events acts quite true that God 
does inspire men see the significance certain events.” But 
this does not necessarily force the denial revelation words 
conveying information.” Here, indeed, fundamental theological 
problem our day, whether there propositional material out which 
can form doctrinal statements and systematic theologies, whether 
our creeds are always awaiting the latest discoveries the 
existentialists. believe that much theology, and much ethics, con- 
sciously unconsciously, settles itself for existentially. believe, also, 
tice.” The contents and the extent “this infallible rule” are debat- 
able, but for the fact such rule “special revelation words con- 
veying information” still undergirds theology. here that criticize 
Hodgson, and here that others will rejoice him. it. Ifa 
dying man wants give him word assurance about the future 
life, hardly see how that word can existentially experienced him 
Lord” has nothing. 

addition the excellent devotional material this volume there 
excellent material the Church, and even such crucial matters 
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church order Anglican Hodgson shows great breadth and understand- 
ing. Most have known Professor Hodgson for his work entitled 
The Doctrine the Trinity, and this book, Faith and Freedom, en- 
riched illustrative material from that classic. Read this book, also, 
discover again what Americans need learn about how use the 
English language. 

Appison 
Pittsburgh-Xenia Theological Seminary 
Pittsburgh, Pennsylvania 


REALITY THE CHURCH, Claude Welch. 254 York, 
Charles Scribner’s Sons, 1958. $3.95. 


should like say once that Professor Welch’s book seems 
the most important and useful study the nature the Church which 
has been published the English language recent years. careful 
reading and study required anyone who from now ventures 
discuss the many questions and problems which are raised con- 
nection with matters pertaining Christian reunion; and above all, 
consideration Professor Welch’s necessary everyone con- 
cerned with what perhaps the supreme problem regard the mean- 
ing the Body Christ which the Church—namely, the bringing 
together, some significant unity, the (ontological) and 
the (eschatological) interpretations the nature that 
Church which all believe. 

hope that phrasing the matter have not done any injustice 
Professor Welch’s main theme. is, fact, concerned with precisely 
this problem, for sees that the general “Catholic” position has con- 
sistently maintained that the Church essentially ontological entity, 
related Christ head body, with all the value and all the danger 
such relationship our attempts define what the Church is; 
while, the other hand, has firm grasp the eschatological 
perspective, “the Church coming-to-be,” the corrective provided 
the over-arching divine intention and the goal which the earthly com- 
munity directed, which are provided the emphasis among “Re- 
Christians the yet” the Church’s existence. 

most readers Topay will know, Professor Welch 
member the faculty Yale Divinity School; the author what 
some regard the best study recent Trinitarian thought that has 
come our way, This Name, and (with John Dillenberger) the co-author 
historical survey Christian thought entitled Protestant Christi- 
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anity: Interpreted Through Its Development. these books estab- 
lished his reputation careful scholar, ecumenically minded 
theologian, and sympathetic interpreter the tradition Christian 
faith. the book under review has now demonstrated his ability 
who enables see the way which any useful 
treatment the Church must take account variety emphases and 
understandings rather than attempt present narrowly sectarian view. 

brief summary the contents the book may given before 
turn comment two particular points. The opening chapters are 
concerned with the problem the Church has presented itself 
contemporary ecumenical discussion; here Professor Welch’s close con- 
nection with the Theological Commission Christ and the Church 
(part the Faith and Order Division the World Council Churches) 
stands him good stead, generously acknowledges his preface. 
The second section historically oriented; treatment the 
“responding people” God, with special attention the way which 
the Christian Church intimately related the old Israel, both 
fulfilment and correction. The third section deals with the Incarnate 
Lord (and here must express cordial agreement with the splendid 
analysis the the person,” the penetrating criticism 
enhypostasia, the brilliant use the analogy man with and under 
God, general sense, for the specific Man with and under God 
the Lord whom worship, and the emphasis the humanity Christ 
appended note—although should dissent from some comments 
Professor John Knox’s views pp. 114-115). With the person 
Christ base for further discussion, move the next section 
the eschatological dimension the Church’s existence, related 
section five the Church Body Christ.” These chapters are 
the heart the book; them that the author manages admirably 
bring together synthesis which loses none the important 
elements its components, the “ontological” and 
perspectives. The two final sections deal respectively with “Christ, 
World, and Church” and with “The Community the Spirit” (with 
series notes ministry and sacrament, the “marks” the Church, 
and other subjects). 

The two points which wish especially draw attention are (1) 
participation incorporation into Christ, and (2) the correction the 
analogy the Incarnation the recognition the risen, ascended, 
regnant Christ the reality” who stands over and judges 
the empirical society which yet the present Lord who not merely 
but always and with his people. 
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good deal ecclesiological discussion has neglected the former 
these points—among “Reformed” thinkers, any rate. But Professor 
Welch firm his hold the “en-Christed” quality Christian life 
things, grafted into and made very member incorporate the 
mystical Body Christ which the blessed company all faithful 
Hence are not permitted regard Christian discipleship 
either the simple Jesus, after the fashion older 
liberalism, nor merely the acceptance that which Christ has done 
“for The concept necessary; and here that Pro- 
fessor Welch sees the validity the emphasis 
tion Christ deep and vitalizing reality—a participation made 
possible the Church’s ontological reality. 

the other hand, the peril any such view that will take too 
easy attitude the empirical Church, running the danger identify- 
ing that empirical organism with the Kingdom God and the possibil- 
ity all the corruptions which may follow from this simple identification. 
precisely the Lord risen and regnant, judging and reforming, 
which found the eschatological emphasis; the Church yet” 
and the same time What under its Lord, 
ecclesia reformanda always and everywhere, because its Lord reigns 
over well works it. Here that essential Protestant note 
which can never lost without grave peril idolatry the institution. 

hope have said enough whet the appetite the reader this book. 
can think better way coming real understanding the 
problem the Church and better approach reconciliation the 
two main traditions thought about the Church, than study 
The Reality the Church. 

PITTENGER 


General Theological Seminary 
New York, New York 


ANALYTICAL PHILOSOPHY RELIGION, Willem Zuurdeeg. 320 
New York, Abingdon Press, 1958. $4.75. 


decade two ago theologians were answering the nasty remarks 
logical positivists with equally nasty replies. When philosophers said 
that ethics, metaphysics, and theology were “nonsense,” the only possible 
answer appeared some similar name-calling. 

But the current vogue entirely different. Many theologians wel- 
come the logical empiricists logical analysts (who usually prefer not 
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called positivists any more) allies. these logicians deny the- 
ology certain dignity, they not grant exhilarating freedom? 
Suppose theology not knowledge. Did not Kant long ago remove 
knowledge make way for faith? Suppose ethics 
mankind more concerned with such nonsense than with the best certified 
science? Now can talk about men’s existential concerns, freed from 
the rational disciplines science and metaphysics. 

Thus the contrasting philosophies logical analysis and existentialism 
come together the minds many men. Obviously the possibilities 
irresponsible thinking are great. man can spin out his theology 
pleases, brushing off every reasonable question disclaiming any 
concern for knowledge metaphysics. Such irresponsibility common 
enough these days. 

But Willem Zuurdeeg McCormick Theological Seminary has 
undertaken this enterprise with rigorous vigor and skill. has pro- 
duced able book that should set many conversations going the 
years ahead. 

Starting with the conventional distinction between cognitive and 
emotive languages, Zuurdeeg finds necessary add third type, the 
convictional. Analysis convictional language, which differs many 
ways from simple emotive language, must beyond its words, which 
derive their meaning from the situation the person and the com- 
munity which uses them. Man, says Zuurdeeg, establishes his existence 

Thus various human communities develop their convictional world 
views. Within such convictional frameworks our talking, find 
our loyalties, make our decisions, become selves. 

Zuurdeeg’s convictional world view the Protestant Christian 
what neo-Reformation form. are other Christian con- 
victional frameworks. And modern man has such options the Muslim, 
the Nazi, the Russian Communist, etc. Conversation across world views 
can include many sorts reasonable analysis and comparison, but 
choice between convictional systems remains decision, not simply logical 
conclusion. 

One temptation convictional languages drift into cognitive 
language, becoming ontologies metaphysics. Here Zuurdeeg, having 
re-established theology rational enterprise working out the mean- 
ing and implications convictional world view, rejoins the logical 
empiricists their attack upon metaphysics. fact, outdoes them, 
making the interesting accusation that logical positivism has been 
metaphysics. the conventional linguistic attack upon metaphysics, 
Zuurdeeg adds another: the accusation that metaphysics the effort 
insecure man overcome his anxieties. 
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The outcome Zuurdeeg’s effort contemporary philosophy 
religion, which even the philosophical despisers theology must respect, 
which yet makes thoroughly valid place for Biblical theology. That, 
these days, mean achievement. 

But this philosophy religion also has its problems. its complete 
rejection ontology possible? Most Zuurdeeg’s detailed attacks 
metaphysics actually hit only monistic systems. curiously 
able—while assaulting metaphysics—to praise Luther, Calvin, Heidegger, 
and (with qualifications) Marcel. compensates searching criti- 
cisms Whitehead and Tillich. Thus one must ask whether Zuurdeeg 
rejects metaphysics certain kinds metaphysics. Surely 
toricans logical empiricists will find ontology unimportant the 
Reformers. For while they talked about God convictional terms, 
they were sure that this God was the Judge all men. 

For that matter, one must ask whether Zuurdeeg has expunged ontology 
from his own philosophy. uses such phrases man’s being,” 
“his own being,” “his deepest self,” his entirely 
too ontological for Hume (whom Zuurdeeg hails exactly this issue) 
the logical empiricists. Other sentences about man have un- 
mistakable ontological ring. And consider this phrase about God: 
“the deities Judaism, Islam, and Christianity, who create and maintain 
distance toward their creations” (p. 188). this clause: “the profane 
time considered good enough God the receptacle for his 
sacred acts” (p. 192). Can anyone say that there metaphysics here? 

From this difficulty follow many problems detail. shall mention 
only one. Can Zuurdeeg bring the Bible into his interpretation easily 
thinks? course the Bible describes God relational terms. 
But does not always assume the independent, prior reality the God 
whom can dismiss parts the Bible (for example, 
the logos-doctrine, which dislikes) due the mistaken “Greek 
cosmos But rid the Bible cosmos convictions, 
will have begin rather early—say Genesis :1. 

Despite these arguments (and some more) intensely grateful for 
this book. full sharp thinking areas where are used 
fuzzy, declamatory talk. combines logical analysis with gusto and 
verve. All all think one the most interesting books 
philosophy religion that one likely find anywhere. 


SHINN 
Vanderbilt University Divinity School 
Nashville, Tennessee 
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THE WITNESSING COMMUNITY; THE PuRPOSE, 
Suzanne Dietrich. 180 pp. Philadelphia, Westminster Press, 
1958. $3.75. 


This generation has seen revival, Europe least, interest the 
Bible the Word God, able speak our time and our condition. 
This not movement back anything, least all Fundamentalism. 
new life, movement forward. The Bible, long reverenced and al- 
ways the best-seller, now being read and searched and listened 
ordinary people. There impatience its difficulty and noisy clamor 
for notes and explanations. Men seek track through the jungle. They 
complain about obscurity and are intolerant meaningless translation. 
last the Bible seen increasing number people living 
word, relevant our situation—if only they could get it. Men are 
now prepared hear “what the Spirit says the Churches.” 

But, what the Some are content continue along the 
old road total irrelevance. Sermons are still preached with content— 
such may called—drawn entirely from the latest book psychol- 
ogy—and not always the latest that! Such preachers pay lip-service 
the Bible wrenching text out its context and making echo the 
uncertain formulae the scientist provide peg for thoughts that 
could hung upon almost any text. Others have been defending the 
inerrancy Scripture long that they are still issuing invectives against 
enemy who has long since departed. These men are still with us, but 
happily they are declining number and effective influence. There 
new spirit abroad which open the Word God. openness 
sharp contrast those who assume that the Bible has yielded all 
its secrets long ago, whether they express that assumption dismissing 
the Bible obsolete impose upon set doctrines. The new 
spirit means listening what God has say through the Bible our 
generation. born pressures from without and renewal life 
from within. 

The pressure the Nazis led Christian pastors and laymen Ger- 
many and the Occupied Countries seek what God had say. They 
sought the Bible and God spoke. The Confessing Church Ger- 
many was one the results. Social pressures have atomized society and 
left men lonely the crowd. this loneliness men have huddled to- 
gether groups and together studied the Bible. these groups, house 
Churches many them, God has spoken through His Word. ‘Theology 
even has been renewed. The powerful figure Karl Barth has urged 
the Churches “sit under the Word.” Rudolf Bultmann has led them 
ask different and more personal questions about the Bible passage. 
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The main direction theology today Biblical. The ever-quickening 
pace this new movement has produced many who have guided others, 
but most them have been ministers. The Bible has remained min- 
ister’s book, although now clear, especially from lay movements 
Germany, that the Bible has great deal say laymen. 

One the few who have stepped out the ranks the laity Suzanne 
Dietrich and she has been foremost leader Europe. Trained 
engineer, she has brought the thinking alien world into the warm 
comfort discussions about the Bible. For nearly twenty years she op- 
erated from Bossey, where she lectured Bible study the Ecumenical 
Institute and demonstrated how could done. One her most im- 
portant books was Dessin Dieu, where her global view the Bible 
clearly emerged. She the enemy those who play about with little 
bits the Bible. 

Now again, this book The Witnessing Community, she deals with 
the whole Bible, tracing the grand sweep its teaching. Or, she 
would say, listening the continual dialogue between God and man. 
For she has learnt much from Martin Buber. The theme the book 
the Witnessing Community and this theme traced from the broken 
relationships the Garden Eden the restored community the 
Book the Revelation. read this book taken Bible 
study right through the Bible. Neither are you allowed study “the 
Bible” something apart from your own experience. The dialogue 
hear Suzanne Dietrich takes from Covenant Church dia- 
logue which includes us. every point the Bible enters our world, and 
the end the Churches are challenged truly New People 
God.” 

This book great value example the new attitude the 
Bible and can used for most profitable Bible study. 


ROBERTSON 
Geneva, Switzerland 


INTRODUCING NEW THEOLOGY, Archibald Hunter. 
160 pp. Philadelphia, The Westminster Press, 1958. $2.50. 


Those who know The Work and Words Jesus, Interpreting 
Gospel, and The Message the New Testament the same author will 
think this present volume worthy successor. Like the others this 
intended simply introduce its subject nonprofessional readers. 
With helpful summaries, neat outlines, approach difficult 
problems, and almost epigrammatic sharpening basic issues, Hunter 
always keeps the intelligent layman view. 
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begins with the Christ,” which meant his ministry 
set forth Mark, his message concerning the Kingdom, and his 
Resurrection. Part two carries the story through “the twilight period” 
from A.D. A.D. introducing “the first preachers the 
Fact,” their kerygma and didaché are reflected the first part Acts 
and the pre-Pauline material from Paul’s letters. Part three sets forth 
“the interpreters the Fact,” Paul, Peter, the Author Hebrews, and 
John. 

This simple recital the table contents indicates part Hunter’s 
point view. Contrary Bultmann, thinks the first chapter 
New Testament theology belongs Jesus himself. Like Stauffer, 
Alan Richardson, and Ernest Wright, finds the unity New Testa- 
ment theology the kerygma—the proclamation concerning Jesus—and 
the history God’s people underlying it. Like them makes much 
this unity and this history, although does adopt chronological 
approach and allows diverse voices their say. 

Like Stauffer again, Hunter accepts the Old Testament the only 
proper starting place for understanding the New. This especially 
true the case Paul (cf. pp. 87-90) and John (cf. pp. 
Vincent Taylor, Manson, William Manson, and Bowman, 
feels that Jesus thought himself the light Daniel and Isaiah 
the Servant-Messiah. accepts Mark’s version the 
secret” faithful reflection the way which Jesus unfolded his 
destiny his disciples. His own ministry the Kingdom “mystery.” 
will revealed only though his death and subsequent 
vindication. The major interpreters treated all preserve one way 
another the eschatological time scheme basic the preaching 
Jesus, and they stand within the New Israel begun him. This 
true the Author Hebrews, spite his Platonism; and John, 
spite his prevailing emphasis realized eschatology. The mes- 
sage each may described terms salvation, past, present, and 
future; with Paul giving special emphasis righteousness, John 
life, and the Author Hebrews priestly access. 

This admirable survey put into the hands beginner, 
mark out the main lines along which New Testament theology developed. 
needs supplemented, however, three points. 

(1) Hunter’s basic thesis needs application the book Revelation 
and the Synoptic Gospels, whose separate theologies differ widely 
their portraits Christ. Had given more attention these latter, 
Hunter might have focused more sharply his own portrait Jesus, upon 
which much his theology depends. (2) the discussion some 
the more crucial questions, greater place should given such diverse 
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interpreters John Knox, Amos Wilder, and Frederick Grant; for 
the benefit American students, nothing else. Had Hunter spent 
less time the details exposition and more time relating his major 
conclusions those with whom disagrees, his own excellent approach 
would have profited immensely. (3) Something should said even 
introductory account about the vast difference between our own 
characteristic opinions and those the New Testament. how many 
points does the message the New Testament the stream” 
what popularly believed today both within and outside the Church! 
Only sees this will even the neophyte glimpse the magnitude 
the contribution New Testament theology has make. 


Irvin 
United Theological Seminary 
Dayton, Ohio 


pp. Philadelphia, Westminster Press, 1956. $2.50. 


Though “the doctrine the Holy Spirit beset with difficulties and 
obscurities which baffle the mind,” with the result that “here, 
other topic theology see through glass darkly” (page 11), there 
the greater need that the theologian address himself the issue be- 
cause definition the Church’s faith regarding the Holy Spirit 
must held gravely defective the standard the New Testa- 
ment” (p. 13). “If the Church went considerably beyond the New 
Testament defining the doctrine the Person Christ, fell con- 
siderably short the New Testament defining the doctrine the 
Holy Spirit” (p. 37). 

The author makes clear that does not essay “‘a systematic doctrine 
the Holy Spirit,” but only direct attention certain doctrinal 
problems” (p. 9). this end the five chapters discuss the Holy Spirit 
and Christ, God, the Church, the Word, and the Human Spirit. 

the first chapter, Holy Spirit and Christ,” the intention for 
the volume stated attempt “to determine what must the basic 
pattern Christian doctrine the Holy Spirit.” this chapter 
that the foundation for such laid. the New Testament “the 
presence the Spirit always secondary to, and consequent upon, the 
presence the incarnate Christ.” Christ, and not the Spirit 
who wrought history the work God for the salvation men.” 
According John, for instance, Spirit does not come into operation 
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spotlight Christ.” Spirit the remembrancer, not the 
innovator” (p. 23). And Paul both “points close relationship 
between the Spirit and Christ, and equally clearly distinction be- 
tween them.” Faith comes only when the outward “fact Christ, 
the work the Spirit” (p. 25). “precisely the position” the 
New Testament that activity the Spirit the world prior the 
prophetically proleptically” (p. 27). New Testament knows 
work the Spirit except relation the historical manifestation 
Christ” (p. 29). 

Paul’s distinction between the Spirit and Christ matched the 
fact that “Paul consistently distinguishes between God and Christ” (p. 
33). only “the gift the Spirit” through “the mediation 


that man can know God. ‘God Spirit,’ far from meaning 
that God present and accessible everywhere, means the precise 
31). 


the Church, the author holds the Protestant conception 
abiding polarity between Christ and the Church” (p. 63). Christ’s place 
not taken men who have received effects the Holy Spirit, 
the gifts and graces,” the Roman view holds; nor the Church the 
company people who have immediate, subjective experience 
the Spirit the individual,” the spiritualists hold. 
recognizes the Spirit the Spirit Christ, i.e., the Spirit which 
Christ, remaining identical with himself, present with his Church 
Saviour and (p. 67). 

the chapter Holy Spirit and the Word,” the history the 
theory verbal inspiration passed review and disapproved. 
power the Word that able leap over the gulf the centuries 
and speak direct the heart the believer where the Word proves 
itself the vehicle the living Christ” (p. 73). Spirit 
the Church only when Church the Word, and the Spirit the 
Word only when the Word the (p. 94). 

The final chapter, “The Holy Spirit and the Human Spirit,” is— 
perhaps inevitably—largely discussion Christian anthropology. 
intent disavowing two views that stand extremes over against each 
other: the one hand, the pantheistic conception that there 
“immanent principle relation” man which unites him God 
115); and the other hand, view that makes all depend ir- 
resistible grace way that “involves the virtual suppression man” 
(p. Holy Spirit does not annihilate our spirits, but bears 
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witness with our spirits. And the Holy Spirit does not destroy the free- 
dom our spirits, but restores (p. 117). 

The reviewer reads this work with enthusiasm and appreciation. 
Presented with scholarly awareness relevant issues the development 
evangelical. 

intended weakening our appreciation say that the book 
makes aware points where would raise questions. 

Does press the distinction between Father, Son, and Spirit far 
separate the divine persons action? Does understate the Christian 
conception the activity the Spirit before the Incarnation? Did the 
Reformation view man have the effect depriving him “active 
Does the author correctly interpret Luther the bondage 
the human will? But raise such questions not question the 
excellence this work. 

RASMUSSEN 


Lutheran Theological Seminary 
Gettysburg, Pennsylvania 


RECONCILIATION, Paul Van Buren. 152 pp. Grand 
Rapids, Wm. Eerdmann’s Publishing Co., 1958. $3.00. 


The professor systematic theology the Episcopal Seminary 
the Southwest gives here the fruit his Basel doctoral dissertation. 
Oddly enough, the American edition lists but omits introduction 
Karl Barth which included the British edition Oliver and Boyd. 

There growing awareness Calvin studies that the determining 
center the reformer’s theology must sought the person and work 
Christ. Dr. Van Buren’s volume strengthens this awareness links 
the Institutes with the commentaries clear and orderly portrayal 
Calvin’s understanding the substitutionary character reconciliation. 
does this under three headings: Incarnation (Christ for us), Atone- 
ment (Christ our place), Incorporation (union with Christ). these, 
the second the longest section and properly the heart the book. 

Two main emphases unify this discussion Calvin’s theology recon- 
ciliation. One the primacy Christ’s obedience the meaning 
the saving work. The other the recognition the substitutionary 
character this work seen Incarnation, Atonement, and incorpora- 
tion. The author safeguards Calvin’s view substitution from distor- 
tions. Throughout, God remains the reconciling God. The atoning 
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work can described both forensic and sacrificial terms, and 
continuing work through the Resurrection and Ascension. 

Dr. Van Buren allows Calvin speak for himself, and also seeks 
engage the reformer dialogue posing series probing questions— 
which ultimately are directed not only Calvin but classic Christol- 
ogy general. some fifteen twenty questions, the following ap- 
pear most central this reviewer. Despite Calvin’s insistence the 
unity the person, the author suggests that Calvin imperils the full shar- 
ing the God-man our condition suggesting that the divine nature 
was state during the earthly life. Moreover, asks, 
the human nature which Christ assumed was unfallen human nature, and 
Christ only suffers his human nature, does not Calvin limit the ex- 
tent the divine involvement our human situation? Again, does 
Calvin give adequate place the glory the humiliation interprets 
Cor “crucified though (It is, course, easy labor 
point unduly, and might compare Calvin’s commentary here with 
his remarks glorying the cross, Gal. 4.) his critique Cal- 
vin’s doctrine election (which rightly sees tension and not 
nicely simplified “limited the author regrets that Calvin did 
not keep the tension stronger insisting the substitution Christ 
for all men unreservedly (in the manner Barth), confident that 
awareness the tension can keep the doctrine from 
nally, the Church the body Christ, why does not Calvin see that 
this body reflects her head when she lives for the sake others? This 
would provide theological basis for missions, stress which deficient 
the Reformation witness. 

Such questions reflect part the theological impact Karl Barth. 
They also reflect continuing and earnest probing that every Christology 
must meet. Suffice say that both the portrayal Calvin’s thought 
and the questions addressed Calvin make for serious and fruitful 
dialogue. 

Without attempting few lines consider the above questions, the 
reviewer would raise one his own. the portrayal Calvin’s sub- 
stitutionary thought, Dr. Van Buren neglects one strain the- 
ology—the “Christus theme. While suggesting his discussion 
the Resurrection, does not really relate the Cross. admits 
that Calvin can use such language (p. 55) but concludes not really 
indicative. would differ. the (II, 16, 6), having described 
the Cross expiatory sacrifice, Calvin adds immediately that the curse 
did not overwhelm Christ, who sustaining death “depressed, broke 
and destroyed all its power.” Here Calvin reverts immediately his 
favorite picture the Cross triumphal chariot. This description 
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from Col. appears again and again. Precisely the Cross Christ 
has appeared our “deliverer,” Lieutenant,” “our valiant and 
illustrious General” (see both the sermons and the commentary Isaiah 
53). one questions that Dr. Van Buren correct seeing the place 
the forensic and sacrificial character Calvin’s theology the Cross. 
fair suggest that another motif Calvin has far more place than 
allows, and one that deserves its share portraying Calvin’s under- 
standing reconciliation. 

Altogether, this book helpful and provocative study Calvin and 
Christology. 

FREDERICK JANSEN 

Austin Presbyterian Theological Seminary 
Austin, Texas 


REMBRANDT AND THE GOSPEL, Visser Hooft. 193 pp., 
plates. Philadelphia, Westminster Press, 1958. $4.50. 


The religious content the art the great seventeenth century 
Dutch painter Rembrandt van Rijn has been the subject great deal 
discussion, principally German and Dutch art historians and theo- 
logians. The conclusions reached have been astonishingly varied, al- 
though most writers have agreed that Rembrandt was Protestant out- 
look, and that was the first great artist have expressed the genuine 
temper and realities” the Bible. (And this respect worth 
noting that has remained almost the only artist have done so.) 

Dr. Willem Visser Hooft, Secretary the World Council 
Churches, presents this very readable little book far the best bal- 
anced, most extensive, and most penetrating analysis 
religious point view. the concluding remarks the last chap- 
ter informs that although Rembrandt, whether consciously not, 
protested against the official Roman Catholic art the baroque period 
which lived, his style can termed neither nor “Cal- 
vinist.” “Such expression would have meaning this style had been 
accepted the Protestant Churches. But Protestantism has shown lit- 
tle interest his work and has received baroque art with open arms. 
has not been all aware the basic contradiction between this art 
and foundations its own faith.” view the growing awareness 
today the value art religious education the part theological 
seminaries and church schools the United States, can thankful 
for this appearance English translation Dr. Visser Hooft’s sensitive 
and sensible critique. gives clear answer the important question, 
Protestant art?” terms its finest exponent. 
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Above all, Rembrandt lived with his Bible. was backbone 
his life, his comfort grief and loneliness, his only hope when every- 
thing turned against him.” interpreting pictorially the richness 
the Scriptures, presents special moments and brings life certain 
verses which artist before him had done. The themes which the 
medieval and Catholic counter-reformation artist had endlessly repeated 
for liturgical and didactic reasons held special interest for Rembrandt. 
was fortunate being able—or better, compelled—to paint those 
themes from the Bible which fascinated him; for his religious pictures 
were rarely ever commissioned. They were products 
deep interest, labor love. 

Chapter Two, “The Painter the Bible,” the author discusses the 
question what might the meaning underlying pen- 
chant for certain themes (for example, Abraham, The Good Samaritan, 
The Supper Emmaus) and lack interest others. Dr. Visser 
Hooft refutes this satisfaction the arguments Hans Roter- 
mund and others that the artist’s viewpoint was specifically 
rather than Reformed. returns Chapter Seven the difficult, 
interesting, and important though somewhat academic question the 
master’s formal affiliation with the Church. Here the author brings his 
splendid knowledge the theological movements the time bear 
upon the known facts Rembrandt’s public and private life; and 
concludes that the artist was uninterested systems and orthodoxies, 
that was Protestant his recognition the sole authority the 
Bible, “like the men the sixteenth century who rediscovered the Bible 
and with joyous surprise found new and fresh message it.” 

There brief but noteworthy chapter the famous “Hundred 
Guilder Print,” wherein Rembrandt revealed true master ex- 
egesis: print should called ‘St. Matthew And perhaps 
the most significant chapter the book gives fine interpretation 
the appearance the figure “Christ Rembrandt’s Work.” 
artist often and consistently depicted very human and meek Christ— 
the Messiah Isaiah 53: form comeliness.” And mem- 
orable image is! 

Chapter Eight, the longest the book, entitled 
Friends the Last Period His somewhat out balance 
with the rest the volume and apt greater interest the 
“cultural historian” than the general reader. Your reviewer was fas- 
cinated, however, since for the first time study Rembrandt the 
author makes serious attempt relate the art the master the 
thinking churchmen and poets (whose works are liberally quoted) 
the Amsterdam Rembrandt’s time, and who least part were 
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personal friends the artist. The selection thirty-one paintings, 
etchings, and drawings Rembrandt which are reproduced 
tone the end the volume has been made with care. Most are 
accompanied quotations those chapters and verses the Bible 
that inspired them; but would have been immeasurable assistance 
the reader the plate number had been mentioned the text when 
the work reproduced was discussed. 

Rembrandt and the Gospel praiseworthy book. The author 
proves himself worthy his subject, virtue his uncommon in- 
sight, leavened with great deal erudition and tempered with modesty. 

Princeton University 
Princeton, New Jersey 


Jaroslav Pelikan, Regin Prenter, and Herman 
Preus. 214 pp. Decorah, Iowa, Luther College Press, 1958. $2.75. 


The actual title this work, buried deep the introduction, “Lu- 
ther and the Ordering Church Life,” topic shouted from the 
housetops. The themes the lectures are: “Luther and the Liturgy” 
Pelikan, Word and Sacrament” Prenter, and 
Christian and the Church” Preus. 

The distinctive power the presentations derives from the abundance 
lively material from Luther’s pen discussed with skill and sensitivity 
the perplexing spiritual problems our age. 

Worth many times the trouble securing this book are few pages 
from Professor Prenter’s study the “Living Word.” Here basic 
contribution the contemporary discussion the question hermeneu- 
tics. Prenter maintains that Luther’s theology the Word “rightly 
understood only explained the light his theology the Cross.” 
While agreement with the principal points made Holl his 
famous essay, Bedeutung fiir den Fortschritt der Auslegungs- 
kunst,” Prenter believes that Holl should have stressed the connection 
between Luther’s hermeneutical principles and the theology the Cross 
with greater clarity—a task recognized Heinrich 
argument, part, runs follows: Luther the Bible book which 
bears witness God’s decisive action, that is, his judgment and forgive- 
ness and through the incarnate, crucified, and risen Jesus Christ. All 
his hermeneutical principles spring from this view the Bible—above all, 
his insistence the literal interpretation against the allegorical and his 
consistent Christological exegesis the entire Bible. the combi- 
nation these two principles, the literal interpretation and the Christo- 
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logical exegesis, may seem contradictory. For are accustomed re- 
gard any Christological exegesis allegorical. But that entirely wrong 
insofar Luther concerned. For was precisely his Christological 
exegesis which compelled him reject allegory and emphasize gram- 
matical interpretation. Luther the presence Christ the Old 
Testament does not rest primarily upon the occurrence certain images 
and figures the Old Testament pointing Christ. That Christ 
present and speaks the Old Testament means simply that God re- 
veals himself through words the Old Testament. The Christ the 
Old Testament Deus ipse God himself speaking (pp. 77, 78). 

Professor Prenter remarkably successful bringing out core mate- 
rials from Luther their correct contextual relationships. Here qual- 
ity scholarship confronts which the scholar himself disappears 
becoming authentic interpreter with art that conceals art. 

Professor Pelikan’s study and the intriguing 
subject, incredibly misunderstood most circles—gives highly rele- 
vant material from Luther the Mass” 1523, 
Mass” 1526, and commentaries the Bible) with clearly cut pattern 
for making intelligible and challenging the contemporary Church. 
His central thesis reads: “Catholic substance and Protestant principle— 
these two terms (for which indebted Paul Tillich) and the 
proper relation between them, lies the genius Luther’s Reformation.” 
itage Christian culture and churchmanship” (p. 22). The 
principle” serves double purpose demonstrating Luther’s critique 
his heritage and making rethink critically the Reformation heritage 
(not simple adoption Luther’s liturgical teachings and forms) the 
present, given historical situation. his synthesis the “Catholic sub- 
stance plus Protestant Professor Pelikan asks questions such 
these: view the amorphous liturgies American Protestantism and 
the secular liturgies the common life America, should the Churches 
the Reformation give more serious attention the heritage Chris- 
tian liturgical forms?” (p. 44), and view the intrusion secular 
festivals into the life and worship the Church and the secularization 
most Christian festivals, should there bold and creative reinterpreta- 
tion the church (p. 57). 

From the manner which Professor Pelikan deals with “Luther and 
the Liturgy” certain questions haunt the reader’s mind. Since the term, 
“Protestant principle” plays major role, being both logic and dy- 
namic for his presentation, should not have been explicitly defined? 
Paul Tillich employs wide human scale, for sees 
all periods history indicated the great religions mankind” 
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ing and identifying our ultimate concern with any creation our own. 
Does substance” carry two meanings, generally reference 
the heritage Christian culture and churchmanship, and times the 
late medieval Roman Catholicism? What about the Hegelian triad? 
Since the “Catholic substance” constitutes the thesis and the Protestant 
principle operates upon the antithesis, then must follow that the 
Protestant principle refutes the Catholic substance. Perhaps due 
dimness wit this reviewer failed get hold the Hegelian 
odology. What meant “the liturgy,” and how distin 
guished from ritual, worship, and the sacraments? And finally, not 
that Luther’s Christology gives new concept worship itself? 
How does relate the worship the primitive Church? 

Professor Herman Preus’ lectures cover vast field which 
the Christian and the Church the body Christ, search for truth, 
and the life worship. also employs triad develop his inter- 
pretation Luther: the conformist, the free individual, and Christian 
man the Church. Modern touches are provided with literary refer- 
ences from Eliot and Chesterton. 

The Luther College Decorah, Iowa, and the Lutheran Brotherhood 
Life Insurance Society which provided the major part the funds for 
the lectureship, deserve the sincere gratitude all who seek better 
comprehend the prophetic mind and spirit Luther. 

Lutheran Theological Seminary 
Gettysburg, Pennsylvania 


HEAVEN THE CHRISTIAN TRADITION, Ulrich Simon. 310 pp. New 
York, Harper Brothers, 1958. $6.00. 


What Christian living the threshhold the “space 
make the traditional doctrine Modern man can longer 
think this celestial realm, after the manner first century cosmologies, 
the top three-decker universe. Quite obviously meaningful 
acceptance this article the Faith will involve certain adjustments 
perspective. But just what direction these adjustments will take how 
radical they must recent theology has not defined any way that 
generally satisfactory. Some notable Christian thinkers are inclined 
abandon the whole idea heaven actual, transcendent realm 
existence, while others blithely speaking heaven very real 
place, apparently unaware that the broadening horizons natural science 
have raised vexing problems. between are the honestly concerned 
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who know how critical the issues are and who sense the need for clarifi- 
cation Christian thinking about the metaphysics our concept 
heaven. Such are the problems which this book raises; they are not, 
however, the ones which resolves, nor, indeed, does the author attempt 
so. 

Correct theological methodology requires that before about 
transmuting, demythologizing, any way re-interpreting the doctrine 
heaven first gain clear picture just what Scripture teaches about 
it. And this what Ulrich Simon King’s College the University 
London endeavors his book Heaven the Christian Tradi- 
tion, offering kind prolegomena theological re-evaluation 
the Christian doctrine heaven. the author promises 
second volume which intends give full rein speculative 
theology,” and attains the same measure success has this 
book, may indeed look forward major contribution theological 
literature. 

After rather cursory survey the place heaven human thought, 
from the most primitive religions the ancient world the latest 
fashions theological circles, Simon turns preliminary description 
heaven the Hebrew-Christian tradition. Here encounter some- 
thing the bewildering complexity ideas which the Bible itself con- 
tains about heaven, ideas which embrace once continuity and novelty, 
for the Biblical writers pictured heaven sufficiently like earth for 
true fulfillment human life and the same time sufficiently 
different transcend and transform the life this world. This 
work reveals throughout uncommon blend scholarly competence 
and literary finesse. author moves among his sources with ease and 
confidence, quoting generously, for example, from the Qumran literature, 
and citing among his authorities wide variety scholars whose works 
have become hallmark sound Biblical research. 

greatest length, and perhaps central importance, the chapter 
“The God Heaven.” read these seventy odd pages review 
most the vital themes Biblical theology. first the reader may 
wonder all this really very closely related heaven. Soon, how- 
ever, begins grasp the author’s point: heaven not just one 
the dispensable curios theology; is, the contrary, intimately bound 
with the reality the transcendent God and inerradicably pre- 
suppositional the entire Biblical revelation. 

After developing such themes “The Society Heaven,” “The 
Enemy Heaven,” “The Victory Heaven,” and “The Life 
Heaven,” Simon concludes with his most provocative chapter, “Heaven 
Christian Worship.” Here, anywhere, get inkling what 
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may expect find his sequel. the final analysis the validity 
Christian worship, says, “must rest upon the ontological truth that 
Christ ministers Heaven for all mankind. The liturgical action 
cannot beyond the faith the community and this faith itself must 
grounded reality” (p. 296). 
JAMEs HELLER 

Moravian Theological Seminary 

Bethlehem, Pennsylvania 


BIBLICAL INTERPRETATION, Blackman. 212 pp. Philadelphia, 
The Westminster Press, 1959. $3.00. 


This volume, which appeared originally England during 1957, 
attempts three things. First all, offers rather detailed description 
the Biblical concept revelation. subsequent chapters the author 
presents brief history exegesis. the final portion devotes him- 
self primarily suggestions how the Scriptures ought inter- 
preted our own day that “new third group” (p. 130) which 
willing combine respect for the Scriptures with the constructive insights 
modern criticism. Before spells out his own method some 
detail, the author takes time offer very balanced evaluation various 
contemporary authors who have, one way another, given some 
thought the complicated task comprehending and explaining the 
Bible the twentieth century. 

The author’s description his own approach the work 
sense out the Bible” is, without question, the meat this book, even 
though the discussion reserved for the end. What says deserves 
close scrutiny, not only because Professor Blackman New College, 
London, himself competent exegete, but also because reveals the 
kind courage that merits respect for coming grips with what 
assuredly the most crucial issue confronting all Christendom; and that 
the question: what sense are the Scriptures the Word God? 

Professor Blackman insists that the first task the exegete 
uncover the meaning originally intended the author. His strong 
emphasis the necessity finding the literal sense text comes 
time when interpreters need such reminder. For the theological 
method our decade constantly faces the temptation try going into 
orbit before the full count-down detailed textual study. 

his second principle the author accepts what calls the “spiritual 
this point that the present reviewer finds himself unable 
follow his mentor all the way. This not just matter raising the 
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question whether the right word use. Our real 
problem with this second principle that turns out rather 
heavily freighted with Platonic ideas. When everything said and 
done, Professor Blackman’s “spiritual little more than allegory 
modern dress. This comes something surprise; for the chapter 
devoted the concept revelation properly stresses the historical nature 
God’s mighty acts. 

The author’s treatment the first three chapters Genesis good 
case point. Like many other exegetes calls this account myth, 
but immediately proceeds disconnect the whole story man’s creation 
and fall from any particular moment time. the hands Professor 
Blackman these opening chapters actually become parable. the 
author’s own words the truth contained the Genesis accounts might 
put follows: life has never been one idyllic happiness 
and outward perfection. Even perfect environment the human 
factor would imperfect” (p. 178). Such interpretation reminds 
one the rather flat generalizations Adolf Jiilicher used extract from 
the Synoptic parables. 

The author insists that “human history the fourth chapter 
Genesis” (ibid.,). Shades Alexandria! not more likely that 
have all chapters one eleven Genesis what might called 
the language have Israel’s verbalization its faith that 
the world and all that it, including time itself, had beginning, that 
the human race came into being God’s creative act certain moment 
time, and that the creature later rebelled against its Creator and 
brought death all men. 

The burden our exception that looks rather unBiblical take 
one section our Scriptures, even though the first one, and cut 
away its roots time. For, there anything unique about the revela- 
tion which the Bible record and witness, just this that all 
“pegged down” some way another within history. The 
Bible point, confidently affirm, interested hurling timeless 
truths out into life random, not even Genesis 1-3. 

should understood, however, that despite this minor criticism, 
this book eminently worth while. Professor Blackman has every Bibli- 
cal interpreter his debt for writing what fact extension 
essay written few years ago for volume honoring Dodd. 


SCHARLEMANN 
Concordia Theological Seminary 
St. Louis, Missouri 
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MISSIONARIES, CHINESE, AND Paul Varg. 335 pp. 
Princeton, Princeton University Press, 1958. $6.00. 


news when secular historian, outside the missionary movement, 
writes book Protestant missions China. The result un- 
usually provocative and disturbing work, scholarly document which 
necessary reading for all Protestants involved missionary activities over- 
seas. Dr. Varg, associate professor history Ohio State, looks the 
missionary movement its relationship Chinese culture. writes 
the results America’s attempt, through Christian missions, 
transform Chinese society. 

The conflict cultures presented from more than one perspective, 
for the author deals not only with the work and attitudes American 
missionaries China, but also with the motivation and promotion 
missions the home Church. There are excellent sections the 
Student Volunteer Movement, the Laymen’s Inquiry, the reactions 
mission boards and churchmen the diplomatic develop- 
ments China, the changes theological thought and the activities 
such leaders Sherwood Eddy, Robert Speer and John Mott. 
Occasionally individual missionaries transcended the culture, thereby 
revealing understanding the Chinese not evidenced American 
secular agencies. Missionaries expressed social concern, struggled against 
the narrow nationalistic dogmas the home Church and more than any 
other group identified themselves with the aspirations and needs the 
Chinese people. Moral principles well cultural interests guided 
the actions the missionaries. 

the whole, however, the missionary movement failed modify and 
direct the reconstruction Chinese society era cultural collapse. 
number factors contributed this failure. 

First all the missionary movement was blinded its own self- 
erected goals, namely, the establishment western institutions and 
American theological concepts China. drive toward this goal was 
generated “‘a sense superiority, moral duty and ego satisfaction 
gained developing the underdeveloped areas the world the image 
one’s own society.” Westerners contrasted the evils Chinese society 
with idealized picture America and made reckless generalizations 
about the character the Chinese. Western institutions which were 
radically different from the semi-feudalistic structures China, were 
imported meet the problems Chinese society. 

Secondly, the missionary movement advanced the wave Western 
imperialism, and was intimately tied that the Chinese were not 
able draw line between the missionary movement and the power 
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struggle East and West. The documented references missionary 
participation the aggressive activities the West are among the most 
illuminating and disturbing portions the book. 

Thirdly, the Americans never made careful analysis the conflicts 
China and were not position direct and train indigenous 
leadership for the revolutionary age which the people were living. 
They failed discern the meaning and significance the social, political, 
and religious disintegration Chinese institutions, and were actually 
blind the forces that were tearing away the ancient foundations. 
Hence, they were not aware the groping the Chinese people for 
new structures government, community, and family. The message 
and approach the missionary was generally irrelevant the need and 
aspirations the Chinese. The missionaries ignored the spiritual values 
the people with whom they worked and failed discern the greatness 
Chinese society which had created great art and had produced 
philosophy life for dignified existence within the class structure 
China. 

the final chapter the author contrasts the success Russia over 
against the the exportation cultural institutions. two 
powers differed understanding the meaning the revolution, 
the training leadership for the important roles the revolution, and 
the realization that the “China was vital significance 
the life America. The never realized the great stakes in- 
volved, and although altruistic and idealistic its motives, remained 
casual observer the struggles the two ways life. 

Professor Varg has made accurate and valuable analysis the 
failures the Christian mission China, and has successfully pointed 
out the conflicts two irreconcilable cultures. the other hand the 
author has not defined the real purpose the missionary movement. 
There the assumption that the missionary movement should engaged 
primarily the establishment new way life, pattern society 
that diametrically opposed Communist society, and therefore, the 
conquest China the Communists proof the failure Christian 
missions. true indeed that the revolution China judgement 
upon Christianity and the American attitudes toward China, but Com- 
munism also has failed provide China with the institutions and social 
structures which meet the needs the Chinese people. The failure 
Communism failure its ultimate and controlling purpose, namely, 
the establishment completely new way life which provides freedom, 
security and classless society. 

The work Christian missions far more significant and relevant 
the real problems China than indicated the author, for even 
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though there apparent eclipse evangelistic activity China, the 
presence the Christian Church and the revelation God through the 
Gospels are the only effective instruments which stand judgement 
Communist society. Expulsion the missionaries may sharpen the 
thrust God’s judgment upon society, for His word has been stripped 
the foreign cultural garments which were unsuitable the needs 
China. this age communication and geographical world unity, 
the Chinese will not able escape from the overwhelming experience 
God revealed Jesus Christ. Even the Communists are not pre- 
pared direct frontal attack upon the character and person Christ. 


THEODORE 
New York, New York 


COMMUNISM AND THE THEOLOGIANS: STUDY ENCOUNTER, Charles 
West. 399 pp. Philadelphia, The Westminster Press, 1958. $6.00. 


making Christian books Communism there end; and 
even during that last few years when the phenomenon domestic Com- 
munism has lost both appeal and power they have continued, most 
them ephemeral, some them plain mischievous. 


This one the two three direct discussions Communism 
which have real and abiding value. may well the most indispens- 
able them all. For not simply “occasional” book, written 
fill slot publisher’s catalogue meet the hoc needs curious 
(in the sense enquiring) Christians. the deposit personal 
encounter stretching over many years, which man profound 
Christian sensitivity has drawn upon the best resources contemporary 
theology could provide help him and those with whom worked 
perform the work God, both thought and life, the very presence 
Communism potent both theory and practice. 

Charles West has lived about close the Communist phenom- 
enon both Asia and Europe any living man—close enough 
brotherly identification understand those whose minds and bodies 
have been marked the encounter, yet with sufficient detachment 
weigh the events our time the scales steady Christian judgment. 
And has matured this judgment sitting the feet the most 
formative Protestant theologians our time, testing the validity and the 
adequacy their witness not only their own preferred criteria but 
their capacity speak the human and contemporary condition 
both shaped and tried Marxist thought and Communist pressure 
and persecution. 

The result discussion Brunner and Hromadka, Tillich and 
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Berdyaev, Niebuhr and Barth which informed his own profound 
sense personal and intellectual indebtedness the theological work 
which they represent, and sharpened critical concern for their 
contemporary relevance which rigorous without being censorious, 
remorseless without being impertinent. And addition full and 
documented account these massive representatives the contemporary 
Church, the book filled out reference the vast literature the 
encounter both the theoretical level and the level personal 
engagement and personal anguish. 

The book which issues from all this matter transcript the 
contemporary theological debate concerns the deepest issues our 
time; and manner model care and thoroughness. may that 
the close-knit bulk will mean that for the most part will 
resource book for teachers rather than tract for the times, though the 
intrinsic interest the material may, hopefully, win for wider reader- 
ship. There has been some complaint about the style: but fact 
well suited the material, with strong thrust and power. 

Brunner probably fares worst those familiar figures who come 
for particular attention. charged with ideological bias identical 
but opposite that which affects Hromadka, but with infinitely less 
excuse. West’s judgment Paul Tillich particular interest 
view the public discussion Tillich which the order the day. 
Tillich “never quite came grips with the kind revolution which 
Communism is. His categories did not provide for it” (p. 109). 

“In the long run Tillich remains enclosed his own ontological sys- 
tem, and the encounter which has with such movement outside this 
system Marxism, encounter with Marxism which has been ‘re- 
ligiously’ re-explained that longer true itself” (p. 111). 

and Barth that the author’s attention fixes finally; 
not only because clearly finds their theological constructions most 
worthy attention their own massive merits, but because their 
fashions they speak most pointedly the kind issues which Com- 
munism poses. But even Niebuhr too preoccupied with the problems 
power give useful guidance Christian communities the more 
characteristic situation powerlessness; while Barth innocent any 
real understanding those political and economic dynamics which con- 
stitute certainly one ingredient Christian judgment the political- 
economic level. Yet the dogmatic realism Barth which has 
provided those who learned from him with frame faith which 
“place” the Communist phenomenon. 

ALEXANDER MILLER 


Stanford University 
Stanford, California 
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